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I. 

^ke Jibe J0uttbati0tt0. 

(INTRODUCTORY CHAPTER.) 

JHIS book is chiefly a collection of smaller 
works which have appeared at different 
times^ and which are now published in 
a single volume at the request of many 
friends. The opening subject of the " Two 
Wills" is, however, so enlarged as to be 
almost a new treatise. 

The title Foundation Stones has been 
selected because throughout the following 
pages, although differeut subjects are handled, 

B 



2 FOUNDATION STONES. 

there is a uniform endeavour to get down to 
the groundwork of the Christian's creed, and 
to establish the believer's hopes on the firm 
foundation of God's sovereign, eternal, and 
unchangeable love to his Church, according 
to the declarations, — '' The foundation of God 
standeth sure, having this seal. The Lord 
knoweth them that are his," and that with 
him '' there is no Variableness, neither shadow 
of turning." 

The first foundation stone, as far as we 
have any intimation on this mysterious subject, 
was God's eternal decree by which the redemp- 
tion of the Church was decided on and secured 
in the far-back ages of eternity. This the 
Apostle assumes as an incontrovertible truth. 

*^ According as he hath chosen us in him before 
the foundation of the world." (Eph. i. 4.) 

The next stone was the, decreeing the pla/ii 
of redemption by which the salvation of the 
Church could be effected without clashing 
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with divine justice. This stone, like the 
previous one, was also laid before the founda- 
tion of the world. 

" Forasmuch as ye know that yo were not 
redeemed with corruptible things, as silver and 
gold, from your vain conversation received by 
tradition from your fathers ; but with the precious 
blood of Christ, as of a lamb without blemish and 
without spot : who verily was foreordained before 
the foundation of the world, but was manifest in 
these last times for you." (1 Pet. i. 18 — 20.) 

The next stone was the carrying out the 
plan of redemption on the platform of this 
earth. Then it was that God said, — 

"Therefore thus saith the Lord God, Behold, 
I lay in Zion for a foundation a stone, a tried 
stone, a precious comer stone, a sure foundation : 
he that believeth shall not make haste." (Is. 
xxviii. 16) 

We are not left in doubt as to who this 

foundation represents : — 

"For other foundation can no man lay than 
that is laidy which is Jesus Christ." (1 Cor. iii. 1 1.) 
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Another stone was the proclamation of the 
plan of redemption by the preaching of Christ 
and his Apostles ; so St. Paul speaks of the 
household of God,— as being 

" Built upon the foundation of the apostles and 
prophets, Jesus Christ himself being the chief 
comer stone." (Eph. ii. 20.) 

Another stone, — though it is not spoken of 
as such in the Word of God, — is the effectual 
operation of the Holy Ghost, who is the Lord 
and giver of life, upon the heart of the elect 
Church, by which each member of it is brought 
to hear, understand, and assent to the plan of 
redemption as the only way of salvation con- 
sistent with God's holiness and justice, as it is 
written : — 

" And as many as were ordained to eternal life 
believed." (Acts xiii. 48.) 

" And to make all men see what is the fellow- 
ship of the mystery, which from the beginning of 
the world hath been hid in God, who created all 
things by Jesus Christ ; to the intent that now 



THE FIVE FOUNDATIONS. 5 

unto the principalities and powers in heavenly 
places might be known by the church the manifold 
wisdom of God, according to the eternal purpose 
which he purposed in Christ Jesus our Lord." 
(Eph. iii. 9, 10, 11.) 

These are old-fashioned truths, — so old- 
fashioned as to be out of fashion ; but they 
have been held by learned and godly men in 
all ages: they are the decisively expressed 
opinions of many of the early fathers, — and 
notably of St. Augustine ; — they are in strict 
accordance with the teaching of our Church ; * 

* ** Predestination to Life is the everlasting purpose of 
God, whereby (before the foundations of the world were 
laid) he hath constantly decreed by his counsel secret to 
us, to deliver from curse and damnation those whom he 
hath chosen in Christ out of mankind, and to bring 
them by Christ to everlastiug salvation, as vessels made 
to honour. Wherefore, they which be endued with so 
excellent a benefit of God be called according to God's 
purpose by his Spirit working in due season : they 
through grace obey the calling : they be justified freely : 
they be made sons of God by adoption : they be made 
like the image of his only-begotten Son Jesus Christ : 
they walk religiously in good works, and at length, by 
God's mercy, they attain to everlasting felicity." — 
Article xvii. 
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and lastly and chiefly, they are doctrines*in 
accordance with the whole tenor of Scripture. 
That this latter statement is true, it is the 
object of this book to show; and if in en- 
deavouring to maintain this important point, 
a spirit of controversy seems to pervade the 
following pages, it is controversy not with 
the opposition of foes, but with the scruples 
of friends. 

There are many who, while they feel the 
views here maintained can alone supply 
them with any sure foundation for their 
hopes, are yet perplexed and harassed by 
the objections of others, and by difficulties 
presented by the Word of God itself. To 
h this book is addressed, m the hope that 
Tmay be of use t« confirm their faith and 
1 remove their scruples, by proving to them 
^ , TT 1^ Scriptures are consistent, 

♦iiAt the Holy ^^'i^ . „ ., . . , . 

tU»'*' , nniform m all their teachings. 

harmomou8,an(l « ^^.^^ ^^^ ^^ ^^ ^^ 

This i8 t^e ^P"^,, « least shade of that bitter- 
written, without the ^ 
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ness \i^hich is deservedly coDdemned under 
the title of the " Odium Theologicum." 

In case any readers should think that there 
is too much Reasoning in the manner of treating 
some df the subjects discussed, it is important 
to remind them that the Word of God is an 
appeal to man's reasoning faculties, as well as 
a demand upon his faith : it is an intelligent 
and not a blind faith that is demanded. 
Faith is the highest reason, — ^faith is sanctified 
reason. God requires our assent to nothing 
that is contrary to our senses, though he 
certainly reveals to us much that is beyond 
their reach. But even this he has not done 
without proving to us, by a faultless chain of 
evidence, his right to claim our implicit 
belief; therefore, reason built upon revelation 
is the true foundation of our faith ; hence 
God graciously challenges us to argue with 
him. 

"Come now, and let us reason together, saith 
the Lord.'' (Is. i. 18.) 
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"Produce your cause, saith the Lord; bring 
forth your strong reasons, saith the King of Jacob." 
(Is. xlL 21.) 

Christ reasoned with his adversaries, and 
put them all to silence by arguments which 
they could not controvert 

Those who disputed with Stephen 

" Were not able to resist the wisdom and the 
spirit by which he spake." (Acts vL 10.) 

The Apostle Paul was always reasoning from 
the Scriptures. 

"But Saul increased the more in strength, and 
confotmded the Jews which dwelt at Damascus, 
PROVING that this is very Christ.** (Acts ix. 22.) 

"And Paul, as his manner was, went in unto 
them, and three sabbath days reasoned with them 
out of the scriptures, opening and all^^g, that 
Christ must needs have suffered, and risen again 
from the dead." (Acts xvii. 2, 3.) 

Thus we have the highest authority for 
using argument and reason in matters of faith. 
It is the characteristic of priestcraft, and its 
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disgracQ^ to demaDd a blind assent to its 
dogmas ; hence priestcraft begets superstition 
and credulity, — not faith. But it is the office 
of the ministers of the Gospel of Christ to 
deduce their doctrines from the Word of God, 
and then to show their hearers that their 
doctrines are thus deduced, and both opera- 
tions require the use of reason. True faith is 
an assent of the intelligence as well as of the 
aflfections : " faith cometh by hearing." 

It must moreover be granted, that if the 
Scriptures are to be the groundwork on which 
our faith is built, and the rule by which our 
creed is determined, we are bound to accept 
the whole of them, and not to select only 
those parts whixjh seem most to accord with 
our own reason or our own inclination. It 
will be observed that this principle is strictly 
adhered to in the following pages. Those 
passages which are generally supposed to bo 
inconsistent with the views brought forward, 
instead of being avoided are carefully ex- 
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aminecL It is much to be wished that those 
vfho hold opposite views would in like manner 
openly face and calmly consider all those 
numerous and definite statements with which 
the Word of God abounds, where the doctrines 
of Qod's sovereignty in the matter of man's 
salvation, as well as in matters of providence, 
are plainly asserted; but we generally find 
that such passages are put aside as " dangerous 
to meddle with." It is said, ''Secret things 
belong to God," and therefore we must not 
pry into them. But this very verse, if quoted 
fully, overthrows their argument and supports 
the view it is supposed to condemn : — 

" The secret things belong unto the Lord our 
God : but those things which are revealed belong 
unto us and to our children for ever, that we may 
do all the words of this law." (Deut. xxiz. 29.) 



And certainly nothing can be more plainly 
revealed, or more nakedly stated, than the 
tnith of God's electing love to his Church and 
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all the other consequences which spring from 
that foundation. The present little work only 
deals with revealed truths : into the region of 
speculation it does not venture. 

As the matters treated of are of such im- 
portance, the greatest pains have been taken 
to make them as clear as possible to all 
classes of readers. This has been done at 
the risk of incurring a charge of shallow- 
ness: muddy waters often pass for being 
deeper than they are, but when the water is 
clear no such delusion is possible. 



"^hz Utoo mUk. 




II. 



ou will travel safest by a middle path," 

— medio tutisaiTmia ibis — is a much 

applauded and often quoted opinion of 

an ancient moralist, and undoubtedly it has 

a measure of truth. 

"The golden mean," "The happy mean," 
are proverbial expressions which carry with 
them their own praise ; and though self- 
praise is not always a recommendation, yet it 
cannot be denied that in many circumstances 
the avoiding extremes has its wisdom and 
advantages. We must nevertheless remember 
that trite sayings and proverbs, however 
popular and plausible, are not of universal 



16 



FOUNDATION STONES. 



application: also that they prove nothing, 
although they are often brought forward, as 
if they were the end of all argument, to 
support the most dangerous fallacies. 

In the fabled war between the beasts and 
birds, the bats who hovered between the 
two combatants, waiting to see to which side 
victory would incline, were eventually assailed 
by both, and found to their cost that the 
middle course was not the safest; and cer- 
tainly it was not the most noble. The fable 
has many parallel cases, in all of which 
the too cautious avoiding of extremes is 
fraught with danger. 

In the same way, the expressions " golden 
mean," « happy mean," like many other pro- 
verbial sayings, have other expressions, which 
if we may so speak, cancel them; for example, 
the words "middling," "mediocre," "medio- 
critj," all aUied to the word « mean," have the 
reverse of a flattering signiacation, and the 
very word itself, when used as an adjective. 
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has a more decidedly depreciative sense. A 
mean man suggests a man without honour, 
courage, or generosity. It implies the cha- 
racter resulting from the fear of taking a 
decided stand either on one side or the other. 
These remarks are only introductory, to show 
the fallacy of imagining that there is neces- 
sarily real wisdom in avoiding extremes. As 
long as we are right, we need not fear being 
extremely right. This is especially true as 
regards Christian doctrine and Christian 
practice. None need fear being extreme as 
long as they are in the right extreme. It 
may seem almost unnecessary to state this, it 
is so evident ; but perhaps there is no single 
matter in which a middle course is more 
praised than in that of religion. Thus in 
advertisements for clerical duty, how often 
we see, as if it were the highest recommen- 
dation or qualification, "views vid medid" 
"a man of no extreme views," "views mode- 
rate." These advertisements suggest two 
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texts of Scripture : one, 1 Kings xviii. 21 ; 
and the other. Rev. iiL 15, 16. Those who 
maintain what are commonly called the doc- 
trines of grace are always accused of holding 
extreme views; to this we reply, that the 
Word of God is full of extremes, and if we 
do take up an extreme position, so long as it 
be one defended in that Word, we believe 
it to be the safest and therefore the most 
prudent place to be in; whether these doc- 
trines of free grace have the warrant of Holy 
Scriptures is the point to be discussed in the 
following Images. 

It cannot be denied that in the Scriptures 
we find many contrasts, — ^they are contrasts 
presented to us by an infinite QoA, and of his 
making; they are infinite themselves, and 
necessarily come under the category of ** ex- 
tremes." For example, there are set before us 
in revelation God and the devil: one, the 
concentration and personification of good ; the 
other, the concentration and personification of 
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eviL Then we have heaven and hell : one« 
the realised idea of happiness ; the other^ the 
realised idea of misery. Again we have con- 
trasted" everlasting life" and "everlast- 
ing DESTRUCTION." Can there be conceived 
greater extremes than are brought before our 
minds in these contrasts ? Now Ood has pre- 
sented us in his Word with another contrast, 
and this, we may be sure, like those we have 
already noticed, is an extreme, and indeed an 
infinite one: it is the one between "law" 
and ** Gospel : " the Law revealing to us what 
God requires of man ; the Gospel declaring 
what God has done for man. The Law con- 
demns, the Gospel saves. Hence, one is 
called " the ministration of DEATH," the other, 
" the ministration of the Spirit," of whom it 
is said " the Spirit giveth life." Such is the 
contrast drawn between Law and Gospel; 
and yet how often do we find these two in 
modem divinity confounded one with another, 
— so gradually shaded off that instead of 
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teing placed at opposite poles, not even a 
line of demarcation can be traced between 
them: the Law is made simply a sterner 
Gospel, and the Gospel a milder Law. One 
safeguard against this pernicious error would 
be the bearing in mind, that God's two cove- 
nants of Law and Gospel are represented to 
us under the titles of the Old Testament and 
the New Testament. The veiy words ought 
to be sufficient to warn us against making a 
confusion between the two. Consider the 
meanmg of the word " testament." It is a 
imM-^ valid WUl; one that has been wit- 
nessed andconfirmed. Hence the well-known 
formula, "This is my laat Will and Testament-" 
to which, if the testator has made any t>re 

vious WiU or WiUs. is added t>,^ . 

1 • 11 *!, .. ""'^®^ the sentence, 
"revoking aU other. Now, in like manner 
the two Testaments are God's two Will-^ *i 
Old Testament being the ol<j Tg^-y. ., "'J 
Testament the new Will, in ^j^j , '^"^ -^ew 

was revoked. To show the folW ^ ^ ^'^ 

»v»uy of con- 
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founding these two deeds, let us take an 
illustration. Suppose a man of wealth were 
to make a Will, bequeathing a certain estate 
to his heir, but were to clog the property 
with all kinds of conditions and restrictions, 
requiring the heir, when he came into pos- 
session, to make a new road here, to throw a 
bridge over such a river, and to build certaii^ 
cottages ; forbidding him to cut down timber, 
or to mortgage the estates, or to invest his 
money except in certain securities ; and were 
ta make the breach of any of these condi- 
tions fatal to holding the property; then, if the 
testator were to die before he made another 
Will, it would certainly be the bounden duty 
of the executors and trustees to see that the 
heir complied with these conditions. But if 
before his death, the testator were to make 
another Will, in which he distinctly revoked 
and disannulled the former, leaving the pro- 
perty this time wholly free from conditions 
and restrictions; then, when the heir came 
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into possessioD, supposing the trustees were 
continually harassing him by quoting clauses 
out of the old Will^ and telling him that, unless 
he made the required roads and bridges and 
built the cottages, he would forfeit the estate 
— if they were to prohibit him, on the same 
principle, from investing his money, except 
in the prescribed securities, or his cutting 
down any timber, we may fancy the heir, if 
young and inexperienced, for a time believing 
they were only doing their duty, especially as 
they could point to clauses insistiug on these 
things in an undoubted Will of the person 
who had left him the property. But, in pro- 
cess of time, the heir grows older and wiser, 
or some friend enlightens him on the subject, 
and one day he says to his mentors, " It may 
be all very true that these clauses appear in 
one of the Wills, but remember there were 
two Wills. Which one are you quoting from ? 
Let me see ? " They show him. He looks at 
the date. " Why, that is the old Will : it was 
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cancelled. I do not inherit or hold my pro- 
perty under those terms at all Let us look 
at the last — at the second Will. You are not 
good men of business : you cannot distinguish 
between a <leed that is in force and one that 
has been cancelled." Now, in like manner, 
Ood has made two Wills. But the first one 
he has cancelled, as he himself tells us in 
the plainest language, and has superseded it 
by another. What can be plainer than the 
language of the Apostle Paul ? We are told, 
for instance (Heb. viii. 6, 7), that 

''Jesus is made the mediator of a better 
covenant." * 

And the reason is added, — 

" For if that first covenant had been faultless, 
then should no place have been found for the 



• The words " covenant " and " testament,'* as used in 
the Epistles, are used indiscriminately as translations of 
the same Greek word diaHicn. 
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second. For finding fault with them (that is the 
terms of the first covenant), he saith, Behold, I 
will make a new covenant/' 

And further on, in the last verse of the 
chapter, the Apostle makes this remark on 
his former statement : — 

"In that he saith, A new covenant, he hath 
made the first old. Now that which decajeth 
and waxeth old is ready to vanish away." 

In the tenth chapter he draws the following 
conclusion from the words of Christ in the 
fortieth Psalm, which he had just quoted : — 

" Above when he saith . . . Lo, I come to do thy 
will, God. He taketh away the first, that he 
may establish the second." (Ver. 8, 9.) 

Writing to the Corinthians, he makes the 
same distinction between the Old and New 
Testaments (2 Cor. iii. 11), and takes for 
granted that the old Will was obsolete: — 

" For if that which is done away was glorious, 
much more that which remaineth is glorious." 
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Once more (Heb. vii 18), he tells us dis- 
tinctly that 

''There is verily a disannulling of the com- 
mandment going before for the weakness and 
unprofitableness thereof/' 

Are not these last words almost equivalent 
to the well known formula, '* This is my last 
Will and Testament, revoking all other " ? 

Notice also some other points of resem- 
blance. A Will, to be valid, must be signed 
and witnessed. Jesus signed the new co- 
venant with his blood ; and the night before 
his death, in the presence of his chosen wit- 
nesses, he said, — 

" This is my blood of the New Testament." 

Lastly, to give complete validity to his Will, 
the Son of God laid down his life. The 
Apostle draws our attention to this fact, 
raying,— 

"Where a testament is, there must also of 

D 
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Decessity be the death of the testator; for a 
testameot is of force after men are dead, other- 
wise it is of no strength at all while the testator 
liveth." (Heb. ix. 16, 17.) 

Taking all these passages together in their 
plain meaning, it must be allowed that the 
parallel I have drawn is something more than 
a mere illustration.* It is a Divine truth. 



* Bather a remarkable criticism was made upon a ser- 
mon that was preached by the author on this subject, 
before the members of a clerical meeting : namely, Uiat, 
although the illustration of the two Wills might be admis- 
sible €U an illustration, yet that no doctrine or argument 
could be drawn from the expression, ** Testament," as the 
Greek word diatheke {diadvKii) means a covenant, or 
agreement, and not a will in the sense of a testamentary 
document. In reply to this objection, I think the fol- 
lowing extract from liddell and Scott's Greek Lexicon 
ought to be conclusive : *' iiuO^Ktt, 4 (dtart&n/Aa), a dispo- 
aitian, especially of property by Will ; a Witt or Testa- 
ment; also a covenant." That the word bears the same 
force in the sacred writings as in classic Greek is evident 
from Hebrews ix. 16, 17, above quoted, which would be 
unintelligible if we substitute the words " covenant " or 
''agreement^' for that of testament. If my readers 
will try this simple experiment, they will see it requires 
no knowledge of Greek to decide this question. 
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Thus, the old Will was disannulled, revoked 
and superseded by the new ; and can they be 
said to be " able ministers of the New Testa- 
ment" who do not even attempt to distinguish 
between the two ; and who, like the unbusi- 
ness-like tiustees of whom I have spoken, 
are for ever imposing the conditions which 
are clauses of the obsolete Will upon the 
" heirs according to the promise/' who inherit 
under the New Testament? It would bo 
wise of these heirs, when harassed by those 
who desire to bind heavy burdens upon them, 
and grievous to be borne, under the pretext 
(or let us rather charitably say, under the itri' 
pression) that they are only enforcing God's 
conditions, — it would be well, I say, if the 
heirs were to ask them, " Which Will are you 
quoting: the new one, or that which has been 
disannvZled for the weakness and unprofit- 
ahleness thereof V Such a question would 
help to clear up many a difficulty, and would 
be a very useful one to put to those who 
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officially are ministeis and stewards of God's 
mysteries, as it might stir them to examine 
the question, and lead them to seek to be 
** able ministers of the Xew Tesktment** for 
it cannot be denied that it requires Divine 
help and patient investigation to distinguish 
between the two Testaments, and rightly to 
divide the Word of Truth; for there is a 
great deal of New Testament doctrine anti- 
cipated in the books that are known as the 
Old Testament Scriptures ; and, on the other 
hand, there are many Old Testament clauses 
found in the New Testament Scripturea In 
fact, the Old Testament books are full of 
GospeL Moses, David, and the prophets, all 
spoke of Christ The old &thers did not 
confine their view to the transitory promises : 
they obtained eternal life on New Testament 
term& '' Tour father Abraham," said Jesus, 
" rejoiced to see my day, and he saw it, and 
was glad." In many portions of the law and 
the prophets the Gospel is veiled under type 
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and symbol ; oftentimes it stands openly re- 
vealed, as in Is. liii. and in Fs. xxxii.^ which 
the Apostle quotes in Rom. iv. 6 — 8, as a 
sample of New Testament truth. There are 
also many direct promises of the new covenant, 
where God expressly says, — 

"A new covenant will I make with you, not 
according to the covenant I made with your 
fathers." 

Thus the New Testament is abundantly 
anticipated in the canon of the Old Testa- 
ment Scriptures. Then, on the other hand, 
our Saviour's words, — 

" This do, and thou shalt live," 

and the whole of the second chapter of 
Romans, are instances of Old Testament 
clauses in the New Testament canon. It is 
because the two Testaments are thus inter- 
mingled, that heavenly guidance is necessary 
to make men "able ministers of the New 
Testament." (See 2 Cor. iii. 5, 6.) 
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And now let us notice that the first Will 
was wholly conditional, and that the inherit- 
ance bequeathed under it was perfectly 
distinct from the inheritance bequeathed 
unconditionally (as far as man is concerned) 
under the second Will, upon the " heirs of 
Qod." This is a point much lost sight o{,' 
and which has been a fruitful cause of con- 
fusion, — ^the confusion in a great measure 
arising from a misconception of the words 
"soul," "life," "death," as used in the Old 
Testament, which are generally taken to 
mean the immortal soul, eternal life in 
heaven, and eternal death in helL Owing to 
this misunderstanding, many texts in the 
Old Testament Scriptures in which these 
words occur, and which are clearly clauses of 
the old Will, are constantly quoted as if they 
referred to eternal Ufe in glory, or to the 
eter^ldestructioninhell, whereas they have 
^^^^J^^^^ to do with either. A little 

ion may help to guide us to the 
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real force of these expressions. When God 
had moulded man out of the dust of the 
earthy "He breathed into his nostrils the 
breath of life, and man became a living soul!* 
This expression, "soul," is perpetually used 
afterwards in the Old Testament Scriptures 
to signify the vital principle. The taking 
for granted that it usually signifies the im- 
mortal spirit (which I believe it never once 
means, from Genesis to Malachi), has been 
the cause of endless misunderstanding. One 
expression, three times repeated, may serve 
to show what the word "soul" does mean, and 
also to illustrate what was the inheritance 
under the Old Testament covenant, and the 
terms on which it was enjoyed : — 

** If I send a pestilence into that laud, and pour 
out my fury upon it in blood, to cut off from it 
man and beast, though Noab, Daniel, and Job 
were in it, as I live, saith the Lord God, they 
shall deliver neither son nor daughter ; they shall 
but deliver their own souls by their righteousness." 
(Ezek. xiv. 19, 20.) 
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Now it cannot be pretended that Noah, 
Daniel, and Job, delivered their own souls 
from eternal death, and became heirs of 
eternal glory, by their own righteousness, for 
"our righteousnesses are but filthy rags;" 
" there is none righteous, no, not one." But 
this triumvirate is brought forward as fur- 
nishing notable instances of men who pros- 
pered in this world, and whose lives were 
miraculously prolonged on account of the 
public manner in which they honoured God 
and made their righteousness conspicuous 
before men ; hence, they were not only in a 
marked and miraculous manner delivered 
from the most imminent peril, but we may 
almost say they were allowed to have two 
Uvea each. 

Noah was a preacher of righteousness in 
the midst of a world full of men who had 
broken out into open rebellion. When the 
earth was thus flooded with sin that had 
burst all bounds, Noah stood alone and 
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reasoned of righteousness, temperance, and 
judgment to come. What wonderful courage ! 
What wonderful grace! And what was his 
reward ? His life was preserved when the 
world of sinners was drowned. He came out 
of the ark at the age of six hundred years, 
and lived three centuries and a half after he 
came forth from the ark. So Noah saved his 
8(yid alive by his righteousness. 

Then consider Daniel. He likewise testi- 
fied nobly and boldly for God in a land where 
he stood almost alone as a worshipper of 
Jehovah. His righteousness was most con- 
spicuous. Witness the testimony borne by 
his enemies : " We shall not find any occasion 
against this Daniel, except we find it against 
him concerning the law of his God." And 
how wonderfully his life was preserved ! " O 
Daniel, servant of the living God, is thy God, 
whom thou servest continually, able to de- 
liver thee from the lions ? Then said Daniel 
unto the king, O king, live for ever. My 
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God hath sent his angel, and hath shut the 
lions mouths' . . . forasmuch as before him 
innocency was found in me, and also before 
thee, O king, have I done no hurt" Thus, 
on account of his conspicuous public honouring 
of Qod, his sold was preserved from the lions, 
and he came forth, as Noah did out of the 
ark, to begin life anew ; for, after he was de- 
livered from the lions, being then ninety 
years of age, when most men would have 
sunk into a second childhood, Daniel con- 
tinued to act as president of the largest 
kingdom in the world, and this for a length- 
ened period ; "for he prospered," we are told, 
*' not only in the reign of Darius, but in the 
reign of his successor, Cyrus the Persian." 
Thus Daniel saved his soul alive by his 
righteousness.* 



* Daniel was yet living when Ezekiel wrote his four- 
teenth chapter, indeed, could not have been more than 
forty years of age ; hence we find in this verse a prophecy 
of his future deliverance. 
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Lastly, consider the ease of Job, the most 
remarkable of all. He, too, was eminently 
conspicuous for his righteousness, — more so 
even than Noah or Daniel ; for it was Ood^s 
testimony concerning him — a testimony which 
Satan himself could not gainsay — " that there 
was none like him upon earth, a perfect and 
an upright man, and one that feared God, and 
eschewed evil;" and, if Job's righteousness 
exceeded even that of Noah or of Daniel, his 
danger and his deliverance were proper- 
tionably more remarkable. Noah, indeed, 
saw the windows of heaven opened, and the 
fountains of the great deep -broken up ; but 
the flood-gates of hell were opened upon Job. 
Daniel was cast to hungry lions ; but Job was 
handed over to the jaws of that "roaring 
lion who goeth about seeking whom he may 
devour." But when the enemy of souls came 
in like a flood upon Job, the Spirit of the 
Lord lifted up a standard against him, saying, 
** Hitherto shalt thou go, and no further ; and 
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here shall thy proud waves be stayed." And 
God, who muzzled the lions for Daniel's pre- 
servation, put a chain round Satan's neck 
before he delivered Job over to him, saying, 
*' Behold, he is in thy hand, but save his life;" 
and the devil, ravening as he was for Job's 
destruction, could not go beyond the length 
of his tether, and the soul of Job was saved 
alive. He, likewise, began life anew. The 
once " greatest of all the men of the East," 
the happy father of a prosperous household, 
began life again when far advanced in years, 
childless and a beggar ; but he reared up an- 
other family, and amassed another fortune, 
which exactly doubled his former one,* and it 
is added that after this, the accumulation of 
his second fortune, *' Job lived an hundred 
and forty years, and saw his sons, and his 
sons' sons, even four generations." When, 
therefore, we consider the peculiar nature of 



• Compare Job i. 3, and xlii. 12. 
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the history of these three patriarchs, we can 
appreciate the force of the words, "Though 
these three men, Noah, Daniel, and Job, 
were in it, they should save but their own 
souls alive by their own righteousness," and 
can hardly fail to see that, having in a very 
especial manner fulfilled the conditions of 
the Old Testament, or original will, they 
likewise, in an especial manner, inherited its 
promises. Taking this view as the key to 
this text, we may conclude it is the key to 
all those other passages in the Old Testament, 
and which abound especially in the prophet 
Ezekiel, which speak of the saving of the 
soul as the reward of obedience. God threat- 
ened his chosen people with various temporal 
calamities, on account of their idolatry and 
other sins. He declared he would bring his 

"Four sore judgments upon Jerusalem, the 
sword, and the famine, and the noisome beast, 
and the pestilence, to cut off from it man and 
beast." (Ezek. xiv. 21.) 

E 
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But he also declared that those who turned 
from their outward acts of rebellion should 
not perish by these judgments, saying to 
them, — 

" Turn ye, turn ye from your evil ways, for why 
will ye die, house of Israel 1 " (Ezek. xxxiii. 11.) 

" I have no pleasure in the death of him that 
dieth, saith the Lord God ; wherefore turn your- 
selves, and live ye." (Ezek. xvii. 32.) 

" When the wicked man tumeth away from his 
wickedness which he hath committed, and doeth 
that which is lawful and right, he shall save his 
soul alive." (Ezek. xviii. 27.) 

These are evidently clauses out of the old 
will; they have nothing to do with eternal 
death in hell or eternal life in heaven. There 
is nothing said here of the atonement, of the 
forgiveness of sins, of the blood of Christ, of 
the Just dying for the unjust; and yet how 
constantly are these very clauses brought for- 
ward as if they were part of the message of 
preachers of the Gospel. 
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I conclude, therefore, that the Old Testa- 
ment was wholly one of conditions, — con- 
ditional on man's obedience, — and that the 
inheritance, dependent on fulfilling these 
conditions, was a temporal and earthly, and 
not an eternal and heavenly inheritance. To 
which it must be added, that although God 
was very indulgent, and was wont to attach 
the promised blessings to an imperfect and 
outside obedience, in consideration of man's 
frailty, yet that even thus the Old Testament 
was a failure, for the Israelites refused to 
yield even the limited amount of obedience 
which God exacted, and the promised land 
was forfeited. From many expressions, which 
are evidently clauses in the old will, it would 
appear that had it been possible for any of 
the fallen sons of Adam to have yielded a 
perfect obedience to the law of God, his life 
would have been prolonged on earth, in 
health and prosperity, just as long as such 
obedience was yielded ; for it is said, speaking 
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of the laws of God, " Which if a man do he 
shall even live in them'," — a declaration often 
repeated in a slightly altered form. And 
this is all that can be understood of our 
Saviour's answer to those who asked him 
what they should do to inherit eternal life ; 
when, after referring them to the command- 
ments, he said, "This do, and thou shalt live." 
He could not have meant live for ever in 
heaven, because it is evident no human obedi- 
ence, even if perfect, could entitle a creature 
to share the glories of the Creator ; but as 
there never was a perfect obedience rendered, 
even the earthly inheritance which man 
could have earned, was forfeited. Hence the 
promised land is now in possession of Gentile 
nations ; the Jewish people are scattered over 
the face of the earth. Nationally, the land 
has been lost to them ; individually, none 
ever attained immortality as the prize of obedi- 
ence. Noah, Daniel, and Job, though they 
each had as it were a second life given to them, 
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eventually paid the temporal penalty of sin, 
which is inflicted on all the fallen race of 
Adam. There is no wandering Jew who has 
lived through the centuries, having saved his 
soul alive as the reward of his righteousness. 
The law was proved to be a failure : the old 
will needed to be revoked ; for though "holy, 
just, and good" in itself, it became "weak 
and unprofitable " " through the flesh," — that 
is, on account of the infirmity of our fallen 
natures, which are utterly powerless to satisfy 
its requirements. And this leads us to the 
answer to a question which may be possibly 
asked: What was the use of the old Will, 
if God from the first intended to cancel it, 
and to supersede it by a later one? The 
object we are plainly told: "By the law is 
the knowledge of sin." "The law was our 
school-master," says the Apostle, "to bring 
us to Christ." If man could not keep even 
the modified conditions of the old covenant, 
and if he forfeited his temporal inheritance in 
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consequence, how could he ever so perfectly 
fulfil the whole mind of God, as not only to 
escape death, but to become an heir of life 
eternal by any righteousness he could himself 
produce ? 

Sin causes eternal separation from God; 
and sin is the transgression of the law. This 
definition of sin is a very important one, and 
its importance will appear more plainly when 
we consider what is the meaning of the word 
transgression. . ' 

Transgression is the overstepping bounds, 
and does not depend on the amount by which 
the bounds are overstepped. "The thought 
of foolishness is sin." " He that oflfends in 
one point is guilty of all.^' If this be the 
case, what becomes of human righteousness ? 
It was said of certain of the ancient Greeks 
that they had arrived at such skill in the art 
of chariot driving that they could drive round 
the arena a second time in the same wheel 
marks which they had made the first time 
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round, or which had been made by a chariot 
which had preceded them, without widening 
I the track in any portion of the course by a 
hair's breadth. This was of course but an 
empty boast, though without doubt they must 
have attained to great perfection in the art 
of driving to have made such an idea possible. 
Their boast at any rate will serve us for an 
illustration. It is just such an exact following 
in the track of his holiness that God requires 
of us. We are forbidden to transgress it or 
to widen it even in the most infinitesimal 
degree, and his own all-seeing eye is ever 
examining our track with a scrutiny that 
cannot fail to detect the smallest deviation. 

Moreover, God not only requires of us not 
to transgress or exceed the bounds of his own 
righteousness, but he requires us to fill up 
exactly the measure of it. It would not have 
been very difficult for a chaript with very 
narrow wheels to have followed in the track 
of another with broad wheels without trans- 
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gressing : the great difficulty consisted in the 
fact that the wheels which left the track were 
either the same wheels, or of equal width 
with those that had to follow in it. Where, I 
say, is the man, however correct his character 
and conduct, that can presume to say that he 
can thus follow the track of God's holiness, 
— ^neither coming short of it nor transgress- 
ing it ? 

The truth is that we neither have the 
requisite knowledge, nor power, nor wiU, to 
meet his requirements. Difficult as was the 
feat of driving that we have been considering, 
it would have heen increased beyond all 
possihility of performance if the charioteer 
were short-sighted and could barely perceive 
the track he had to follow : if his horses were 
unruly, and if he himself were indififerent to 
success and to take but little pains, saying to 
himself, "Anything will do: I am not going 
to trouble myself too much." Consider what 
would be his chances of success under such 
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circumstances. Now these are the very 
circumstances which man is placed in. 

He is so blind and short-sighted that he 
can only faintly trace here and there the 
outlines of God's glorious holiness. His evil 
passions like restive steeds are beyond the 
power of his control, so that even " when he 
would do good evil is present with him;" 
and then, ofttimes, his will is as deficient as 
his knowledge and his power, and he has no 
desire after righteousness. 

Now inasmuch as sin "is defined as the 
transgression of the law," surely it becomes 
abundantly evident that, as the Apostle tells 
us, "all have sinned and come short of the 
glory of God," the hope of obtaining an 
eternal inheritance under a covenant of works 
is hopeless. The temporal inheritance was, 
without exception, forfeited, because the con- 
ditions of the old Will were, without exception, 
violated. 

We have also to remember that when we 
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have done all that is commanded us (supposing 
the case possible, which we have shown it is 
not), we have only done what it was our duty 
to do. We are still unprofitable servants: 
God would owe us nothing, and therefore could 
certainly not owe us heaven. Hence works 
of supererogation became necessary : the Son 
of God, who alone, as not being a creature, 
and therefore not boimd to render any service, 
and as being injmite, could render infinite 
service, was able to do more than it was his duty 
to do, came and rendered an obedience perfect 
and full in itself, and which, from the position 
and character of him who rendered it, placed 
to his credit an inexhaustible fund of grace 
for him to distribute to the C3iurch. This 
fund indeed, the Church of Rome asserts, has 
been supplemented by the holy lives of saints ; 
but such a doctrine, our Church wisely tells 
us, " cannot be taught without arrogance and 
impiety;'* for as we have already seen, no 
man ever has done or ever will do even his own 
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duty, much less do anything over so as to 
enable him to deliver his brother, so that he 
must let that alone for ever. 

There was only One ever bom of woman 
who combined the necessary qualifications for 
fulfilling all righteousness. It was he who 
said, "Lo, I come to do thy will, God." 
(Ps. xL 7, 8, Prayer-book version.) 

And as only the righteousness of God could 
meet the requirements of God, "God was 
manifest in the flesh." The Son. of God, and 
the Son of God alone, had the requisite 
knowledge, power, and will to follow com- 
pletely in the track of the divine righteousness. 
He never deviated in the minutest degree 
from it : he filled up the whole width of its 
requirements. His life was an exact transcript 
of the mind of God, the express image of his 
person. Christ alone had the knowledge 
requisite for perfect obedience. The Apostle, 
after exclaiming, " Oh, the depth of the," etc. 
(Rom. xi. 33), adds, "who hath known the 
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mind of tte Ijord? or who hath heen bis 
cQOBsellor 1 "* There "was one answer to this 
question: Jesus hnew the mind of God, for 
he "was in the beginning with God," nay 
" the Word was God ; ** so completely admitted 
into the Father's confidence, — ^nay, so com- 
pletely of one mind with the Father, that 
Isaiah not only calls him the "Counsellor," 
but also the " Everlasting Father/* 

Yes, Jesus, and he alone, had the hnoroledge 

requisite for perfect obedience to the divine 

law, because that law was his own law as 

well as his Father's.* He, and he alone, had 

the jKnccr to render such obedience; for 

unlike us he had no unruly passions like 

restive steeds to drag him, against his wishes, 

out of the track of perfect righteousness. He, 

and he alone, had the wUl to obey always 

and perfectly. It was his meat and drink to 

do his Father's wilL As then Jesus alone 




See note : end of The Two Willa. 
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had the three requisites for perfect obedience, 
he was selected to render it, and he did 
render it, and became " the end of the law 
for righteousness to everyone that believeth." 
For attached to this obedience is " the inherit- 
ance, incorruptible, undefiled, and that fadeth 
not away," reserved in heaven for those who 
are kept, by the power of God through faith 
" unto salvation." As far as the heirs of the 
inheritance are concerned, it is bestowed upon 
them wholly unconditionally, and as a free, 
unmerited, and, in the first instance, unsolicited 
grace; but as they were given to Christ 
before the foundation of the world, — their 
names written in the Lamb's book of life, — 
they are all made willing in the day of God's 
power and are " born again, not of corruptible 
seed, but of incorruptible." They are acquitted 
of the guilt of sin by the blood of Christ: 
they are entitled to the highest reward of 
righteousness, which is nothing short of one- 
ness with God through eternity, as the 

F 
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equivalent for the priceless value of the 
obedience of God's beloved Son. Thus '* mercy 
and truth have met together, righteousness 
and peace have kissed each other." 

The new covenant^ accordingly, though one 
utterly unconditional as regards man, is in 
truth wholly a conditional covenant ; but the 
conditions were fulfilled by God himself, in 
the person of his Son, and the inheritance is 
something inconceivably greater than the long 
and prosperous life, and long tenure of the 
land of Canaan, bequeathed under the old 
will. It is nothing less, as we have intimated, 
than eternal glory in heaven, and oneness 
with God and Christ, the pardon for sin having 
been purchased, and the penalty of death 
cancelled by the perfect obedience of the Son 
of God instead of his Church, and their 
eternity of glory purchased by the voluntari- 
ness and the value of his ''obedience and 
sufferings. 

Man could not pay his debt to God, and 
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therefore could never earn anything, except 
death. Christ paid and overpaid, and has 
therefore received gifts for men. Hence, 
though the wages of sin is death (under the 
old will), yet the gift of God is eternal life, 
through Jesus Christ our Lord (under the 
new will). 

" And for this cause he is the mediator of the 
NEW TESTAMENT, that by means of death, for the 
redemption of the transgressions that were under 
the first testament, they which are called might 
receive the promise of eternal inheritance." 
(Heb. IX. 15.) 

^er^onal €Urtion inbolbeb in the £it\i) SUtill, 
nxib JR^n j9 ^xtt SEill ^xdxtbzb. 

The wholly unconditional nature of the 
terms of the New Testament, — unconditional, 
that is to say, as far as man is concerned, — 
necessarily involves the doctrine of a parti- 
cular election, and overthrows the notion of 
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man's free will These points are so much 
controverted in the present day that it will 
hardly do to assume that they may be passed 
by as though taken for granted ; but I desire 
to treat this part of the subject as briefly as 
possible. With regard to a particular election^ 
I would observe that the old will was also a 
will of election. Abraham was a chosen 
founder of a chosen people. The seed of 
Isaac was chosen^ to the exclusion of the seed 
of Ishmael. Jacob was chosen in preference 
to his elder brother, to be the father of the 
Israelitish nation; and that this national 
election was a sovereign act of God's free 
gi'ace, independently of any past goodness in 
Abraham, or foreseen goodness in his children, 
is abundantly proved by the declaration of 
Qod himsell There was no past goodness in 
Abraham or his ancestors to recommend them 
to God. They were all idolaters. 

''And Joshua said unto all the people^ Thus 
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saith the Lord God of Israel, Your fathers dwelt 
on the other side of the flood [that is the river 
Euphrates] in old time, even Terah, the father of 
Abraham, and the father of Nachor : and they 
served other gods. And I took your father Abra- 
ham from the other side of the flood, and led 
him throughout all the land of Canaan, and mul- 
tiplied his seed, and gave him Isaac." (Jos. xziv. 2.) 

Nor were they chosen for any foreseen 
goodness in the nation. 

" The Lord thy God hath chosen thee to be a 
special people unto himself, above all people that 
are upon the face of the earth. The Lord did 
not set his love upon you, nor choose you, because 
ye were more in number than any people ; for ye 
were the fewest of all people : but because the 
Lord loved you, and because he would keep the 
oath which he had sworn unto your fathers. 
Speak not thou in thine heart, after that the 
Lord thy God hath cast them out from before 
thee, saying. For my righteousness the Lord hath 
brought me in to possess this land : but for the 
wickedness of these nations the Lord doth drive 
them out from before thee." (Deut. vii. 6, 7, 8.) 
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"Because I knew that thou art obstinate, and 
thy neck is an iron sinew, and thy brow brass. . . . 
I knew that thou wouldest deai very treacherously, 
and wast caUed a transgressor from the womb. 
(Is. xlviiL 4, 8.) 

The new will, then, is not different from 
the old in the respect to its being one which 
involved a particular election. The old wiU 
certainly had reference to a national election, 
and the second to an ivdividual election ; but 
the principle of a privileged people, unde- 
serving of their privileges, is equally a cha- 
racteristic of both covenants; and indeed it 
must be allowed that the fact of God's having 
set apart a chosen i)eople, nationally, as he 
did in the case of the Jews, affords a very 
strong argument from analogy that those who 
are the spiritual seed of Abraham, as being 
partakers of his faith (See Rom. iv. 11, 
12, 16; Gal. iii. 7, 9, 29), should also be a 
chosen people. Thus the terms of the old 
will, though in one sense a covenant of wortft. 
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instead of discountenancing, as they are often 
thought to do, the doctrine of election^ in 
reality give it the greatest support 

Once again, the words "election" and 
" elect," " predestinate " and " predestinated," 
occur no less than twenty- four times as ap- 
plied to the heirs of God, and the word 
"chosen" past reckoning. Therefore if we 
reject this doctrine because of the difficulties 
to human reason it involves, we do, in fact, 
reject the Word of God, and make a Bible 
and a God of our own. Many persons will 
not listen for a moment to the very word 
election. They say the doctrine involves 
injustice on the part of God, and that he 
would have no right to find fault with those 
he had not elected. We can have no greater 
proof that our doctrine is true than such 
an objection. Indeed it raises the objection 
put by the Apostle Paul into the mouth of 
a free-will Armenian adversary, ''Why doth 
he yet find fault, for who hath resisted his 
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will ? " — until, I say, our doctrine has raised 
this objection, it is evident we do not de- 
clare the same doctrine that the Apostle did ; 
and to this objection, when raised, we have 
only the old answer to give : — 

" Nay but, man, who art thou that repliest 
against God 9 Shall the thing formed say to him 
that formed it. Why hast thou made me thus 1 " 
(Eom. ix.) 

Many persons, however, who object to the 
truth of election on the supposed ground of 
its implying injustice and hardship on the 
part of God, and yet who cannot deny that 
the doctrine is found in the Word of Qod, 
seem to think that they evade the difficulty 
by saying that election means being elect to 
national privileges, elect to be born in a 
Christian land. But this is a most foolish 
quibble. It only shifts the ground of the 
difficulty. The question would still remain 
as difficult as ever, the problem no nearer 
solution, — why God should allow some of his 
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creatures to be bom in the full light of noon- 
day knowledge^ and others in the midnight 
of ignorance ? why should the lot of some be 
cast in a favoured parish in England^ in which 
the pure Word of God be preached, and 
others live and die in a pstgan land, where 
the name of Christ has never reached ? God 
is the supreme ruler of events. If he meant, 
as it is almost irreverently expressed, to give 
every man a chance, why is not that chance 
presented equally to all his creatures ? The 
explanation that election simply means elec- 
tion to Christian privileges, only shifts the 
ground of the difficulty,v does not remove 
it. 

Another point not to be lost sight of in the 
present day, when what are called Calvinistic 
doctrines are looked upon almost as heresy, 
is that our Church is as distinct as the Word 
of God itself in the plain assertion of the 
truth of predestination. 
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OF PREDESTINATION AND ELECTION. 

•« Predestination to life, is the everlasting pm- 

pose of God, whereby, before the foundations of 

the world were laid, he hath constantly decreed 

by his counsel, secret to us, to deliver from curse 

and damnation those whom he hath chosen in 

Christ out of mankind, and to bring them by 

Christ to everlasting salvation, as vessels made 

to honour. Wherefore, they which be endued 

with so excellent a benefit of God, be called 

according to God's purpose by his Spirit working 

in due season; they through grace obey the 

caUing : they be justified freely : they be made 

sons of God by adoption : they be made like the 

image of his only begotten Son Jesus Christ: 

tuey walk religiously in good works, and at length, 

« A u"^^'"''^' *^®y **^i^ ^ everlasting felicity. 
5.«^ *^® ^^^y consideration of Predestination, 

^t'''^I^'''^''r ^^"^«*' ^« ^«" of sweet, plea- 
Bant, and unspeakable comfort to godly persons, 

Sirof rif"'."" *^«-«-^-s the work^lof th^ 

flesTanL^ '^.r^'^'^^ *^^ Works of the 

tZ^i^'^i^^^.^^^ drawing up 

becaurl^" ^l^ ""^ Evenly things; as well 

-cause .t doth greatly establish aS Confirm 
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their faith of eternal Salvation, to he enjoyed 
through Christ, as because it doth fervently 
kindle their love towards God; so, for curious 
and carnal persons, lacking the Spirit of Christ, 
tp have continually before their eyes the sentence 
of God's predestination, is a most dangerous down- 
fall whereby the devil doth thrust them either 
into desperation, or into wretchlessness of most 
unclean hving, no less perilous than desperation/'* 

Election is moreover practically proved by 
the fact that of persons possessing equal reli- 
gious opportunities and privileges, some are 
aroused to the importance of eternal things, 
and are led to seek a Saviour, while others 
live and die in carelessness and unbelief. 

How came it to be said of Paul's hearers, — 

" Some believed the things that were spoken, 
and some believed not." 

There was a great deal of sound divinity, 

* A rituaUatic clergyman once insisted on the words 
''a most dangerous downfall" to the end; but being 
reminded that the sentence only applied to ** curious and 
carnal persons,'' he fprebore to follow up the argument 
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strong argumeDt, and great hamility united in 
the celebrated answer of the poor and ignorant 
woman, who being asked if she believed in 
election, replied, "If God had not chosen 
me before I was bom, I am sure he could not 
have chosen me for anything he saw in me 
afterwards.** People very seldom will believe 
in election, until they have learned that they 
not only never had, but never can have any- 
thing in themselves to recommend them to 
God : belief in election is learnt in the school 
of humility. That man has no &ee will to 
turn to God, which is a necessary consequence 
of an individual election, is asserted by God 
again and again in his Word. 

"It is not of him that wiUeth, but of God 
that sheweth mercy." (Rom. iz. 16.) 

'* Which were born, not of blood, nor of the 
will of the flesh, nor of the wiU of man, but of 
God." (John L 13.) 

It is also as plainly declared in the Articles 
of the Church, 
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OF FREE WILL. 

'^ The condition of man after the fall of Adam 
is such, that he cannot turn and prepare himself, 
by his own natural strength and good works, to 
faith, and calling upon God : wherefore we have 
no power to do good works, pleasant and accep- 
table to God, without the grace of God by Christ 
preventing us (that is going before us), that we 
may have a good will, and working with us, when 
we have that good will. (Art. x.) 

The truth however still remains that " who- 
soever will," — that is, is willing (OeTiel), — may 
take of the water of life freely. 

All seekers are finders, all askers are re- 
ceivers; none are excluded by the doctrine 
of election, who would not otherwise be ex- 
cluded. Those who are brought by the Holy 
Spirit to seek and ask and knock, instead of 
being discouAged by this truth, may from it 
draw the greatest encouragement ; their very 
asking, seeking, knocking, being the proof of 
their election. For though it is true that 
none can come to Christ except the Father 

G 
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which sent him draw them, yet it is equally 
true that none that do come to bim wiU be 
cast out And it has been well said, that if 
conversion points back to election it pomte 
forward to glory, being only the middle link 
in the chain. And this brings us to another 
point connected with the new covenant: 
namely, that it secures the salvation of those 
interested in it,— a point to be considered 
under the next head. 



"SThe ^inal ^etetbtmnct ot the §atnt« 
JJrobibii Jfor in the ^tto SEill. 

The new covenant secures the salvation of 
those interested in it, — that is of all those 
who seeking salvation through the merits of 
Christ,— on the firmest foundation, that foun- 
dation being the covenant made between 
the Three Persons of the Holy Trinity before 
ever the world was made, and conErmed to 
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all applicants to the appomtcd Saviour by 
Qod's oath and promises. 

" God, willing more abundantly to shew unto 
the heirs of promise the immutability of his 
counsel, confirmed it by an oath : that by two 
immutable things, in which it was impossible for 
God to lie, we might have a strong consolation, 
who have fled for refuge to lay hold upon the 
hope set before us." (Heb. vi. 17, 18.) 

But it may be argued, nay it is constantly 
argued, that there are many expressions in 
the New Testament Scriptures, which imply 
the possibility of falling from grace ; a few of 
the apparently strongest of these shall bo 
alluded to immediately; but before attempting 
to meet them, it will be as well to notice a few 
positive statements of God's Word, which are 
utterly irreconcilable with the idea that those 
who were once Christ's sheep can ever be 
finally lost. They are indeed well-known 
passages, but this does not weaken their 
force ; and it should be observed how plain 
and forcible they are : — 
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" My sheep hear my voice, and I know them, 
and they follow me : and I give unto them eternal 
life : and they shall never perish, neither shall 
any man pluck them out of my hand. My Father 
which gave them me, is greater than all ; and no 
man is able to pluck them out of my Father's 
hand." (John x. 27—29.) 

" Whosoever liveth and bclieveth in me shall 
NEVER die." 

" He that believeth on the Son hath everlast- 
ing life." 

"They went out from among us but they 
were not of us ; for if they had been of us, they 
TNOuld have continued with us." * (1 John ii. 19.) 

Christ is called the author and finisher of 
our faith, which words imply that our faith 
comes from him, and is sustained and will be 



• Whether the words "no doubt»*' which were in- 
serted by the translators, and are not in the original, 
were added for the sake of weakening or strengthening 
the statement of the Apostle is doubtful; but in the 
present acceptation of the words, they certainly weaken 
it. 
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sustained by him to the end ; and this gave 
the Apostle his confidence when he said, — 

" Being confident of this very thing, that he 
who hath begun a good work in you will perform 
it until the day of Jesus Christ." 

To these strong texts we must add two 
considerations, which ought not to be lost 
sight of. The first, that if God had mercy 
on us in the first instance, in spite of our 
sins, would he be likely to cast us off after- 
wards becauee of our sins ? He knows the 
end from the beginning: would he love us 
to-day, knowing he would be obliged to hate 
us to-morrow ? 

The other, that as we all must own that the 
issues of life and death are in his hands, and 
that it rests with the Lord to cut short a 
man's life whenever he chooses, are we to 
think that an omniscient and loving God, 
having once recognised a man as a pardoned 
sinner and in a state of grace, instead of 
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taking him off in that state of grace, would 
wait to send the messenger of death until a 
fore-seen day of unpardoned guilt. The joy 
before the angels in heaven over one sinner 
that repenteth would be premature, and their 
joy might be turned into weeping if the re- 
pentance could eventually evaporate ; but the 
Good Shepherd having gone to seek and to 
save the lost sheep, and having put it on Ms 
own shoulders, the sheep is safe, — ^and known 
to be so in heaven. 

When we have duly weighed these direct 
statements of God, to the effect that his 
sheep shall never perish, we are in a position 
to approach those passages which appear — ^for 
they can only appear — ^to contradict this 
truth. The strongest of these perhaps is the 
passage in Hebrews vi 

" For it is impossible for those who were 'once 
enlightened, and have tasted of the heavenly gift, 
and were made partakers of the Holy Ghost, and 
have tasted the good word of €rod, and the power 
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of the world to come, if they shall fall away, to 
renew them again unto repentance ;. seeing they 
crucify to themselves the Son of God afresh, and 
put him to an open shame." 

And here it will be as well to remark that 
in this, and all similar cases, everything 
depends on the exact force and shades of 
meaning which the words and sentences bear. 
Every word was chosen by the Holy Ghost, 
and we are not to run away with a general 
impression of a text, but are to examine it 
critically, just as lawyers weigh the exact 
force of every word in a clause in a will which 
might give rise to any misunderstanding : a 
careless taking for granted that a text supports 
a pre-conceived view, because by a superficial 
glance it seems to countenance that view, is 
not the way to arrive at the truth. Honest 
inquirers are willing to weigh and examine 
evidence, and it is a test of honesty in spiritual 
matters if there is a willingness to duly weigh 
and examine the evidence of the Word of 
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God on the doctrines which are now discuss- 
ing, instead of, as is often done, even among 
Christians, angrily dismissing them, as nn- 
{>alatable and unprofitable. And now to return 
to the passage in question. 

It must be noticed, in the first place, that 
these words entirely overthrow the opinion 
that a man can be one day in a state of grace, 
then fall from it, and then be renewed again. 
There are many who hold that the lives of 
most persons after their conversion are made 
up of alternate periods of grace and dis- 
grace; so that the history of a man's life 
might be represented by a line alternately 
black and white, his condition for eternity 
depending on whether the arrow of death 
happen to strike on a white or a black part. 
The word "happen" is used advisedly, for 
those who hold this view imply that the arrow 
of death is guided rather by the hand of 
chance than of God. Now an intelligent 
readmg of the passage we are considering 
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will show at once that if it is the true grace 
of God that is there spoken of, there is no 
hope of recovering that grace if it is once 
forfeited. The only possible line that could 
illustrate the life of a person who had fallen 
from grace once, would be one beginning 
black, then white, and then black to the end ; 
and yet this very passage is one constantly 
brought forward by those who believe in 
falling from grace, and being renewed again, 
as though it supported their view so strongly 
that it settled the matter in their favour past 
all controverting. In fact, a little close ex- 
amination of the expressions used, and com- 
parison with other parts of Scripture, will 
show that the idea of true conversion is not 
implied by the Apostle. The persons alluded 
to were such as had never had any real 
grace in their hearts. The gifts of the 
Holy Ghost, not the inward grace, are here 
spoken of. Many have had their under- 
standing " enlightened," and their hearts not 
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touched. Balaam was a conspicuous instance 
of this : — 

" And he took up his parable, and said, Balaam 
the son of Boor hath said, and the man whose 
eyes are open hath said : He hath said, which 
heard the words of God, and knew the knowledge 
of the most High, which saw the vision of the 
Almighty, falling into a trance, but having his 
eyes open." (Num. xxix. 15, 16.) 

Our Saviour tells us that many who will 
claim to have prophesied in his name will bo 
repudiated by him at the last The devils 
themselves possess mental enlightenment: 
they believe and tremble. They were able 
to say of Christ, — ^' We know thee who thou 
art, the Holy One of God." 

Again, there are many who " taste of* the 
heavenly gift, but who dislike the taste, and 
reject the gift This Expression is very 
diflferent from the other : — 

" Except ye eat the flesh of the Son of Man, 
and drink his blood, you have no life in you." 
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To taste is different from the idea conveyed 
in the words of the collect : — 
" Read^ mark, learn, and inwardly digest,^* 

Many also were "partakers" of the gifts 
"of the Holy Ghost," and had even expe- 
rienced or exercised *' the powers of the world 
to come," who never had a grain of trtie faith 
in their hearts. All who were healed by 
Christ or by his Apostles experienced those 
powers. Judas, and all those who were able 
in Christ's name to cast out devils, and in his 
name to do many wonderful works, themselves 
exercised them. Both these classes of per- 
sons had had every possible evidence that 
could be given them of the reality and truth 
of the divine mission of Christ. Therefore, 
says the Apostle, if after all this evidence, — 
if after they have been the objects of a 
miracle, or even been able to work miracles 
in the name and by the power of Christ, they 
apostatize (that is, turn away from all pro-* 
fession of Christianity, denounce Christ as 
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an impostor, and relapse into Judaism or 
Paganism), then it is hopeless to attempt to 
reclaim them. We have, he implies, no 
stronger evidence to give them than they 
themselves have already had. 

It is also important to notice that the 
word used is " fall away : " not " fall into sin," 
not backslide, — ^but fall away ; that is, desert, 
go over to the enemy. That such is the real 
force of the word may be concluded even with- 
out reference to the Greek word TrapaTrtTrra), 
by the remark of the Apostle, that those who 
do thus fall away, "crucify the Son of God 
afresh, and put him to an open shame." It 
may be that some tongues whom Christ 
loosed on earth joined in the cry, "Crucify 
him, crucify him ! " None of those tongues, 
we know, were raised in his favour ; and this 
may have been the reason why our Saviour 
sighed before he said "Ephphatha" to one who 
had an impediment in his speech, — because he 
perhxijpa foresaw that he would make an un- 
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grateful use of the boon conferred on him; 
and though he had thus " tasted of the hea- 
venly gift," and experienced the " powers of 
the world to come," that he would nevertheless 
turn traitor to his benefactor, if not by posi- 
tively joining in the cry against him, at least 
by a guilty silence. This particular case may 
indeed not apply, but there is no doubt that 
in the Apostle's days there were very many 
whom he knew, and to whom he was doubt- 
less alluding, who either had exercised them- 
selves, or been benefiters by miraculous gifts 
of the Spirit, and who afterwards openly joined 
the standard of opposition to Christ. Alto- 
gether it seems clear when the words of this 
passage are well weighed, that they do not 
refer to the loss of real grace, when once im- 
parted (an idea which the Scriptures plainly 
negative), but to the case of those who having 
had abundant evidences of Christ's divinity, 
and having once professed to be his friends, 
became his avowed enemies. 

H 
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We pass now to another portion of Scripture 
often brought forward to overthrow the doc-- 
trine of final perseverance : — 

" Wlien the unclean spirit is gone out of a man, 
he walketh through dry places, seeking rest, and 
findeth none. Then he saith, I will return into 
my house from whence I came out ; and when he 
is come, he findeth it empty, swept, and garnished. 
Then goeth he, and taketh with himself seven 
other spirits more wicked than himself, and they 
enter in and dwell there : and the last state of 
that man is worse than the first" (Matt. xii. 
43—45.) 

Here, again, it is necessary to examine the 
words selected by the Holy Ghost to describe 
the state of the man out of whom the unclean 
spirit went. The words are "empty," "swept," 
and " garnished : " " EMPTY ; " not FULL, — not 
"full of the Holy Ghost;" not filled with the 
Spirit : *' swept ; " sweeping only raises the 
dust ; it will be sure to settle again. God's 
children are *' washed," "cleansed," "purified," 
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"GARNISHED:"* not "thoroughly FURNISHED 
unto all good works." What words could more 
fitly and plainly describe the case of one who 
determined in his own strength to eflfect an 
outward reform, — a removing for a time of 
evil habits ; a sweeping reform, as it is some- 
times called, of the former life ; a garnishing 
of outward services and punctual perfor- 
mances of religious duties, and yet the heart 
all the time a stranger to the " washing of 
regeneration, and renewing of the Holy 
Ghost " ? 

But is it not said, " Demas hath forsaken 
me ; " and was he not once a sincere disciple, 
recognised by St. Paul himself ? Certainly: 



* The French people, who have so little idea of com- 
fort that they are obliged to borrow the very words 
"comfort" and "comfortable" from us, and who yet 
are very fond of ornament and show, and abundantly 
adorn their rooms with mirrors and gilded coinices, 
characteristically advertise "garnished apartments,"— 
"apartemens garnis." 
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but why should Demos be brought forwa^l 
^ au instance of falling from gra«^^, ^,^. 
not written of the Apostles of <^^\ „ , 
self, that "they all forsook "^^^^^ 
Nay. does not even St. Paul, xn the je^Y 
chapter in which he complams of l^^"'^ 
sakfng him. say. " At my first answer no man 
stood with me, but ALL men forsook me ^ 
Demas, like Peter, loved this present ^«'^^' 
that is. valued his life,-and he forsook Paul 
at his trial before a Roman judgment-seaT.. 
just as Peter forsook Christ, and for the same 
reaaon. Why should it be taken for g^a^^® J 
that Demas never returned, and that his fai 
finally failed him, when we know that his 
follow culprits who forsook the Apostle, anU 
the disciples who forsook Christ, eventually 
returned to their alleg'iance ? 

Again, it may be said, " Did not St. Paul 
himself fear lest he himself should be a cast- 
away?" Yes: but ho never feared that bo 
should bo " cast into outer darkness, where 
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should be weeping and gnashing of teeth." 
His fear was simply lest he should be cast 
away from service as a preacher of the Gospel, 
if he were to cause any scandal in the Church. 
Throughout the chapter he is speaking of 
running for a " prize," — for a " crown ; " he is 
not speaking of running for eternal life; for 
he himself tells us that 

" It is not of him that runneth, but of God 
that sheweth mercy.*' (Rom. ix. 16.) 

He is simply speaking of success in his Apos- 
tolic mission. We compare the expression he 
uses in this chapter with other expressions in 
his other Epistles, and we see plainly what he 
meant by running, and what he meant by 
the crown. 

*' I went up by revelation, and communicated 
unto them that gospel which I preach among the 
Gentiles, but privately to them which were of 
reputation, lest by any means I should run, or had 
RUN in vain." (Gal. ii. 2.) 

" Holding forth the word of life ; that I may 
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rejoice in the day of Christ, that I have not bun 
in vain, neither laboured in vain." (Phil. ii. 16.) ^ 

"Therefore, my brethren dearly beloved and 
longed for, my joy and crown, so stand fast in 
the Lord, my dearly beloved." (Phil. iv. 1.) 

" For what is our hope, or joy, or crown of 
rejoicing] Are not even ye in the presence of 
our Lord Jesus Christ at his coming ) For ye are 
our glory and joy." (Thess. iL 19.) 

St. Peter had the same idea of a crown. 

" Feed the flock of God which is among you, 
taking the oversight thereof, not by constraint, 
but willingly ; not for filthy lucre, but of a ready 
mind ; neither as being lords over Grod's heritage, 
but being ensamples to the flock. And when the 
chief Shepherd shall appear, ye shall receive a 
CROWN of glory that fadeth not away." (1 Pet. 
V. 2.)* 

The Apostle in other places speaks most 



• The word rendered ''castaway*' {adoKifio^), is ren- 
dered in Webster and Wilkinacn*s Greek Testament (t» 
loco) a rejected candidate for a prize, which confirms the 
above view of the passage. 
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positively of his security in Christ. How for 
instance, can we reconcile the following trium- 
phant declaration, with the supposition that 
the writer felt himself insecure of eternal 
salvation ? 

"Nay in all these things we are more than 
conquerors through him that loved us. For I 
am persuaded, that neither death, nor life, nor 
angels, nor principalities, nor powers, nor things 
present, nor things to. come, nor height, nor 
depth, nor any other creature, shall be able to 
separate us from the love of God, which is in 
Christ Jesus our Lord." (Rom. Tiii. 3&, 39.) 

We will now turn to a statement of St. 
Peter, which is often thought to establish the 
doctrine that God's children can fall from 
grace. 

" For if after they have escaped the pollutions 
of the world through the knowledge of the Lord 
and Saviour Jesus Christ, they are again entangled 
therein, and. overcome, the latter end is worse 
with them than the beginning. For it had been 
better for them not to have known the way of 
righteousness, than, after they have known it, to 
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turn from the holy commaudment delivered unto 
them. But it is happened unto them according 
to the true proverb, The dog is turned to his own 
vomit again ; and the sow that was washed to her 
wallowing in the mire." (2 Pet. ii. 22.) 

Here again, we have to notice the very 
words used. Dogs are never spoken of in 
Scripture exdept in terms of contempt: the 
ungodly axe constantly compared to them. 
The same may be said of swine, which were 
unclean animals. St. Peter says nothing of 
sheep changing their nature and becoming 
dogs or swine. The persons spoken of here 
are the same whose characters are described 
in Hebrews vi. 

The words are chosen with Divine wisdom : 
a dog never was a sheep, and never will be- 
come one ; and no amount of washing will 
ever turn a sow into a lamb. 

But it is sometimes asked,— Is not the ex- 
pression " fallen from grace " a Scriptural one ? 
This is true. 
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" Christ is become of no effect unto you, who- 
soever of you are justified by the law; ye are 
fallen from grace." ( Gal. v. 4.) 

But it will be seen that this does not mean 
losing the favour of God through breaking 
his laws, but falling from faith in the doc- 
trine of grace, by going back to put trust in 
the law. The whole argument of the Apostle 
should be read, and it will be seen that the 
Apostle did not mean that the Galatians had 
fallen from God's favour, but from a due sense 
of the way in which that favour was extended 
to them. They were going back, in fact, from 
Gospel to law, — from the new to the old Will. 

There remain still to be considered one 
more group of texts which affect this subject : 
namely, those in which our salvation appears 
to hinge upon an " if." 

"And you, that were sometime alienated and 
enemies in your mind by wicked works, yet now 
hath he reconciled in the body of his flesh through 
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death, to present you holy and unblameable and 
iinreproveable in his sight : if ye continue in the 
faith grounded and settled, and be not moved away 
from the hope of the Gospel." (Col. i. 21—23.) 

" But Christ as a son over his own house, whose 
house are we, if we hold fast the confidence 
and the rejoicing of the hope iinn unto the end." 
(Heb. iii. 6.) 

"For we are made partakers of Christ, if wc 
hold the beginning of our confidence stedfast 
unto the end." 

On careful examination of these passages 

we shall find that the "if" in each case is 

the "iV of evidence and not of condition. 

These two uses of the word may require 

illustrating to make their dififierence quite 

apparent. If a person were to pick up a 

coin and were unable to decide whether it 

was gold or not, he would say, I will take it 

to the silversmith's and ask him to touch it 

with aqua fortis, and if it stands the test it 

will prove that it is gold. This test would 
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not alter the fact : it would only prove what 
was already a fact. 

The "if" of condition is very different. A 
master saying to his boys, You shall have a 
holiday to-morrow if you behave well to-day, 
uses the "if" of condition, because whether 
the holiday will ever become a fact or no 
depends upon the behaviour of the boys. 

To discover whether an " if" is one of con- 
dition or evidence we have to see the tense 
of the verb in the sentence which is dependent 
on the "if." With the " if" of condition the 
tense is always future ; with the " if " of 
evidence it is either present or past. Now 
it will be seen that the dependent sentence 
in the verses we have quoted is in each case 
either past or present : " You hath he recon- 
ciled, if;" "Wliose house we are, if;" "We 
a/re made partakers, if." The proof of true 
discipleship is continuing to the end, therefore 
all true disciples do continue to the end, and 
hence these very texts become arguments 
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for and not against the doctrine of final 
l^erseverance. 



^he €xieni of the 
SBork of the ^olg S^^^irit unbtx iht £it\B 

dobenant. 

Under the new Will or covenant, God the 
Father, as we have seen, elected before the 
world was formed a definite number of the 
fallen sons of Adam to be redeemed from 
the curse and be made heirs of the eternal 
inheritance ; God the Son undertook the 
glorious though awful task of redeeming 
them, by being made a curse for 4ihem ; God 
the Holy Ghost undertook to bring all these 
highly favoured individuals to a sense of their 
-position as condemned criminals under the law, 
to a further sense of the value, and efiicacy, 
of the sacrifice of Christ, and the necessity 
of having an interest therein, and further 
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stilly to lead them one and all to make a 
personal application to the Saviour as the 
only Lord of life. Under so definite a 
covenant all boasting on the part of man 
is excluded, even the boast of having yielded 
to the strivings of the Holy Spirit which 
others had resisted ; and this boast, it must 
be granted, is implied, if not actually made, 
by all those who believe that God's Spirit 
strives with every man, and that they 
individually have yielded to his strivings. 
The opinion that the Holy Ghost strives 
equally with all men is very prevalent ; the 
opinion that he strives to some extent, though 
not equally, with all is, perhaps, still more 
prevalent. Both these views are negatived 
bv the definite nature of the covenant of 
grace ; but as they are said to be supported 
by the very words of Scripture, it will be 
necessary to put those words through a sifting 
process to see what they really do prove. 
Before speaking on the passages them- 

I 
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selves, it may be as well to prepare the way 
by considering the character of the Holy 
Ghost: that the Holy Spirit is Almighty 
God, as almighty as God the Father or God 
the Son. "The Father Almighty, the Son 
Almighty, the Holy Ghost Almighty." And 
when he enters the lists with man he carries 
all before him. The proud, rebellious, sinful 
heart of man may resist, — nay does resist, — 
every inch of ground, but still the grace of 
God is irresistible : and here notice, the word 
irresistible does not imply that which is 
not resisted, but that which is resisted and 
overcomes resistance. Thus when we say a 
mountain torrent came down with irresistible 
force, we understand that trees, bridges, and 
boulders offered all the opposition in their 
power, but all in vain, all had to succumb. 
So in the operation of the Holy Ghost, 
though the workings of God's Spirit (unlike 
a mountain torrent) may be silent and gradual, 
their force is such that all opposition man's 



THE TWO WILLS. 87 

heart can oflfer is, thank God, ineffectual; and 
this simply because Ood is stronger than man, 
and, " the Holy Ghost is God." 

But, it may be asked, do we not read of 
" resisting the Holy Ghost,"— of "God's Spirit 
striving with man," — of "quenching the 
Spirit " ? Certainly we do : but let us look 
at these expressions in their connection. It 
was Stephen who used the expression, " Ye 
do always resist the Holy Ghost." But to 
whom, and under what circumstances ? To 
his persecutors, as they were foaming with 
rage against him and on the point of stoning 
him to death. It was to these he said — 

"Ye stiff-necked and uncircumcised in heart 
and ears, ye do always resist the Holy Ghost : as 
your fathers did, so do ye. Which of the pro- 
phets have not your fathers persecuted] And 
they have slain them which showed before of the 
coming of the Just One ; of whom ye have now 
become the betrayers and murderers." (Acts 
vii. 51, 62.) 
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You see he accuses tliem of resisting the 
Holy Ghost, not in their own hearts, but 
when they saw him in others. To make my 
meaning clearer I would say that Cain was 
the first instance on record of resisting the 
Holy Ghost ; he saw the Holy Ghost in Abel, 
and hated him for it, — ^for " Cain was of the 
wicked one." So the ungodly Jews hated the 
Holy Ghost, as seen in those " holy men of 
old " who " spake as they were moved bj^ the 
Holy Ghost," and accordingly slew them. 

When Jesus came the Spirit was poured 
out upon, him without measure, because he 
was the only person, found in fashion as a 
man, who was a perfect receptacle for the 
Holy Ghost ; therefore here the rage -of Satan 
and Satanic men cul/minated, and they re- 
sisted the meek and lowly Jesus with the 
most intense and malignant hatred. Stephen, 
also, was a man "full of the Holy Ghost," 
his words cut them to the heart, and they 
gnashed on him with their teeth. Now we 
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see the force of his remark, " Ye stiff-necked 
and uncircumcised, ye do always resist the 
Holy Ghost : as your fathers did so do ye." 
"They resisted the Holy Ghost in the prophets, 
ye have resisted him in the Just One, and now 
you are resisting him in me." 

This is very different from offering effectual 
opposition to the stirrings of the Holy Spirit 
in our own hearts; the resisting spoken of 
by Stephen is the open, violent opposition, 
shown by the children of the Devil against 
the children of God. It is, in a word, the 
resistance the Devil offers to God. 

But what of the expression — 

" My Spirit shall not always strive with man " ? 

In the first place, there is a great doubt as to 
whether the Hebrew word here used for 
Spirit has any reference to the Third Person 
in the Holy Trinity ; but under any circum- 
stances the meaning is sufficiently plain. The 
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men of Noah's time were in open high-handed 
rebellion against the God of heaven. There 
was a limit to God's forbearance with these 
insolent rebels, and he would sweep them 
from the earth in his righteous indignation : 
and so he did, and so it will be again. God's 
Spirit will not always strive with his enemies, 
" but a short work will the Lord make on the 
earth" when he comes to execute judgment 
upon the ungodly ; when he comes, as he did 
at the deluge, to avenge himself of his 
adversaries. 

But what are we to say of the command — 
" Quench not the Spirit " ? 

The conduct of Jesus is the key to this ex- 
pression : 

"A bruised reed shall he not break, a smoking 
flax shall he not quench.'' 

It is the workings of the Holy Spirit in others 
that we are told not to discourage, by giving 
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them the lew instead of the Ooapel, — ^by 
laying on them burdens too heavy for them 
to bear.. 

Thus these three often quoted and much 
abused passages in no wise prove, nor do they 
really even bear upon, the point they are bo 
constantly called upon to support; and all 
the other references to the Holy Spirit com- 
bine to confirm the tf uth that wherever he 
works he works effect aally* For instance — 

" As many as are led by the Spirit of God they 
are the sons of God." (Rom. viii. 14.) 



• There is often a great confusion made between the 
workings of the natural conscience and the workings of 
God's Holy Spirit. Natural conscience is like a detec- 
tive policeman, always doj^ging a man's steps, and will 
be one of the strongest witnesses against him at the last 
day. Now men act in two ways with regard to con- 
science; they either stifle it, as Herod did when *'he 
shut lip John in prison," or they satisfy it, as the Phari- 
see did who thanked God he was not as other men were. 
But the Holy Spirit will not be stifled, and he will not 
let those on whom he operates be satisfied with anything 
short of feeling Christ's righteousness imputed to them. 
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If " as tnany as " therefore " alV Again, 

" Because ye are sons, God hath sent forth the 
Spirit of his Son into your hearts, crying, Abba, 
Father." (GaL iv. 6.) 

'^ Except a man be born of the Spirit he cannot 
enter into the kingdom of God." 

" If any man have not the Spirit of Christ he 
is none of his." 

A reference to the Concordance will place 
the matter beyond a doubt, that only God's 
children are spoken of as being operated on 
by the Holy Ghost; and the commonly ac- 
cepted notion that God's Spirit strives with 
every man is not supported by God's Word, 
is contrary to fact, and is derogatory to the 
Holy Ghost, as implying a limit to his power. 

ffiktigtian l^txitdwxt on (Sarik, 
Sioi Jrabibeb Jor in Vxt |leto Mill 

Es perfection in tho flesh a provision of the 
new covenant ? This is a very important 



THE TWO WILLS. 93 

question in the present day, when the doctrine 
of Christian perfection^ — sometimes modified 
or disguised under the expression, " the higher 
Christian life," — is attracting so much atten- 
tion. 

The Scriptural answer to the question is 
an emphatic negative. Let us first notice the 
testimony of the Word of God against the 
vain conceit of human perfection, and then 
examine those passages which are supposed 
to favour the idea. 

Jacob, of whom it was said, " Jacob have I 
loved," did not think he had attained to 
perfection. 

" Few and evil have the years of my life been," 

was his testimony of himself when a hundred 
and thirty years of age. 
Job said, — 

"If I justify myself, mine own mouth shall 
condemn me : if I say I am perfect, it shall also 
prove me perverse. Though I were perfect, yet 
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David never pretended to it. He said,- 
cxl'^r "'" "^ ^'^'^ °' ^ perfection." (Ps. 

Isaiah learnt to ciy, 

(1^)" ""'' "'^ ^ *- * "-n of unclean lips." 

deolt:\h;tTi^"^^*^-^-^-«-^^^«^^^ 

^ -^Comelinesa was turned into conniption." (Dan. 

Jesus said, — 

"There is none good but one- fKo* • .-i j » 
(Matt. xix. 17.) • **^^* *s ^^^• 

St. Paul, than whom no ono k^^x 

stood the tenns of the new "°^''"- 

claimed.- ^"^ covenant, ex- 

"Oh. wretched man that I a«, who shall do- 
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liver me from the body of this death 1 " * (Rom. 
vii. 24.) 

Which utterance, whatever may be the exact 
force of the passage, is evidently the strongest 
expression of weariness from the constant 



* This expression, which may be rendered, ** Who will 
deHver me from the body of this corpse?" has been 
supposed to have reference to a barbarous punishment 
practised by the ancient Komans, of chaining a living 
man to a dead body. 

Mortiia quin etiam jungebat corpora vivis 
Componens manibusque manus atque oribus on 
Tormenti genus — Virg. Mn, viii., 485. 

'* The hving and the dead, at his command 
Were coupled face to face and hand to hand. 
Till choked with stench, in loathed embraces tied, 
The lingering wretches pined away and died." 

Dryden*$ Translation. 

It is true that it is denied by some scholars that the 
words of the original, * * Ikto v athfiaro^ rov davaroy to^ou, " 
will bear the construction, * * from the body of this corpse, " 
as they consider the word **0oi/aTo«," which, strictly 
speaking, certainly means ** death," cannot fairly be trans- 
lated ** corpse." Among the later Greek authors, how- 
ever, it was used as an equivalent for i/cA-pov, or dead body. 
(Vide Liddell and Scott.) This rendering has at least 
the advantage of simpUfying an otherwise confessedly 
obscure phrase. 
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sense of present and oppressing sin. He says, 
moreover, in another place : " Not as though 
I were already perfect." And in his old age, 
when ripe perfection, if ever, might have been 
expected, speaking of sinners he says, "Of 
whom I am chief." 

John, whose character seems to us to be a 
model of human amiability and Christian 
grace, — John called so early to the knowledge 
and friendship of Christ, — when he was an 
octogenarian wrote the well-known words : — 

" If we say we have no sin, we deceive ourselves, 
and the truth is not in us." (1 John i. 8.) 

Such was the experience and testimony of 
the saints of old. Up to the close of the canon 
of Scripture we have no instance of any who 
even approached perfection; and are we to 
say that a new element has since been infused 
into the life of the Church ? It has well 
been said, that " whatever is new is not true, 
and whatever is true is not new." 



.z 
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** If any man shall add unto these things, God 
shall add unto him the plagues that are written 
in this book." (Rev. xxii. 19.) 

There is another point not to be lost sight 
of: What does perfection imply ? We must 
have only Scriptural definitions. It implies 
loving God, with all our heart, and mind, and 
soul, and strength, and our neighbour as our- 
selves. We are not perfect until the love of 
God is the constant and absorbing passion of 
our lives : we are not perfect until the welfare 
of our neighbour rejoices us as much as our 
own, and until the misfortune of our neighbour 
afflicts us as keenly. And if there is anyone 
who, having weighed what these words mean, 
still imagines he has perfectly fulfilled these 
conditions, and who is ready to say, — 

" All these things have I kept : what lack 
lyetl" (Matt. xix. 20.) 

we would say to such, in the words of Jesus, — 

" If thou wilt be perfect, go and sell that thou 
hast, and give to the poor." (Matt. xix. 21.) 

K 
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Hence as long as any of our fellow-creatures 
are poorer than ourselves, we have not come 
up to Christ's standard of perfection, though 
we may have come up to our own. 

We will now proceed to consider what must 
be understood by the word perfect, when used 
either as a description of Christians or as an 
exhortation to them. It can simply mean a 
tendency towards that tvhich is perfect in 
doctrine and practice. For example: the 
Apostle says, — 

"Let us therefore, as many as be perfect, be 
THUS minded." (Phil. iii. 15.) 

How minded ? Why of the saTne mind as 
the Apostle himself, who has just said that " he 
was not perfect, and had not already attained, 
or apprehended, but was reaching forth to 
those things that were before, and pressing 
toward the mark for the prize." A perfec- 
tion in pursuit, not in possession, is that 
which he has been describing, and then 
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adds : — " Let us therefore (including himself), 
as many as be perfect, be THUS minded." 
And it is not too much to say that in every 
case in which the word perfect is used in 
connection with the Christian character, im- 
perfection in that character is taken for 
granted, or implied, if not asserted in the 
immediate context 

But it is often asked, " Did not our blessed 
Lord himself say, — 

' Be ye therefore perfect, as your Father which 
is in heaven is perfect * 1 " (Matt, vi.) 

Here again we must look at the connection 
in which the words were spoken, — in fact, the 
word "therefore " makes this doubly necessary; 
and from the context it is clear our Saviour 
simply meant, " Imitate the perfection of your 
heavenly Father in showing mercy, not only 
to your friends, but to your enemies." That 
this was the sense in which the Apostles 
understood the words is evident from the 
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fact that St Luke, recording a parallel 
discourse renders the corresponding words of 
Christ : — 

" Be ye therefore merciful, as your Father also 
is mercifuL" (Chap. vi. 27—36.) 

We now turn to an important and interesting 
subject : namely. What does the Apostle mean 
when he says, — 

"Therefore leaving the principles of the doc- 
trine of Christ, let us go on to perfection"? 
(Heb. vi. 1.) 

Again the word " therefore " carries us back 
to consider the preceding line of thought 
The Epistle to the Hebrews was naturally 
especiaUy intended to appeal to Jewish mind& 
In it, aU that the Jew, as such, knew, admitted, 
and venerated,— which the outside Gentile 
world were strangers to,_was brought forward 
nn K^ ^^^^ ^ ^^^ foundation argument 

of ^e Ch"" ^"'^ "P ^^^ P->^« -' '^^ *-«^ 
oi tne Christian faith- ^r.A *i,- 

*aitn, and this may serve 
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both as a solution and instance of what he 
meant by the expression that he was " made 
all things to all men." He wished to show 
the Jews that all those " Scriptures " in 
which they thought, and rightly thought, they 
had eternal life, — testified of Christ. 

In following his chain of reasoning, which 
is as logical in its successive links as a proposi- 
tion of Euclid, he arrives, in the fifth chapter, 
at a very mysterious but suggestive subject : 
the Melchisedec priesthood of Christ, which he 
shows to be superior to the Aaronic priesthood. 
This opens up a new train of thought, which 
continues (with a few parenthetical para- 
graphs), until the end of the Epistle, — namely 
that the Levitical priesthood and ritual, the 
Jewish temple, sacrifices, altars, were all im- 
perfect types of a, perfect antitype. " Let us," 
he says, leaving the principles of the doctrine 
of Christ, " go on to consider this perfection." 

We must observe that the "principles of 
the doctrin^ of Christ," which he enumerates 
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before leaving, were those distinctive doctrines 
of the New Testament dispensation which had 
made it appear to contrast with the Old, — 
"repentance," "faith," "baptisms," "laying 
on of hands," the " resurrection of the dead," 
and " eternal judgment : " John the Baptist, 
Christ and his Apostles had made these 
words and subjects familiar to the ears of 
Christians. But they were not in reality 
new doctrines, — they were eternal truths: a 
fact which the Apostles knew well, but of 
which it was hard to convince the world, 
—for they had only now been revealed dis- 
tinctly, and had been couched in a new phra- 
seology ; hence we need not be surprised that 
the Athenians thought Paul to be a " setter 
forth of strange gods, because he preached 
unto them Jesus and the resurrection." They 
called it " this new doctrine," and said " thou 
bringest strange things to our ears." To the 
heathen world the " principles of the doctrine 
of Christ " were indeed a new revelation ; but 
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when the Apostle is writing to his own 
countrymen, as he is in the Epistle to the 
Hebrews^ he can make appeals to them which 
would not have been understood, or at least 
not fully appreciated by the Gentile converts 
of those days. He knew what an advantage 
the Jews had in having committed unto them 
the oracles of God. It is this great advantage 
he turns to account, as Apollos had done 
before him, who 

"Mightily convinced the Jews, and that publicly, 
showing BT THE SCRIPTURES that Jesus was Christ." 
(Acts xviii. 28.) 

Accordingly the Apostle Paul now says to 
his countrymen, " Let us for a time leave these 
first principles : repentance, faith, the resurrec- 
tioD of the dead, the judgment to come,— of 
which you have heard so much of late, and 
which perhaps you think new and strange 
doctrines, — we leave these for the present, 
though only to show you how ancient they 
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are, for I want to take you Jews further back 
and further on. I wish to show you how all 
your most hallowed associations and most 
cherished faiths, instead of being opposed to 
the Gospel of Christ, are, when rightly under- 
stood, but preludes to it, and incomplete with- 
out it. Christianity is the perfecting and the 
perfection of your own accepted system." In 
inviting them to consider this perfection, 
the word he uses is teleiotes (jeKeiorrjsi), which 
means " completion " or " finishing," from the 
root-word telos (rekosi), an end. His argu- 
ment throughout the rest of the Epistle is to 
show how the Jewish law, ritual, and cere- 
monies were imperfect, unfinished, wanting, 
and waiting for an CTid ; and how Christ was 
the end of the law. It is interesting and 
insti:uctive to notice how the Apostle con- 
stantly falls back upon the word " perfect," in 
some form or other, and in all the cases I am 
going to quote, the word is a derivative of the 
same root-word telos (reXo?). He had already 
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told his brethren that God had made Christ 
perfect. 

" For it became him, for whom are all things, 
and by whom are all things, in bringing many 
sons unto glory, to make the captain of their 
salvation pebpect through sufferings." (Heb. ii. 1 0. ) 

''And being made perfect, he became the 
author of eternal salvation nnto all them that 
obey him." (y. 9.) 

Hence by a general statement he had pre- 
pared the way for the particular proof of the 
perfection of Christ. He had also said — 

" For the law made nothing pbrpbot " (vii. 19), 

but was only "the introduction to a better 
hope " (such is the force of the original) ; and 
thus by another general statement had cleared 
the way for the necessity of the law being 
superseded by that which should be perfect. 
Afterwards, like a true logician, he proceeds 
to his particular instances and proofs. I shall 
here only give the instances : the reader can 
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refer to the Epiatle itself for the Apostle's 
proofs, which are of a most conclusive nature. 
The first instance is naturally the priest- 
flood, as it is an allusion to this in chapter v., 
as we have seen, that introduced the argument 
which he now resumes, — 

" If therefore perfection were by the Levitical 
priesthood (for under it the people received the 
law), what further need was there that another 
priest should rise after the order of Melchisedec, 
and not be called after the order of Aaron 1" 
(vii. II.) 

Then he contrasts the imperfection of the 
Levitical Priesthood with the perfection of 
Christ's :— 

''For the law maketh men high priests which 
have infirmity ; but the word of the oath, which 

7Z.l'^\^^^ ^^"^^ ^^^^^ t^« Son, who is CON- 
SECRATED for evermore." (yii. 28.) 

is pe^tTf/'"'' consecrated in the original 

tmnslated in tC "^^'"'^^ ^^ ^' "^^^'^ '' 

wie margin. 
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The next instaDce is that of the tabernacle 
with its surroundings (the Apostle, it may be 
observed, calls it the first tabernacle, not in 
contrast with Solomon's, or the later temples, 
but in contrast to Christ, who spoke himself 
of the temple of his body.) 

'' The way into the holiest of all was not yet 
made manifest, while as the first tabernacle was 
yet standing : which was a figure for the time 
then present, in which were offered both gifts and 
sacrifices, that could not make him that did the 
service ferfbot, as pertaining to the conscience." 
(ix. 9.) 

Then he thus speaks of Christ. 

^' But Christ being come an high priest of good 
things to come, by a greater and more ferfeot 
tabernacle, not made with hands, that is to say, 
not of this building." (ix. 11.) 

His next point is the sacrifices themselves 
especially, which he tells us " can never," 
though 

" Offered year by year continually, make the 
comers thereunto ferfeot." (x. 1.) 
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How diflFerent from Christ : — 



" For by one offering he hath perfected for 
ever them that are sanctified." (x. 14.) 

At the conclusion of chapter xl, after giving 
a list of Old Testament saints who died in the 
faith, and obtained a good report through 
faith, he adds, 

" God having provided some better thing for 
us, that they without us should not be made 
PERFECT." (xi. 40.) 

Thus though in this chapter he might seem 
to have been departing from his point, — we 
find that he was not, — he comes back to it. 
His argument being, that not only did cere- 
monies and types point forward to Christ, 
but the Holy men of old also had that very 
" faith towards God," — a faith built on the 
promises, and discerned through the types, 
which some of the Jews perhaps considered 
as a doctrine recently introduced by Christ 
and his Apostles. 
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Then again the resurrection of the dead 
was a doctrine held by Abraham, Isaac, and 
Jacob, " who looked forward to a city which 
hath foundations, whose maker and builder s 
God" (ver. 10), and others who "were tor- 
tured, not aQcepting deliverance," likewise 
hoped to " obtain a better resurrection." (Ver. 
35.) Hence there were those before Christ 
came, who were baptized with the baptism of 
persecution with which he was baptized. 

It will now be seen that though the Apostle 
left for a time the first principles of the doc- 
trine of Christ, and the foundation of repen- 
tance from dead works, and all the distinctive 
doctrines of Christianity, he only did so to 
establish them to the Jewish mind on a firmer 
foundation ; only to show the Jews that these 
things were but the perfectings of their own 
accepted system; and that therefore, as he 
says in another Epistle, — " When that which 
was perfect was come, then that which is in 
part was done away ; " that " Christ is the end 

L 
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(tcXjo^) of the law to every one that believeth," 
and when he yielded up his spirit into the 
hands of the Father, he was able to say, " It is 
finished " (tetelestai — TereXeoTai.) Nor must 
we omit to notice how the Apostle draws his 
argument to a conclusion, associating the idea 
being *' made perfect " with that of the " new 
covenant," and both with the name of Jesus. 

" Ye are come ... to the general assembly and 
church of the firstborn, which are written in 
heaven, and to God the judge of all, and to the 
spirits of just men made perfect. And to Jesus 
the mediator of the new covenant, and to the 
blood of sprinkling, that speaketh better things 
than that of Abel." (xii. 23.)* 



* It may yet be brought forward as an argument that 
the Apostle at any rate included perfection in the flesh, 
as weU as the other perfection we have been considering ; 
that in the 21st verse of the last chapter, he writes, — 
" Now the God of peace make you perfect in every good 
work to do his will, working in you that which is pleasing 
in his sight. " The answer to this is simple : the word 
in the original is wholly different from the words hitherto 
used ; it is no longer any derivative of telos {rekos)^ it is 
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We decide then that Christian perfection 
(except the imputed perfection of Christ) is 
not provided for under the terms of the cove- 
nant of grace ; that such an idea is contrary, — 
first, to the direct statements of the Word of 
God ; second, to the experience of the Church 
of God ; thirdly, that those passages of Scrip- 
ture which are usually brought forward as 
proving or supporting the doctrine do not 
even really bear upon it, much less prove it. 

<§anrtiffjcati0n JPr0l3iiei Jfor nxtbtx tlu 
£U^ dtoljenant. 

There is one grand objection to the truths 
I have been endeavouring to demonstrate. 
It is an objection that always has been 



hatartizo {KaTaprii^tJo), — a much less forcible expression, 
and one which involves no idea of finishing or completing. 
It will be observed by reference to a Concordance that 
I have noticed all the passages in which the words per- 
fect, perfection, and perfected occur in the Epistle. 
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made, it still is made^ and doubtless will 
continue to be made, as long as the world 
stands. It is this, — if eternal life is thus 
unconditional and secured to all those who 
inherit under it, and who are called in 
Scripture the heirs of salvation, what is to 
hinder them from violating with impunity all 
God's holy laws, which run counter to their 
unholy natures ? It is said " such doctrines 
are dangerous doctrines, and want stating 
very guardedly." But if they are God's doc- 
trines they cannot be dangerous, — they want 
no safeguards but those which God himself 
has supplied. Moreover, the objection that 
such a Gospel must lead to Antinomianisra 

was foreseen, forestalled, and met by Divine 
wisdom. 

The new Will has a saving clause, — one 
which divests it of all the danger to which its 
gracious terms might seem to expose it, and 
which prevents those gracious terms from 
being abused. Qod the H oly . Ghost takes 
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into his own keeping the hearts of those 
whom God the Father gave to God the Son, 
and whom God the Son redeemed. The three 
persons of the Holy Trinity have all, I believe 
it may be said with confidence, an equal share, 
in the work of man's redemption. To this 
saving clause I have spoken of, it is necessary 
that special attention be given. It is repeated 
very distinctly several times in the Old Testa- 
ment Scriptures, for example : — 

" Behold, the days come^ saith the Lord, that 
I will make a new covenant with the house of 
Israel, and with the house of Judah : not according 
to the covenant that I made with their fathers in 
the day that I took them by the hand to bring 
them out of the land of Egypt ; which my covenant 
they brake, although I was an husband unto them, 
saith the Lord: but this shall be the covenant 
that I will make with the house of Israel ; After 
those days, saith the Lord, I will put my law in 

THEIR INWARD PARTS, AND WRITE IT IN THEIR 

HEARTS ; and will be their God, and they shall be 
my people." (Jer. xxxi. 31, 32, 33.; 

" And they shall be my people, and I will be 
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their God : and 1 will give them one heart, and 
one way, that they may fear me for ever, for the 
good of them, and of their children after them : 
and I will make an everlasting covenant with 
them, that 1 will not turn away from them, to do 
them good ; but I will put my fear in their hearts, 
that they shall not depart from me." (Jer. xxxii. 40.) 

And in order that there should be no doubt 
that the times referred to, when this promise 
should be fulfilled, were Gospel times, — ^in other 
words, the present dispensation ; and that the 
persons to whom this promise was made were 
the heirs of the new covenant, the Apostle 
Paul, in speaking on the subject of the new 
covenant, quotes the very passages from Jere- 
miah, — thus disposing of the objection that 
these prophecies and promises refer to Israel 
nationally, or to some yet future dispensation. 

" Behold, the days come, saith the Lord, when 
I will make a new covenant with the house of 
Israel, and with the house of Judah : not according 
to the covenant that I made with their fathers in 
the day when I took them by the hand to lead 
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them out of the land of Eg3rpt ; because they 
continued not in my covenant, and I regarded 
them not, saith the Lord. For this is the cove- 
nant that I will make with the house of Israel 
after those days, saith the Lord ; I will put my 
laws into their mind, and write them in their 
hearts : and I will be to them a God, and they 
shall be to me a people." (Rom. viii. 8 — 10.) 

See how the grand objection, which has 
always been brought forward against the 
doctrine of salvation by the free grace of 
God extended to the undeserving, has been 
anticipated and answered by God himself. 

The Sinaitic laws were graven on stones, 
but the stones were broken before Moses 
reached the foot of the mountain, because of 
the laws themselves having been broken even 
before the stones ; but it is the peculiar glory 
of the new covenant that under it God's laws 
are no longer graven on stones, but on the 
" fleshy tables of the heart." 

Thus we see there is no flaw in God's new 
Will. Those who inherit under it are " God's 
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workmanship created in Christ Jesus unto 
good works, which God hath before ordained 
that we should walk in them." "Whom 
he did foreknow, he also did predestinate to 
he conformed to tlie image of his Son. " Be- 
cause we are sons, God hath sent forth his 
Spirit into your hearts, whereby we cry, Abba, 
Father." Here we have the true secret of 
Christian obedience, for a son works for his 
father, — not for wages, — ^not in order to be 
made his son, — not for fear he should cease 
to be his son, — but because his fathers 
interest and his are to a certain degree the 
same: filial love, reverence, and a common 
cause, — not fear, — are the motives of his 
obedience to activity in his father's cause. 

Then again, there is another constraining 
and restraining influence. The Apostle says, 
" The love of Christ constraineth us." That 
is not so much the love ^ue bear to him, but 
the love he bears to u«,— just as a mother's 
love keeps her child frnrvi a^ ^ amnse- 
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ment or unheallhy food : the child would like 
them, but the mother restrains him. So again 
the Spirit striveth against the flesh, so that 
ye cannot do the things that ye would, — that 
is, the evil to which fleshly nature woul<l 
prompt you. For God keeps back his chil- 
dren from committing the sins to which they 
are prone, not only by the restraining power 
of his grace, but also oftentimes by taking 
from them the power or opportunity of com- 
mitting those sins. It is true that this pro- 
position has its converse. The Apostle tells 
us that, " the flesh lusteth against the Spirit, 
and thus oftentimes, the good that we would 
do we do not ; but the evil which we would 
not, that we do," and this on account of the 
imperfection of the flesh. 

This saving clause of the new covenant is 
again inserted, though in different terms, in 
the Epistle to Titus, where we find that it is 
part of the oflBce of God's Holy Spirit, when 
he visits a heart by his grace, to teach it 
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lessons of holiness : and the Holy Qhost never 
neglects the duties of his office or fails in 
their performance. 

'' For the grace of God that bringeth salvation 
hath appeared to all men, teaching us that^ 
denying ungodliness and worldly lusts, we should 
live soberly, righteously, and godly, in this present 
world." (Titus ii. 11, 12.) 

Teaching us. This expression deserves 
attention : it is liable to be misunderstood. 
It is not ordering — not telling ; but teaching 
— ^not trying to teach either, but really doing 
so. Many masters try and teach their scholars, 
and fail. Young Tichbome's tutors were 
employed to teach him, and were most anxious 
to do so ; but they failed, because he had not 
the capacity or the inclination to learn. Some 
masters, moreover, may themselves fail in the 
requisite knowledge of the subject, or in the 
faculty of imparting it; but none of these 
hindrances can interpose when God is the 
Teacher, and the scholars are those whose 
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hearts he has prepared to make anxious to 
learn and capable of learning. There can then 
be no failure. "He teacheth to profit/* "There 
is none teacheth like him." Of his people it 
is said, " They shall be all taught of God." 
And what does the grace of God thus effec- 
tually teach ? It teaches us that " we should 
live soberly, righteously, and godly in this 
present world." Soberly as regards ourselves, 
righteously or uprightly as regards our neigh- 
bour, godly as regards our heavenly Father. 
How exhaustive and comprehensive are these 
divine lessons ! They are in an appending 
scale. A man, independently of grace, may 
live soberly, temperately, chastely, because he 
is a wise man, and finds such a life better 
for his health, his purse, and his reputation, 
and yet be very selfish and ungenerous, and 
even unjust, in his dealings with his neigh- 
bour. Therefore, to live righteously is a 
higher step than to live soberly. Hence it is 
a great triumph for the cause of Christianity 



120 FOUNDATION STONES. 

when it is said of a Christian, " That man is 
true and just in all his dealings. It is a 
l>leasure to transact business with him: he 
is sure to act uprightly and honourably, for 
he is actuated by Christian principles." Now, 
the grace of God teaches a man to act so as 
to deserve this character; at least, to a 
more or less extent. But there is a higher 
lesson yet. Selfish motives may combine 
with Christian grace to make a man honest. 
He may be persuaded of the truth of the 
maxim, that "honesty is the best policy;*' 
he may like, on his own account, as well as 
for his Master's glory, to have a good name ; 
therefore, the highest lesson that the grace 
of God teaches us is to live godly, " with a 
single eye to the glory of God," with a constant 
sense of God's presence. Thus it was a saying 
of one who eminently deserved the title of 
godly, that, whenever he heard a knock at his 
door, or whenever he opened a letter, he used 
to think, "Here is a message from God to 
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me : I trust he will teach me to act wisely." 
EleDce^ it may be seen that, as the grace of 
God teaches us to do our duty to ourselves, 
to our neighbour, and to our God, and that 
the imparting this grace is one of the provi- 
sions of the new Will or testament, nothing 
is left out in this wonderful document, and 
tlie one great objection against it falls to the 
ground, and there is no necessity for the 
ministers of the New Testament to fence it 
round with any more safeguards than those 
which God himself has provided. It may, 
indeed, be still objected that we do not come 
across Christians who have perfectly learnt 
the lessons of living soberly, righteously, and 
godly ; and, indeed, none feel more than the 
children of God themselves what slow, and' 
unwilling, and unapt scholars they are; but 
this is no argument against the fact that they 
are beiTig taught, and are learning. The 
teaching is continuous as long as we are in 
the time-state. If we ever learnt our lessons 

M 



122 FOUNDATION STONES. 

perfectly^ the teachiog would have to cease ; 
but it is not to cease this side of heaven. 
Therefore, though scholars, we shall always 
be obliged to echo the Apostle's words : " Not 
as though I had already attained . . . but this 
one thing I do, forgetting those things which 
are behind, and reaching forth unto those 
things which are before, I press toward the 
mirk for the prize of the high calling of Qod 
in Christ Jesus." 

The new covenant, as we have seen, does 
not provide for perfection in this world. The 
saving clause promises grrace,— constraining 
and restraining grace : it promises, that God's 
law shall be written on our hearts; but it 
does not promise to remove all sin. The 
Canaanite is still to be left in the land to 
keep us humble, to keep us looking to the 
merits of Christ and the grace of Qod, instead 
of to our own holiness. 

Let it not be said, however, that the new 
covenant is a failure, and imperfect because it 
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does not secure earthly perfection to the 
heirs ; for " when this corruption shall put on 
incorruption," — when we are raised again in 
the likeness of Christ, — then, but not till then, 
our sanctification will be as perfect as our 
justification is now. It is altogether a fault- 
less, flawless covenant, with every thing pro- 
vided for ''and ordered in all things," and 
sure. 



9Bh0 text ikz $m0 tutber ikz <^i» 9BtU ? 

This is a question of vital importance. It is 
the point which gives a personal interest to 
all the subjects we have been considering. 
No one can be expected to take much interest 
in a Will from which he has no expectations. 
We may say, first of all, that the heirs of 
the eternal inheritance, who are all mentioned 
by name in the new covenant, are a great 
multitude whom no man can number, — of all 
nations, and kingdoms, and people, and 
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tongues^ — ^who shall stand before the throne 
and before the Lamb. Secondly, — that it is 
not within the power of any man or angel to 
individualize the heirs of God : God has 
named them, and none else can ; but we are 
authorized to point out the characteristics of 
those whose names are written in the Lamb's 
book of life. Angels would err in selecting 
individuals ; but God's Word has described 
the characters, therefore we cannot err if we 
keep to his description. A few marks of the 
heirs of God, as described in his Word, shall 
now be given : — 

(1) They have been roused to the import- 
ance of eternal things, and are eager to know 
" What they must do to be saved." 

(2) They have found themselves con- 
demned under the old law: "I was alive 
without the law once; but when the com- 
mandment came, sin revived, and I died." 
They have realized the words, "Cursed be 
every one that continueth not in ALL the 
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things that are written in the book of the 
law to do them." 

(3) They have considered the command 
to repent as a command to themselves indi- 
vidually. They have been alarmed by the 
solemn warning, " Except ye repent, ye shall 
all likewise perish." 

They have tried to repent, and found the 
difficulty; and are encouraged by the assertions 
that Christ was "Exalted to give repentance." 

They have listened to the command " to be- 
lieve," and have found it an eflfort of the mind 
beyond their powers ; and are encouraged by 
reading, " That faith is the gift of God," and 
that "This is the work of Ood, that ye 
believe on him whom he hath sent ; " and 
by degrees they get clearer notions of faith, 
— finding that true faith is a conviction 
that cannot be helped, and not a painful, 
mental struggle; and they begin to under- 
stand the prayer of one of old: "Lord, I 
believe : help thou mine unbelief." 
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(4) They learn that they are sinners, and 
need a Saviour, not only for what they Jiave 
done, but for what they are. "This is a 
faithful saying, and worthy of all acceptation, 
that Christ Jesus came into the world to save 
sinners, of whom I AM chief." 

(5) They have called upon the name of the 
Lord, and '' Whosoever shall call upon the 
name of the Lord shall be saved." 

(6) "They have a broken and contrite 
heart," — ^that is, they have learnt that God 
is their Master, and that it is useless to try 
and " Eack against the pricks." 

(7) " They are weary and heavy laden," — 
that is, on account of their sins. 

(8) "They are meek and lowly," — that is, 
as to their standing before God ; a widely 
diflferent thing from a cringing before men, 
or the pride which apes humility, which are 
only counterfeits of true meekness. 

(9) " They hunger and thirst after righte- 
ousness," — that is, after imparted righteous- 
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ness as well as imputed righteousness, so 
that they may not only be delivered from 
the curse, but the power of sin ; for they hate 
sin, — or, which amounts to the same thing, 
they hate themselves for not hating it more, 
— which proves they really hate it ; and 
they covet, more or less earnestly, the best 
gifts, desiring to be filled with the fruits of 
the Spirit. 

Such are some scriptural characteristics of 
the heirs of the heavenly inheritance. Many 
more might be produced, but we may sum 
the matter up briefly by saying that all 
those who are looking for justification only 
through the merits of Christ, and who know 
that they have transacted with him, as God's 
appointed mediator, the great business of their 
sins and their salvation, have the fullest 
right and title to delight in the assuramje 
that God never failed those who were led 
to avail themselves of, and to delight in, 
his way of salvation. They have the most 
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certain proofs that, they are interested in the 
eternal covenant. To such as these, who 
have learnt to despair of themselves, the 
Gospel, when preached, is welcome tidings. 
It is often asked, "If the doctrines of par- 
ticular redemption and election are true, 
what is the use of preaching ? " Its use is " to 
preach liberty to the captives : the opening 
of the prison to them that are bound." 

The true preaching of the Gospel is not a 
universal oflFer to mankind of a conditional 
salvation : it is the proclamation of a finished 
salvation to certain characters, who, when 
they hear their condition described, recognise 
themselves, and find with joy that the message 
is for them. They rejoice to find, or at least 
to hope, that their names are written in 
heaven,— to detect marks of heirship in their 
own condition. It is no doubtful message 
they hear if their names are mentioned in 
the new Will li God has said of them,— 
" I have called thee by name : thou art mine," 
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tlieir inheritance is secure : their " life is hid 
with Christ in God." 

On earth they have at best but a copy of the 
Will by faith. This copy they may lose for a 
time by carelessness of life, or by sheer want 
of faith ; for Satan will hide it from thern, if 
he can ; but the original document is one of 
the state papers of the King of kings, and is 
safely deposited in the archives of heaven, 
beyond the reach of sin or unbelief, or of the 
prince of darkness himself. It guarantees an 
inheritance incorruptible, undefilcd, and that 
fadeth not away, reserved in heaven for those 
who shall be heirs of salvation." 
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NOTE. 

(See page 48.) 

An important corollary follows from oneness of will 
between God the Father and God the Son : namely, that 
it was just as much his own righteousness that Christ 
came to fulfil as- his Father's, -it was the righteousness 
of the Godhead, among whom there are no divided 
counsels, that he came to meet,— and indeed we have an 
intimation that all the three persons in the Holy Trinity 
combined in providing and fulfilling a perfect righteous- 
ness on man's behalf. At the baptism of Jesus, at which, 
as has often been remarked, the three Persons of the 
Trinity were manifested to the senses, Jesus used a re- 
markable expression. He said to John, **Suflfer it to 
be so now, for thus it becometh us to fulfil aU righteous- 
ness." Who are the t/« thus alluded to ? Doubtless the 
same mentioned in Gen. i. 26: «*And God said, Let 
us make man in our image." It is well for us to re- 
member that Christ was meeting his aum requirement as 
well as his Father's when he - wrought out and brought 
m an everlasting righteousness for us;» and that God the 
Father had a share in this wondrous work ; because there 
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seems to be an idea very derogatory to the character both 
of God the Father and Ood the Son in much of the 
popular literature of the day. What we must describe 
as much sickly sentiment is talked of the character of 
Christ. God the Father is represented as stem and in- 
flexible ; Jesus as weak and yielding. We can fancy a 
son with a stem, strict, inflexible father, being in great 
dread of him, but having a mother who was kind indeed, 
but weak and yielding, — indulgent to his faults, and ever 
ready to screen him from the just anger of his father. 
In much such a light is Jesus represented in many 
modem books, especially in religious story-books written 
for the young, as if the Son of God were one whit less 
strict and exacting in requiring complete obedience to the 
Divine law than his Father. Kead his Sermon on the 
Mount, and see what sign there is there of his relaxing 
the demands of holiness ; what sign of leniency or ac- 
cepting a lower standard of obedience. **TiU heaven 
and earth pass," he said, "not one jot or one tittle of 
the law shall fail." "Righteousness," we read, "is the 
girdle of his loins." He upheld, exalted, and magnified 
the majesty of the Divine law. To speak of him as of 
a yielding, indulgent nature, ready to make more allow- 
ances and to accept poorer attempts than God the Father, 
is to derogate from his character of holiness and justice 
on one hand, and the Father's character of love and 
mercy on the other. The Fat Iter is as loving and merciful 
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as the Son. " God so loved the world that he sent," eta 
And the Son is as exacting as the Father. But the truth 
lies in this ; that, by joint consent, the righteousness of 
the Godhead which man could not meet was met by 
Christ. So that satisfied justice is the ground of the 
sinner's hope, and this is the ground upon which the 
sinner should be taught to rely, and not be referred to 
Christ as a child might be recommended to apply to an 
affectionate but weak and too indulgent mother, in order 
t() be screened from the just punishment which a stem 
father would otherwise inflict. 
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"The Spirit shines upon the Word, 
And brings the truth to light," 

JHE Bible is like a sun-dial^ — it requires 
light from heaven to make it of any 
practical use ; that is to say, you might 
as well expect to learn the true time by 
holding a candle to a sun-dial, as to learn 
the mind of God and the way of salvation by 
mere human reason, unassisted by Ood*s Holy 
Spirit. The most brilliant artificial light that 
could be thrown upon a sun-dial, would be 
perfectly useless for determining the hour. 
If the dial were of curious and beautiful 
workmanship, such a light might be of use to 
show its beauties, but would be utterly power- 
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less to turn the dial to the purpose for 
which it was especially constructed ; whereas 
the faintest gleam of light from the sun, 
though it had to force its way through clouds 
or mist, if it were only just bright enough to 
cast a perceptible shadow, would indicate 
accurately the right time, and the purpose 
for which the dial had been made would be 
effected. In the same manner the most bril- 
liant human abilities are perfectly useless for 
determiniDg the spiritual truths of the Bible. 
They are of use, indeed, to show the beautiful 
and curious workmanship of the Word of 
God; and learned, but unenlightened men, 
have written much and well upon this sub- 
ject, but have shown themselves utterly 
powerless to use the Scriptures for the pur- 
pose for which they are intended; whereas, 
if the true light from heaven shine upon 
them, the wayfaring man, though a fool, shall 
not err therein. The light may have to force 
its way through clouds of ignorance, or mists 
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of scepticism, or prejudice; but if the true 
light shine, though with ever so faint a ray, 
then the purpose for which the Bible was 
given us is eflfected, — the mind of God is 
revealed, and the soul is made wise unto 
salvation. "But the natural man receiveth 
not the things of the Spirit of God : for they 
are foolishness unto him : neither can he 
know them, because they are spiritually dis- 
cerned." (1 Cor. ii. 14.) "For God, who 
commanded the light to shine out of dark- 
ness, hath shined in our hearts, to give the 
light of the knowledge of the glory of God 
in the face of Jesus Christ." (2 Cor. iv. 6.) * 



* The foregoing was originally published in the "Re- 
membrancer" of 1868, page 171. It has been reproduced 
word for wordy and attributed to an eminent public man. 
Uow the mistake arose J do not know, but I mention 
the fact lest a charge of plagiarism should be brought 
against me. I must also add that since writing it, I 
Ivave met with the idea in earlier writers. 
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IV. 



N the summer of 1871, when away from 
home, I was asked to preach for a county 
hospital; and, speaking from the text, 
" Bear ye one another's burdens, and so fulfil 
the law of Christ " (Gal. vi. 2), I endeavoured 
to show that the expression, "the law of 
Christ," as here used, did not so much mean 
the law which Christ gave as the rule by 
which he acted, — the law of his life; that 
every single Christian precept, whether given 
by Christ himself or by his disciples, was 
perfectly obeyed and illustrated by him, — 
that in no particular was this truth more 
strikingly exemplified than in his acting as 
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the great Burden-bearer of his people's sins, 
— ^that those who feel the burden of sin 
intolerable can never rest short of knowing 
that the load had been transferred to Jesus, 
— that every one who felt the necessity of 
thus getting rid of his sins had every en- 
couragement to believe that they had been 
atoned for, — that Jesus never refused to accept 
the burden of any heavy-laden sinner who 
desired to transfer it, and besought him to 
bear it; and,— finally, that the very essence 
of faith in Christ was the believing that he 
had become responsible for us, as our Surety 
and Burden-bearer. 

A Ritualistic clergyman was sitting at the 
communion-table during the service, and at 
the conclusion of it began to read the oflfertory 
sentences while the collection was being made, 
lie did not miss his opportunity, for in order, 
as he hoped, to provide an antidote to the 
deadly poison of my heretical doctrine, he 
burst forth upon the congregation with a 
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stentorian voice, " Not every one that saith 
unto Me, Lord, Lord, shall enter into the 
kingdom of heaven, hut he that doeth the 
will of my Father which is in heaven : " and 
no sooner were we out of church, than he 
and another clergyman, much of his way of 
thinking, were busy among my late hearers, 
telling them not to believe a word of what I 
had said, for it was all heretical I afterwards 
met these two clergymen at luncheon, when 
my sermon was not allowed to go unchallenged. 
They said that God demanded obedience to 
his law, and that I had encouraged people 
to treat his commandments slightingly by 
speaking of a shifted responsibiUty. I asked 
one of them whether he wanted to go before 
God with a perfect or an imperfect obedience, 
adding that I would yield to none in asserting 
that God demanded obedience to his law, but 
that he required a perfect, and not a pariiaX 
obedience, and this was why I felt the necessity 
of going before him with Christ's obedience, 
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and not my own to plead. My assailants 
seemed no more to understand what I meant 
by these words than if I had been speaking 
in an unknown tongue: "The preaching of 
the cross was foolishness unto them." 

A short time before this I had been visited 
in my own house by a clergyman of the 
Evangelical school In conversing with him, 
the subject of the Substitution of Christ was 
introduced He said at once that he did not 
hold the doctrine, and that he believed there 
was no Scripture warrant for it He added, 
that not long before a clergyman had created 
a great stir in his neighbourhood, the subject 
of whose preaching was the doctrine of Sub- 
stitution ; that he himself had in consequence 
determined to look into the matter, and had 
arrived at the conclusion that the doctrine 
of the Substitution of Christ for the sinner 
was one that had no Scripture warranty. 
Being pressed by me to know what his own 
hope of being saved from God's wrath con- 



SUBSTITUTION. 145 

sisted in, if it was not that Christ had suffered 
in his stead, he avowed that this was not his 
hope : he rested on the text, " If thou shalt 
confess with thy mouth the Lord Jesus, and 
shalt believe in thine heart that God hath 
raised him from the dead, thou shalt be 
saved." This, he said, was enough for him : 
he did confess with his mouth the Lord 
Jesus, and believed in his heart that Ood 
had raised him from the dead, and therefore 
he hoped to be saved; but that as for the 
terma upon which he was to be saved, or the 
precise object of Christ's dying, he did not 
pretend to explain it, but he repudiated the 
idea of Substitution as associated with either. 
Being further pressed with such texts as 
"Christ died the just for the unjust," "I lay 
down my life for the sheep," he said the word 
translated **for " in both these instances was 
vTT^p, which, he said, did not mean '' instead 
of," but " on behalf of." How utterly untenable 
his position was will be shown further on. 

O 
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But here I must remark that the reason of 
his rejecting so decidedly the idea of Substitu- 
tion associated with the work of Christ, was 
the same reason which causes the doctrine to 
be so shunned, or at least only timidly glanced 
at, by so large a section of the Evangelical 
body : namely, that it involves as a logical 
consequence their relinquishing their favourite 
doctrine, — universal redemption. Particular 
redemption brings man down to nothing : it 
implies his henmg saved, and his not having 
a hand in saving himself. 

It is evident, and it is felt to be so, that 
the doctrine of Christ's dying as the sinner's 
Substitute, bearing his punishment, and satis- 
fying God's justice in his stead, necessarily 
involves the overthrow of the notion of 
universal redemption. Jesus, if he acted as a 
Substitute, was of course a perfect Substitute, 
and therefore could not have acted as such 
for any who wUl eventually be lost, or else it 
is manifest that God's justice would be violated 
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by his exacting the penalty twice over. To 
take a particular case : if Jesus died in the 
stead of Judas, if Christ intended to satisfy 
God's justice on his behalf, then one of two 
things,— either the sacrifice of Jesus was not 
sufficient to eflfect the purpose for which it 
was intended, or God broke covenant with 
his Son, and did not allow him to see of the 
travail of his soul; for we know that the 
sacrifice of Christ did not avail to save the 
son of perdition from being lost and going to 
his own place. The Substitution of Christ 
must either effect its purpose in every instance, 
or lose its value as a ground of confidence in 
alL One of my parishioners put this very 
forcibly, saying to me, " I could not trust my 
own salvation to a Saviour who could not 
save all for whom He died." 

Now inasmuch as faith in Christ is allowed 
on all sides (that is among professing Chris- 
tians) to be requisite and necessary to salvation, 
it certainly must be of vital importance that 
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we should clearly understand what the nature 
of Christ's work is, and in what relation the 
Saviour and the sinner stand to each other, 
or else how shall we understand what we are 
to believe concerning Christ, or have an in- 
telligent faith in Him ? 

As we have seen that the doctrine of Christ's 
Substitution for 'his people is to so large an 
extent either denied or ignored, and as we 
also see that from its very nature it must be 
of the greatest importance, surely it ought to 
be brought into prominence, and to be tested 
by the Word of God, whether the sinner's 
salvation rests in it, and whether it is the 
only ground upon which the people of God 
stand acquitted. I have already stated dog- 
matically my own conviction. I have spoken 
of logical consequences; but no one can be 
more persuaded than I am that dogma is not 
necessarily truth (otherwise the Pope would 
be infallible), and that logical consequences 
themselves, incontrovertible as they may seem 
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to our finite wisdom, must be mistrusted in 
matters pertaining unto God ; for God's ways 
are not as our ways, nor his thoughts as our 
thoughts, and the wisdom of man is foolish- 
ness with God. I propose, therefore, to show 
that the doctrine of Substitution, — the abso- 
lute, complete, and satisfactory Substitution 
of the Lord Jesus Christ for a definite number 
of human beings, definite but to us unknown, 
who, moreover, are an innumerable multitude, 
called in Scripture "the sheep," "the re- 
deemed," " the purchased possession," — is 
founded on the most certain warrant of Holy 
Scripture, and that the believing in Christ's 
vicarious work, as applying to ourselves, is 
the only faith which deserves to be called 
faith in Christ. I hope to support these 
statements by showing from God's Word, — 

I. That the substitution of Christ for the 
Church of God is clearly prefigured in Old 
Testament types and shadows. 

II. That the Substitution of Christ for 
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his people is shown in Scripture to be a 
NECESSITY ; first, from the failure of all other 
means to restore them to God's favour; 
secondly, because in no other \ysiy can God's 
justice be satisfied and his law vindicated. 

III. That the Substitution of Christ for 
His people can be proved by the most direct 
STATEMENTS of the Word of God, — numerous, 
distinct, incontrovertible. 

I shall then endeavour to meet the principal 
objections which are urged against this truth. 

Lastly, I shall speak of its great importance, 
and the advantage and comfort of having 
clear views on the subject. 



^kc gartrine ot gubgtitntiott 

10 dearlfi ^rreffgurcb in ffilb ^^etament 

"^ViV^ts^ nnh §kab0tD0, 

The most conspicuous types all speak in the 
plainest language of this great truth, which T 
believe will be found to underlie them all, 
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even where it may not be the prominent 
idea. Of course it will be impossible even to 
glance at a tithe of these types ; but heading 
the list I see Substitution, or shifted responsi- 
bility, in the first transaction between God 
and man after the fall : " Adam was not 
deceived, but the woman being deceived was 
in the transgression." (1 Tim. ii. 14.) Yet 
when God sought the guilty pair amongst 
the trees of the garden, he cried to Adam, 
not to Eve, " Where art thou ? " Observe, 
Adam, like his great Antitype, stooped to 
share his wife's misery, — voluntarily, deliber- 
ately, with his eyes open, he descended to the 
depths of her guilt and ruin. This he did 
probably from a false chivalry and loyalty to 
Eve; false, because his first allegiance was 
due to his God. The first Adam, in this 
transaction, though an imperfect type, was 
still a type of the last Adam. Jesus, in like 
manner, loved his spouse, the Chureh, and 
gave himself for her: he stooped to share 
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his partner's misery, and like Adam he did 
it deliberately. He was not deceived as to 
the consequences that would follow. He had 
counted the cost, but more fully than Adam 
could. Moreover, there was no false chivalry 
in this act on the part of Jesus. His allegi- 
ance to his Father coincided with his love to 
the Church. He came to do his Father's 
will when to rescue his people he descended 
to their level The first Adam, then, sym- 
bolized the second. And notice, God called 
for Adam, and not for Eve, Adam had indeed 
a poor defence to make, for he was only an 
imperfect type, — a contrast perhaps rather 
than a type, — for Christ will have a noble 
defence to make for his spouse the Church. 
But the fact remains that Adam, not Eve, 
was called to account by God. We are here 
reminded of a parallel in our statute law : a 
married woman is protected in all civil actions 
if sued in her own name. Should she be so 
sued, she can plead coverture : the husband 
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is responsible; it is he that must be sued, 
not the wife.* The husband is liable for his 
wife's debts, unless he does what Christ never 
has done, and never will do, — make public 
that he repudiates the responsibility. Now the 
sinner is overwhelmed with debt to God ; and 
when the Holy Spirit brings him to book, he 
knows it, and learns that there is nothing left 
for him but to plead coverture ; and a blessed 
thing it is for him that so complete a defence 
is left him. Yes: God will call to account 
the last Adam even as he did the first; and 
it will not be " Sinner, where art thou ? " any 
more than it was " Eve, where art thou ? " 
But, as God called to Adam, "Where art 
thou ? " so will he call to Jesus, " Where art 
Thou ? " and he will have a noble defence to 
make. When he was brought before a human 
tribunal, Christ had nothing to say in his own 



* This law is now modified ; but its value as an illus- 
tration of our subject is not affected. 
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defence: "Ajs a sheep before her shearers is 
dumb^ so he openeth not his mouth;" and 
this not as we might at first imagine, from 
the pride of conscious innocence, but from 
the weight of conscious guilt, — not his own, 
but ours which he made his own ; for it is 
Jesus who is speaking in the fortieth Fsalm, 
and he expressly declares, ''Mine iniquities 
have taken such bold upon Me that I am not 
able to look up;" but before his heavenly 
Father's judgment-seat, when every human 
mouth will be stopped, and the saints of God 
would be condemned as guilty on their own 
account, then will Jesus our Advocate and 
Substitute no longer be dumb : he will open 
his mouth to plead his people's cause, and 
His unanswerable plea will be that he has 
satisfied the Divine Justice on their behalf, 
and borne their sins. 

We pass on to the coats of skin with which 
God clothed Adam and Eve. These he 
substituted for their own poor attempts to 
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cover themselves. And here we not only see 
the faxi of Substitution, but the wdure of it : 
a sacrifice, a shedding of blood, the innocent 
for the guilty; for there can be no reason to 
doubt that the skins were those of animals 
offered in sacrifice by God's command. 

The same truth, the Substitution of an 
innocent victim, we meet with again in Abel's 
" more . excellent sacrifice." Cain was a 
religious man in his way, and I think it may 
be said, without want of charity, that, until 
he committed murder, he would have been 
received into our fashionable religious society 
much more favourably than Abel, because he 
did' not insist upon this obnoxious man- 
humbling doctrine of Substitution. How 
much oftener the question is asked, " What 
are you doing for the Lord ? " than " What 
has the Lord done for you?" Cain's mind 
was occupied in what he thought he was 
doing for God, — and he could boast of his 
offering; whereas Abel's mind was occupied 
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in what God would do for him, — namely, 
pardon his sins, and accept his person through 
the blood of the atonement. 

The ark is our next type. When Noah 
and his family were in the ark they were in 
perfect safety from God's judgments : the ark 
was water-tight, " pitched within and without 
with pitch." Not one drop of the torrents 
that flowed down, from above, or the waters 
that welled up from beneath could touch 
them. But why ? Not because there was a 
favoured spot in the earth where the waters 
did not prevail, but because they were under 
cover of the ark ; and upon the ark, instead 
of upon them, fell the tempests of God's 
judgments. The ark, be it never forgotten, 
had to bear all that would otherwise have 
fallen upon and overwhelmed them. Upon 
the ark burst all the fury of the elements : 
the windows of heaven were opened, and 
discharged their floods upon its roof and 
sides ; the fountains of the great deep surged 
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around its keel : there was no mitigation of 
God's judgments ; but the ark, not the eight 
souls, bore them. Well was it for them they 
had such a shelter, — no rafts, no mountain- 
tops could have availed them : doubtless those 
who were shut out of the ark tried both rafts 
and mountains, but all in vain. And so it is 
now in matters spiritual. One man devises 
skilfully-constructed rafts of creeds, rituals, 
and religious observances ; but they will not 
avail him: he will still be shelterless and 
exposed. Another hopes to escape by attain- 
ing to a high standard of morality or holiness ; 
but as the waters of the flood covered the 
highest mountain-tops, so will the level of 
God's requirements rise far above the level of 
the highest summits of man's obedience. This 
is why we can only have one safe place of 
refuge, — ^in Christ, the true Ark. Our being 
there, however, will not prevent the vials of 
God's wrath against sin being poured out; 
but the whole contents will fall on Jesus: 
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not one drop will be able to reach the sinner 
who is safe housed in Christ. Jesus having 
borne the whole torrent, none of it can 
penetrate to reach those whom he shelters 
in himself: they are unscathed. The cry of 
Jesua is,* "All thy waves and thy billows 
are gone over me." Therefore the Christian 
rejoices that " in the floods of great waters 
they shall not come nigh unto him'* (Psalm 
xxxii. 6.) Thus the ark teaches Substitution. 
Again, look at Isaac, tied with cords, bound 
to the altar : a forfeited life, already handed 
over to death. In him we see a type of the 
sinner tied and bound with the chain of his 
sins ; his life forfeited to God's broken law ; 
sentence of death gone out against him. The 
knife is raised to deal Isaac the death-blow. 
" Stay ! " a ram is caught in the thicket by 
the horns. Jehovah interferes: "Lay not 
thine hand upon the lad." And now a com- 

• The words of David are the experiences of Christ» 
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plete change of destiny takes place. The 
ram is substituted for Isaac : the ram is slain, 
and Isaac is completely saved. His skin 
must not be broken; not one drop of his 
blood must flow ; his cords are unloosed ; he 
is entirely free: the ram has absorbed the 
whole of the sen fence. Does not the sacrifice 
of Mount Moriah teach Substitution ? Surely 
Abraham's prophecy, "My son, God will 
provide himself a ram for a burnt ofiering," 
had a deeper meting than is revealed in 
Genesis xxii. 

What shall we say to the Passover ? The 
first-bom are to die, but an exception is 
made: "When I see the blood, I will pass 
over you." And here observe that the very 
persons who escaped the threatened destruc- 
tion had nothing to do with sprinkling the 
blood. Each father of a family acted as a 
priest in his own house. It is very important 
to notice this, because many persons who 
recognise the work of Christ to a great 
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extent are still inclined to make salvation 
hinge on some act of man's. "We must 
believe," " We must accept the Gospel oflFer ; " 
and on these conditions we shall benefit by 
Christ's death. It is quite true that we must 
believe, but true faith, which itself is the gift 
of God, is the result of what has been already 
done for us : it is the effect, not the cause of 
our salvation; it is the revealing to us by 
God of what he himself has done. The first- 
born who was spared did not slay the lamb, 
or even apply the blood : the father in his 
capacity of priest did both. If the child was 
old enough to understand the impending 
danger, his father might have told him that 
an angel of God that night was going to 
destroy all the first-bom, and that as he, the 
child, w(i8 a first-bom, the danger threatened 
him ; then when the child began to tremble, 
the father might take him to the door, point 
to the blood on the lintel, and tell of the 
substituted first-born lamb ; and in proportion 
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as the child appreciated the fearfulness of the 
impending danger, and believed in the eflScacy 
of the sprinkled blood, in such proportion 
would he experience relief from dread, and 
joy and tranquility in looking at the door- 
posts; but the condition of his being saved 
would not be his applying the blood, for it 
was applied for him, nor would his faith be 
the cause but the result of the means of 
escape provided by God. So it is with the 
Christian. God gave his Son to be substituted 
for his people : " Christ our Passover is sacri- 
ficed for us." God applies the blood of 
sprinkling and leads all his children in due 
time to a realizing fear of the coming judg- 
ment, and then points them to the sprinkled 
blood. By faith they all more or less see the 
blood as the ground of their hope; but as 
they did not substitute the Lamb of God, so 
neither did they apply the blood of sprinkling 
to their own souls; therefore faith is not a 
condition, or a procuring cause of an interest 
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in Christ's death : faith comes as the result 
of our interest in it, and is one of the things 
that accompany salvation. 

What has been said of Isaac's ram and the 
paschal lamb might be said with a variety of 
amplifications of all the sacrifices under the 
Levitical dispensation ; but the object here is 
only to select the more prominent types. 
Therefore, omitting a multitude in the Levitical 
ritual, and many that might be produced from 
the historical books and the prophets, we will 
pass on to one that stands out in great 
prominence in the New Testament. 

The only perfectly innocent man that ever 
trod this earth and the most notorious criminal 
in JudaBa have their fate linked together in a 
marvellous manner. There are three crosses ; 
there are four prisoners: One of the latter 
indeed is to be spared; but assuredly the 
murderer and rebel Barabbas has no hope of 
being the favoured one, and he wovM have 
Md no hope had not Pilate,-acting under a 
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Divine impulse, though he knew it not, — 
coupled the name of Barabbas with that of 
Jesus of Nazareth. From that moment the 
release of Barabbas was a settled point. A 
blessed thing it is to have our names coupled 
with that of Jesus, even though it be only in 
the court of our conscience, when our con- 
science confirms the testimony of Pilate con- 
cerning the faultlessuess of Jesus, when it 
also convinces us of being notable oflFenders 
against God s law (for God has a law, and by 
His law we ought to die), — when the Holy 
Ghost reveals these two truths in us concern- 
ing Christ and ourselves, his deservings and 
our deserts, causing us to link them together 
even in thought, — ^from such a moment in 
our lives I believe our deliverance is as certain 
as that of Barabbas. The natural man receives 
not these truths : the Holy Ghost alone can 
teach them; and when he begins the good 
work, he always brings it to a triumphant 
conclusion. We may think our case too bad, 
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but remember that the life of Barabbas was 
saved from the moment Pilate linked his 
name and that of Jesus together in court. 
Barabbas was then not merely reprieved and 
respited: he did not receive merely a com- 
mutation of his sentence. He was a free 
man : he could go where he pleased. Perhaps 
he went to see the crucifixion of the three 
condemned : if he did so, as he saw the 
innocent Nazarene hanging on the cross, 
what a feeling of perfect security against the 
claims of the violated law must he not have 
experienced. Yes: Barabbas saw, realized, 
rejoiced in the doctrine of Substitution, at 
least in a temporal sense; and may we not 
hope in a spiritual one also? The case of 
Barabbas ought to clear the doctrine of Sub- 
stitution from the charge of cruelty and 
exclusiveness : it teaches typically that the 
greatest sinners are not excluded from the 
benefits of Christ's death. Undoubtedly this 
doctrine is offensive to Pharisees of every 
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denomination^ for as these rest their hopes of 
God's favour on some merit in themselves, 
they do not like to accept even life eternal 
on the same terms as those on which a robber 
and murderer was delivered from temporal 
death: but such terms, humiliating as they 
are to human pride, are very full of comfort 
to those who are brought to feel themselves 
verily guilty and criminal in God's sight ; to 
those who see themselves on a level with 
Barabbas, not perhaps as regards man's law, 
but as regards God's. Yes: when we are 
firmly convinced that on our own account we 
can never expect a verdict of acquittal from 
a God who is of purer eyes than to behold 
iniquity, then our case instead of being hope- 
less becomes hopeful; then, like Barabbas, 
we rejoice to hear of one to take our place, — 
we acknowledge, as he must have acknow- 
ledged, that Jesus alone will be accepted in 
our stead; we learn to look first with hope 
and then with confidence at the bleeding 
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Substitute who suffered on Calvary's cross, in 
whom we see Divine justice satisfied, the 
claims of God's violated law met in full^ and 
we understand what is meant by the words, 
" Faith in Christ." 

Thus by type and shadow is the doctrine 
of the Substitution of Jesus for his people 
taught throughout the Word of God, in a 
series of striking graphic representations, from 
the time of man's fall, when the Substitute 
became necessary, until the fulness of time 
was come, and Jesus appeared and suffered^ 
'* the just for the unjust." 



^Iie §ttb0tthxtton ot Chrxet iot ki0 peo^jle 
iskxrtott frxmt <§m^jtttre to bt a neregeits : 
ffriEJt, from the inxbxtz oi all other means to 
restore man to (Sob's fabour ; anb seroitblg, 
beranse in no other toag rouli ®ob0 
jttsiire be satisfielb or his lato l)inbicateb. 

Having spoken of the typical teaching of the 
Word of God with regard to the great truth 
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we are treating of, we now come, secondly, to 
show that the Scripture enforces the necessity 
of the Substitution of Christ by the failure of 
all other means to secure satisfactory relations 
between God and man. In the Word of God 
we see a series of experiments tried, which 
were all failures, — intentional failures, declared 
by God himself to be so; and these experi- 
ments, we are plainly told, were tried, not for 
God's satisfaction, for he necessarily knew 
full well what their result would be, but for 
our instruction, to show us the folly of trusting 
to any scheme for attaining or securing a firm 
standing-ground before God, in which human 
wisdom, human righteousness, or human 
strength were constituent, elements. In all 
these experiments, as we shall see, man had 
his part to do, and he failed in doing it. 
This is to humble us, and teach us that 
salvation must be wholly of God ; to prepare 
us to accept God's way of salvation : namely; 
the Substitution of his beloved Son in the 
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stead of those who, through the power and 
grace of his good Spirit, are brought to feel 
the need of it. 

The first experiment was tried in Paradise. 
Multitudes whose consciences accuse them of 
shortcomings, to say the least, before God, are 
inclined to throw the blame on the circum- 
stances in which they are placed, on the 
associations by which they are surrounded. 
They falsely imagine that if they were placed, 
or had been placed before evil habits had 
grown too strong upon them, in circumstances 
favourable to a religious life, that if it were 
not for the force of the temptations by which 
they are surrounded, they could live, or could 
have lived, so righteously, holy, and godly, in 
this present life, that God would have no 
serious account against them. But is it true 
that man, in the most favourable circumstances 
possible, would maintain his integrity ? The 
experiment has been tried. It is impossible to 
conceive more favourable conditions than those 
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i^hich Adam was under in bis first estate : and 
what was the result ? it was " Paradise Lost." 
Then how can any child of Adam, born on 
the low level of sin, expect that the result of 
his being placed out of the region of strong 
temptation would ever be "Paradise Re- 
gained " ? If man in his unfallen state could 
not stand his ground, how can man in his 
fallen state hope by his own efforts to regain it. 
Much is talked about the dignity of human 
nature, — of what man can do by the exercise 
of his free will, — by moral eflfort. Look at 
the case of Adam. Man in the image of Qod 
could not maintain his dignity ; the free wUL 
of unfallen man led to his fall : then what 
can be hoped of the free will of fallen ma/n f 
Qod has taught us by an experiment, tried 
under the most advantageous conditions, the 
absurdity and presumption of all confidence 
in man. God's own comment on this great 
experiment is summed up in four words : " in 
Adam all die." 

Q 
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The next experiment that was tried was 
the deluge. It is often thought that awful 
iudgments^ visitations^ and miraculous inter- 
positions from heaven would have the effect 
of checking the overflowings of ungodliness, 
of terrifying men into obedience, and causing 
them to return to their allegiance to God. 
Experience teaches the contrary. A judg- 
ment on a most stupendous scale (evidently a 
visitation of Qod) swept a world of sinners 
from the earth ; but though the deluge washed 
the world clean of sinners, it did not wash 
sin out of the human heart, nor terrify man 
into obedience. The experiment failed, — 
failed signally ; for not only has the world 
been peopled with sinners sprung from the 
survivors of the flood, but those very survivors, 
just delivered from that stupendous visitation, 
immediately broke forth into flagrant sin. 
We are not to think, however, that this 
disappointed God's expectations. He declared 
that the experiment had failed, before Noah's 
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drunkenness and Ham's grossness had made 
the failure evident. We read in Genesis viii., 
that " the Lord smelled a sweet savour," — the 
savour of Noah's sacrifice, — "and the Lord 
said in hia heart " (not to Noah), ** I will not 
again curse the ground any more for man's 
sake." Why ? Because after this fearful 
vengeance on sin man would not dare to 
offend again ? No ! But because God knew 
that the nature of man was incorrigible : " For 
the imagination of man's heart is evil from 
his youth." "Neither will I again smite 
every living thing as I have done." God 
foresaw that the violence with which the 
whole world had been filled before the flood, 
and which is given as one of the chief causes 
of the judgment, would still recur, and require 
restraint, and therefore he said to Noah, 
" Whoso sheddeth man's blood, by man shall 
his blood be shed." This mode, therefore, of 
dealing with sin was not an experiment which 
God hoped would succeed, but was a foreseen 
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and therefore an intentional failure, or more 
correctly speaking, a failure with a purpose ; 
and, as it eflFected the purpose of proving 
what was intended,— the inutility of the 
experiment, — it really succeeded by its very 
failure. 

Yet a third experiment was tried. A people 
was selected (from among the nations) whom 
God himself condescended to rule over as a 
Personal King. He hedged and fenced them 
round with the most perfect code of laws that 
Divine wisdom could suggest : not only their 
immediate dealings with God were directed 
by canons laid down by his omniscience, but 
their dealings in every relation in life were 
regulated by the same infinite wisdom. The 
dealings of husbands with wives, — ^parents 
with children,— masters with their servants, — 
buyers with sellers,— their agriculture, — ^their 
jurisprudence,— even their very diet, were in- 
cluded in God's oversight of them. Their 
ecclesiastical establishment and their religious 
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ritual were simply perfect. God had estab- 
lished a complete Utopia, — moral, social, and 
religious ; and he dwelt among his people in 
visible presence, and spoke to them by direct 
communication. A trespass against his laws 
was visited with instant temporal judgment, — 
obedience rewarded with immediate temporal 
blessings. They had every advantage for 
walking in the path of virtue, every incentive 
to help them in that path, and everything to 
deter them from wandering from it. Did 
the experiment succeed? Hear the Lords 
testimony : " What more could have been 
done to my vineyard that I have not done in 
it ? Wherefore when I looked that it should 
bring forth grapes, brought it forth wild 
grapes?" But did God mean to imply by 
the expression, " When I looked that it should 
bring forth grapes," that he expected it would ? 
No : he was here speaking after the manner 
of men. He is saying what, from man's point 
of view, might have been looked for under 
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the circumstances. What God himself thought 
on the subject we find plainly declared in the 
forty-eighth of Isaiah, where God says, "1 
have declared the former things from the 
beginning; I knew that thou art obstinate, 
and thy neck an iron sinew, and thy brow 
brass ; I knew that thou wouldest deal very 
treacherously, and wast called a transgressor 
from the womb." Joshua^ speaking by in- 
spiration, warned the people that they would 
not> because they could not, serve the Lord 
as he in his perfect holiness, required. God 
says he gave his people statutes .that were 
not good (they were good in themselves, but 
God meant they would not answer the purpose 
of securing blessings, because fallen man could 
not keep them), and statutes by which they 
could not live. And here we must notice 
that the Mosaic dispensation was twice put 
upon its trial The carrying away of the ten 
tribes, the destruction of Jerusalem and tbe 
temple, and the seventy years' captivity, were 
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a severe lesson to the Jews for their neglect 
of their peculiar national duties, and for their 
Sabbath breaking, idolatry, and all their 
other violations of God's Sinaitic law. But 
when they returned from their exile, they fell 
into an opposite error, and the last error was 
worse than the first They began to pay 
idolatrous veneration to the outwsurd cere- 
monial, to the utter neglect of its inward and 
spiritual teaching; they wholly neglected 
weightier matters. Their observance of God's 
laws became so completely formal, superficial, 
and superstitious, that they would have been 
positively more honoured in the breach than 
in their observance of them. Hence the 
scathing rebukes of Jesus to the priests, 
scribes, Pharisees, and doctors of the land, 
which give that tone of severity to his other- 
wise gentle and loving teachings. Yes : the 
experiment signally failed. God has con- 
demned his own law : he called it " the 
ministration of death" (2 Cor. iii. 7); he 
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tells US if there bad been a law which could 
have given life, then "righteousness should 
have been by the law " (GaL iii. 21) ; he tells 
us that there was a "disannulling of the 
commandment going before, for theweakness 
and unprofitableness thereof." (Heb. vii. 18.) 
Again: "If that first covenant had been 
faultless, then should no place have been 
sought for the second, for finding fault with 
thejn (that is the terms of the old covenant), 
he saith, Behold the days come, saith the 
Lord, when I will make a new covenant with 
the house of Israel and with the house of 
Judah : not according to the covenant that I 
made with their fathers." (Heb. viii. 7, 8, 9.) 
Again: "He taketh away the first that he 
may establish the second." (Heb. x. 9.) 
Therefore when we say that all these experi- 
ments were failures, we do so with the full 
warrant and sanction of God's own Word : 
and we say that they were intentional 
failures, to prepare the way for that which 
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alone could succeed, which alone could bring 
the sinner again into union with God : namely, 
for God's own plan, by which his own arm 
brought salvation, by the wonderfid, astonish- 
ing, and to man most incredible scheme of 
the sacrifice of the Son of God in the sinner's 
stead. 

But in maintaining the doctrine of the 
Substitution of Christ, from the necessity of 
the case, there is another point to be noticed : 
namely, that in no other way could God's 
justice be satisfied, and his mercy extended 
, to the transgressors of the law. It is said 
that it is a great comfort for men that God's 
mercy exceeds his justice, but comfort so 
derived is a false comfort. It is not, it 
cannot be true that God's mercy exceeds his 
justice : God's attributes being the attributes 
of a perfect God ^are in themselves also 
necessarily perfect. A perfect God can only 
have perfect attributes; but if God's mercy 
exceeds his justice, his justice would be 
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deficient by the measure of the excess of his 
mercy over .it. Qod is very jealous of his 
attribute of justice. He is perpetually vindi- 
cating it throughout his Word by direct 
assertion; but God's actions are always in 
harmony with his assertions j and his sending 
his Son into the world to be a propitiation 
for sin is as great an exhibition of his justice 
as it is of his mercy. I have said it is a false 
comfort for anyone to reckon on God's mercy 
independently of his satisfied justice. An 
illustration will serve to make my meaning 
clear. A man is guilty of a crime; the 
evidence is conclusive ; there are no ex- 
tenuating circumstances connected with the 
case. What comfort would it be to the 
prisoner awaiting his trial to be told that 
the judge who was to try him was a very 
kind, merciful man? Could he expect an 
acquittal on that ground? Would he not 
know that if the jury found him guilty, the 
judge, however mercifully disposed, muat pass 
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sentence upon him : the majesty of the law 
itiust be upheld, justice must be vindicated. 
The judge would disgrace his ermine were he 
from motives of mercy to allow the laws of 
the land to be violated with impunity; his 
character as a judge would be gone: he 
might be amiable, but he would certainly be 
weak. The country does not want judges 
with amiable weaknesses. " Shall mortal man 
be more just than God? Shall a man be 
more pure than his Maker?" (Job iv. 17.) 
Must not the majesty of the Divine Lawgiver 
be upheld ? Must not Ood*8 justice be 
vindicated ?' Are we to expect that the great 
and holy Qod will yield to what in a man we 
should pronounce a culpable, even though we 
might call it axL amiable, weakness? It is 
impossible to imagine it. 

But suppose a judge, after the verdict of 
guilty had been given, were to say to the 
criminal, " Prisoner at the bar, you have been 
found guilty, by the unanimous verdict of 
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twelve of your countrymen, of an offence 
against the laws of your country. They have 
found a true verdict, for the evidence was 
conclusive ; and one course only remains for 
me, — it is to pass sentence upon you, which 
I now do in my capacity of judge. Nor can 
I see any extenuating circumstances, looking 
at the case from a strictly legal point of view, 
nor any reason why the sentence should be 
commuted or mitigated ; but still, looking at 
your case in a personal and human ppint of 
view, I pity you from the bottom of my 
heart. I know the force of the temptations 
to which you were exposed; I know the 
inherent weakness of your nature ; therefore, 
though I cannot in justice mitigate the 
sentence, much less omit it, — though the 
punishment must be inflicted to the uttermost, 
yet such is my compassion for you that I will 
bear the whole punishment in your stead, 
and you may go free." Would such a course 
detract from the merciful character of the 
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judge ? Would it not heighten it in a 
thousand fold ? And see, too, how it would 
magnify, his justice. If his mercy had simply 
had the effect of inducing him to let the 
guilty man go free, without requiring any 
punishment at all, it would have been a very 
cheap and easy kind of mercy, a mercy that 
would cost the judge nothing, and would 
require no sacrifice; and what would be 
thought of his justice ? But by bearing the 
punishment he refused to remit, would he not 
at once magnify his mercy and his justice ? 
Of course this is an impossible and exaggerated 
case : it never oould occur in a human court 
of justice, but it is exactly what has taken 
place in the Court of Heaven, — God, in the 
Person of his Son, bearing the penalty which 
man has incurred by violating God's law. It 
is thus that "mercy and truth have met 
together," and that " righteousness and peace 
have kissed each other.'* It is thus that God 
can be "just, and yet the Justifier of him 

B 
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that believeth on Jesus," and that Jehovah 
has proved his right to the title he claims 
for himself, of being "A just God and a 
Saviour." 



QThri^t for ki^ ^tofh ^robei bg ^^ 5^^^ 
§tatcment0 at ^mpture. 

We now come to the third proof that the 
Substitution of Christ for his people is God's 
plan of redemption : namely, the direct state- 
ment of the Word of God upon th^ subject. 
And here it must be confessed that in the 
Old Testament the truth is more taught in 
type than proclaimed in so many words. 
There are indeed many expressions that 
imply it ; for instance. Psalm L 5 : " Gather 
my saints together unto me ; those that have 
made a covenant with me by sacrifice." I 
believe this means those who have learnt 
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tbat, having broken the covenant of works, 
nothing is left to them but the covenant of 
a substitutionary sacrifice; and this is only 
one of a multitude of texts that seem to me 
by implication to necessitate the doctrine ; 
but as I am here engaged in proofs and de- 
sire that there should be no joint in my 
harness, I leave those passages about which 
there might be dififerences of opinion, and 
proceed at once to the direct statements of the 
Word of God; and if these are rarely met 
with, yet when they are met with they are so 
clear, uncompromising, and exhaustive in their 
language, that it seems as if only those who 
are spiritually stone blind could fail to be 
convinced by them. These decided (and 
surely we ought to say decisive) passages 
chiefly occur, it is true, in one well-known 
chapter, — the fifty-third of Isaiah. But 
let it be granted that statements do not 
lose their force because they are constantly 
brought forward; there is often a way of 
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shelving a very strong passage by the remark, 
"Oh, yes: we know all about that. That 
passage, or that argument, has been again 
and again produced: it is worn thread-bare." 
Surely this is a very weak and illogical way 
of evading a point when pressed home. The 
frequent calling into requisition some text to 
support a doctrine, unless it has been shown 
that it does not support it, is an argument 
in favour of the doctrine, and not against it, 
showing thereby that the text is so forcible 
and conclusive, that its services are naturally 
called into requisition whenever the doctrine 
it treats of is discussed. And certainly if the 
fifty-third of Isaiah does not teach Substitu- 
tion, words have lost their meaning. It is 
true also that Isaiah in his day did not find 
much reception for this declaration. He 
heaves a sigh at the beginning of this chapter, 
in which he treats of Substitution, saying, 
" Who hath believed our report? and to whom 
is the arm of the Lord revealed ? " And then 
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he proceeds to say, after describing the " Man 
of Sorrows," "Surely he hath borne our griefs, 
and carried our sorrows ; " " he was wounded 
for our transgressions, he was bruised for our 
iniquities; the chastisement of our peace 
was upon him, and with his stripes we are 
healed/' " The Lord hath laid upon him the 
iniquity of us all/* "He shall bear their 
iniquity." " He was numbered with the 
transgressors, and he bare the sin of many." 
Can words be stronger? And, notice, they 
are in the past tense; and if the past was 
used then, clearly we may use the past now. 
The sins of generations yet unborn were laid 
on Christ, in the purposes of God, before 
Christ suflfered ; therefore, if we are looking to 
Christ, as our only hope, he is our Substitute. 
Our sins were laid on him before we were 
bom, — yes before he was made manifest in 
the flesh ; therefore the sins of our future 
life, as well as of our past, were borne away 
by our blessed Lord. This is the full force 



186 



FOUNDATION STONES. 



of the doctrine in question. And this view 
of it will show that I have not been combat- 
ing, as perhaps some of my readers have been 
inclined to believe, a phantom-antagonist ; for 
they may have said, " Who is there that 
denies all this ? Is it not the orthodox and 
generally accepted creed ? " But this view of 
the case which I have just laid before them 
may serve to show how comparatively seldom 
this truth is believed, or at least how seldom 
it is put forward as the ground of the Chris- 
tian's confidence. The possibility of the true 
Christian ever falling away from grace is 
wholly inconsistent with the doctrine ; because 
Substitution means that the whole sins of a 
Christian's life-time, — those committed before 
his regeneration, and those committed after 
his regeneration, — were eternally cancelled, 
in purpose, before all worlds ; in execution, 
when Jesus died, " the Just for the unjust." 
If Substitution does not mean that, it means 
nothing ; and if the fifty-third of Isaiah does 
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not teach this, what does it teach ? It is 
called dangerous doctrine ; but if it is God*s 
truth, how can it be dangerous ? Moreover, 
from the peculiar nature of it, it cannot be 
dangerous to those whom it concerns. Christ 
is their salvation ; that is their safety. 

But now let us pass on to the New Testa- 
ment declaration on the subject. And here 
we shall see the same truth proclaimed, in 
language quite as plain as Isaiah's, both by 
Jesus and his Apostle^. 

First, hear what Jesus saith. " I lay down 
my life for the sheep." I have already re- 
marked that this text has been objected to as 
not to the point, on the ground tliat the 
Greek preposition inrip, which represents the 
word " for," does not mean " instead of," but 
in " behalf of." It is difficult to see the force 
of this objection, because if a shepherd in 
defending his sheep against a lion should slay 
the lion but die in the conflict, he would 
have preserved the life of his sheep at the 
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cost of bis own, and the practical effect 
would be that in dying in their behalf, or for 
their sake, he would have died instead of 
them. But is it a fact that the preposition 
imip does not mean in the stead of? This is 
what is said in Parkhurst's Greek Lexicon on 
the word : — 

'Twep, a preposition. 

(1) Governing a genitive. 

" For, instead of. (Philemon 13 ; Romans 
V. 6, 7, 8.) 

"Raphelius has abundantly demonstrated 
that inrep '^fi&v aireOave signifies, he died in 
our room and stead ; nor can I find ihat 
airodavet^v inrep tiv6<; has ever any other signi- 
fication than that of 'rescuing the life of 
another at the expense of ovr oivn* " 

Parkhurst is a good witness to call, as his 
views are diametrically opposed to those 
which I am here upholding, as may be seen 
from his criticisms on the word IIpoopi^co. 

But I will call other witnesses. Webster 
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and Wilkinson, in their excellent Greek 
Testament, have the following note on John 
X. 15 : '* The sense must be, *I give, lay down 
my life, that theirs may be saved, in their 
stead;* not merely lay down my life in their 
cause, as John xiii. 38." 

The last witness to be called to prove that 
wrep signifies instead of, must be the trans- 
lators of the authorized version, who thus 
render the word in Philemon, verse 13, in 
which connection it will be seen that it is 
impossible for it to have any other meaning : 
" Whom (Onesimus) I would, have retained 
with me, that in thy stead (virep aov) he 
might have ministered unto me." 

This point being decided, how. conclusive 
are the words of Jesus, " I lay down my life 
in the stead of the sheep." There are other 
sayings of Jesus, one or two of which we 
shall have to notice presently, which are 
equally decisive. But now let us turn to the 
Epistles. 
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The Apostle Paul says, "Christ was once 
offered to bear tlie sins of many!* And 
Peter, with the same clearness, " Christ hath 
also once siifiFered for sins, the Just /or the 
the unjust" (virlp again). And while I am 
speaking of the testimony of the Apostles 
Paul and Peter, I will just stop to gather up 
what may have seemed to some to be a loose 
thread in my argument in the last chapter ; 
for after showing the failure of other experi- 
ments, and showing that God himself had 
condemned them and found fault with them, 
I came to the conclusion that they were all 
intended to show the necessity of the Gospel 
scheme. Now many might grant this, and 
yet deny that the Substitution of Christ for 
his Church is the Gospel scheme. But what 
is the whole argument of St. Paul in the 
tenth of Hebrews? Is it not this, — ^that all 
else being insuflScient for the purpose, it was 
necessary that Christ should come? But 
how should he come? Not as an ethereal 
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visitor, but in human body: "Sacrifice and 
offering thou wouldest not, but a body hast 
thou prepared me. In burnt offerings and 
sacrifices for sin thou hast had no pleasure; 
then said /, Lo, I come to do thy will, O 
God." But why, when he came, must the 
body be prepared for him ? That we might 
be sanctified by the oflfering of the body of 
Christ once for all. And the Apostle Peter 
tells also why it was necessary that the Son 
of God should have a body prepared : " Who 
his own self bare our sins in his own body 
on the tree." Thus the direct testimony of 
these Apostles on the doctrine of Substitution 
not only confirms the truth itself, but is in- 
troduced by the Apostles in such a manner 
as to show that the contrast between the law 
and the Gospel lies just in this very point, — 
that what the sinner could not do for himself, 
Christ had to do for him, in his stead; 
giving his body as n vicarious satisfaction : 
as he said, " This is my body, which is given 
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for you." It is indeed generally allowed, and 
must be by all who " profess and call them- 
selves Christians," that Christ efifected what 
the law failed to effect. But how Christ 
succeeded where the law failed, which must 
necessarily be the central truth and very 
focus of Christianity, is a point on which 
ignorance, error, and misstatement abound. 
The old dispensations were not swept away, 
as it is often imagined, to make room simply 
for a more spiritual creed ; for one in which 
there were to be merely nobler precepts, and 
a perfect example, and stronger aid promised 
in fighting the good fight. They were not to 
be annulled for the sake of being superseded 
by a dispensation in which the offer of a con- 
tingent salvation should be made to those 
who, with these additional advantages, should 
fight and win. The seventh, eighth, ninth, 
and tenth of Hebrews set this question at 
rest for ever. That which was old, and 
ready to vanish away, was superseded by a 
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dispensation of satisfied justice, of a com- 
plete salvation for the sin-conscious sinner by 
the Substitution of the Lord Jesus Christ in 
his place. The law proclaimed what the 
sinner was expected to do for God. The 
Gospel proclaims what God has done for the 
sinner: the Gospel tells of the law fulfilled 
for us instead of hy us. 

But before concluding this point of my 
subject, — namely, the direct testimony of 
Scripture to this doctrine, — I must notice 
that there is another class of texts which, 
though at first sight they might not seem to 
bear upon it, yet do, in truth declare this 
truth in unmistakable terms: I mean those 
texts which speak of Christ purchasing, re- 
deeming, and ransoming his people. Now 
^ pvbTchxiael' " redemptioUy" " ransom" — all 
involve the idea of Substitution. I go into 
a bookseller's, and ask the price of a book ; 
I am told it is five shillings. Deciding to 
buy it, I put down the five shillings, and am 

s 
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at liberty to take the book : it is mine. 
Upon what principle? Upon the principle 
ot Substitution. I substituted the money 
for the book. So Christ bought his people.* 
But what did he buy them with ? The 
answer is contained in Acts xx. 28 : " The 
Church of God, which he hath purchased 
with his own blood." When slaves were re- 
deemed, a price was paid to redeem them. 
What price did Jesus pay ? See Gal. iii. 13 : 
"Christ hath redeemed us (literally bought us 
out of the slave market) from the curse of 
the law, being made a curse ivMead of us ; " 
for it is written, " Cursed is every one that 
hangeth on a tree." (Com. 1 Peter i. 18, 19.) 
When captives are ransomed, money is paid 
tor them, or an exchange is made. So Christ, 
when he came to preach liberty to the cap- 
tives, and to let the oppressed go free, had to 

* It is never once said in the Bible that Christ died to 
purchase salvation ; it is always " a people," " a flock," 
' * an inheritance. *' 
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pay a ransom ; and the ransom, like the price 
of the purchased possession and the redeemed 
slaves, was his life. He himself tells us so : 
'* The Son of man came not to be ministered 
unto, but to minister, and to give his life a 
ransom for many." (Matt. xx. 28, Mark x. 
45.) In the original the expressions are very 
forcible : Bovva** Ttjv '^i^i' avrov Xvrpov 
ami TToW&v. Then if we turn to 1 Tim. 
ii. 6, we read, " Who gave himself a ransom 
for all." The Greek words which we 
translated "ransom for" being avrtkurpov 
xrrrip : on which Bishop EUicott says, xnrep 
points to the benefit conferred by Christ on 
us ; aim to hia Substitution of himself in 
our place" And Parkhurst on the word 
dvTikvTpov, says that it means "a ransom, 
price of redemption, or rather correspondent 
ransom*' It properly signifies a price, by 
which captives are redeemed from the enemy, 
and that kind of exchange by which the life 
of one is redeemed by the life of another. 
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So Aristotle uses the verb avrtKinpoS} for 
redeeming life by life. 

Now, when once we recognise all these 
expressions of "purchasing," "being bought 
with a price," " redeeming " and " redeemed," 
" ransoming " and " ransomed," as establishing 
the doctrine of Substitution, what an im- 
mense accumulation of direct testimony we 
get to this truth. And as men. always take 
care to become the possessors of the things 
they buy, redeem, or ransom, so we may be 
sure that all Jesus has bought, redeemed, 
and ransomed at such an inestimable price. 
He will obtain possession of, and see the 
travail of His soul, and be satisfied. And we 
can enter into the force of his declaration, 
** Other sheep I have, which are not of this 
fold : them also I must bring" (John x. 16) ; 
it being necessary, and the reward of his 
obedience and sacrifice, that aU the Father 
gave him should come unto him. 
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©bjedion^ nxQtb againet tk^ ^odxint ot tht 
(gtih^tittttixm ot Christ tox ki^ ^to:plz, 

I ENTER' with great reluctance upon this 
chapter, because mj^ object is truth and not 
discussion ; but experience has taught me 
that the truth I have been endeavouring to 
state in plain and unmistakable words, is one 
that almost always calls up objectors, and is 
seldom allowed to pass unchallenged. How- 
ever, in undertaking the defence of this 
doctrine, I do not hope so much to convince 
the enemies of it as to show those who would 
gladly accept it that the objections usually 
urged against it have no real weight. And 
here it must be observed that it is not so 
much the doctrine of Substitution itself that 
is denied, as the other truth, which alone 
gives this doctrine any value : namely, the 
truth of particular redemption. There are 
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multitudes who not only accept the fact of 
the Substitution of Christ, but will even 
speak of it as a fundamental doctrine, who 
yet nullify it by saying that he died for the 
whole human race. 

I say deliberately, that such an assertion 
and such a view nullifies itself. This view 
either leads to universal salvation or to 
nothing. How can I say that my hope of 
salvation rests upon the fact that Jesus Christ 
bore my sins upon the cross, if I also believe 
that he bore the sins of the lost ? If I believe 
that he satisfied the Divine justice for those 
whose eternity is to be spent with the devil 
and his angels, what comfort is it to me to 
be told that he satisfied Divine justice for me 
also? If his Substitution does not avail to 
save all for whom it was intended, what 
guarantee have I that it will avail for mei It 
seems to me to be an undeniable proposition, 
that if tluct which is intended for all does 
not avail for all, it offers security to none. 
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The grounds of objection to the idea of a 
limited atonement are : — 

First, there are a few passages of Scripture 
which are apparently inconsistent with it, 
and these are brought forward as conclusive 
evidence that it is not true. 

Secondly, it is said that such an idea is 
inconsistent with the character of God, that* 
the creed is a cold, cruel, repulsive, and dis- 
couraging one. 

I propose to deal first with the first of 
these objections. The second is of minor 
importance ; for as creatures we must bow to 
God's own account of his own dealings, and 
not presume to say that what he has revealed 
of himself is at variance with the estimate 
we should form of his character. But if 
OodJs own Word is really antagonistic to any 
truth, we must relinquish it at once. 

Any one who has had the patience to read 
this treatise carefully so far, will see that 
the whole of the arguments have been drawn 
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from Scripture. It is Scripture, not reason, 
that teaches the doctrine of Substitution. 
Such a wondrous conception as that of the 
eternal Son of the eternal God dying 
in behalf of his own creatures, and those 
creatures not only sinful but rebellious, 
was far too vast and astounding to have 
entered even the mind . of an archangel. 
Therefore it is Scripture, not reason, that 
teaches this doctiine ; but Scripture and 
reason unite in asserting that such a Substi- 
tution must and will avail for every individual 
for whom it was made. The Scriptures, we 
have seen, teach this great truth in types; 
but all the types, as clearly as they proclaim 
Substitution, so clearly do they proclaim that 
it was only intended for favoured individuals, 
and was available for no others. Adam was 
not deceived. He stooped to share his part- 
ner's misery, and he it was who was called to 
account ; and Eve was sheltered behind him, 
because he, as her husband, answered for her. 
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So Christ loved the Churchy and gave Him- 
self for her, xnrep auTr]<;. It may indeed be 
said that there was no exclusiveness in 
Adam's defence, because there was no one 
else but Eve for him to answer for. True : 
but Eve was a type of the Church and the 
Church only. Abel recognised the necessity 
of a vicarious sacrifice ; but it was only avail- 
able for himself, not for Cain. The ark bore 
on its roof, its sides, the pitiless outpourings 
of God's wrath against sin. But who were 
sheltered in the "temporal ark? Not the 
whole world, but only eight souls. If this 
was a type of Jesus bearing the wrath of 
God in the stead of others, what does it 
teach, — universal or particular Substitution ? 

Isaac was saved by the ram caught in the 
thicket by his horns. This ram was instead 
of Isaac, and of Isaac only, Isaac being a 
type of the Church : " In Isaac shall thy 
seed be- called." 

The Passover blood sprinkled on the door- 
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posts would have no preservation for Egypt's 
first-born: it was only intended and only 
eflFectual for Israelitish households. 

The Levitical sacrifices cleansed no Amale- 
kite, Moabite, or Canaanite from sin, but only 
God's people. 

The Substitution of Jesus for Barabbas in 
temporal death effected the temporal salva- 
tion of none but Barabbas : the two thieves 
underwent the penalty of the law, although 
the innocent Jesus suffered. Thus every 
instance which I brought forward to establish 
the doctrine of a Substitution by type, 
equally establishes the doctrine of a Sub- 
stitution for favoured individuals; for the 
individuals for whom it was intended were, 
without exception, benefited by it, and none 
others were. 

If the types which I brought forward to 
establish the doctrine of Substitution itself 
are to be accepted as trustworthy, then they 
not only establish that doctrine in its more 
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generally accepted universal form, but they 
also establish it as only intended for, and 
only eflfectual for, certain individuals. And 
all the direct statements of Scripture on the 
subject confirm the same view, and indeed 
are inconsistent with any other. 

Isaiah says, in very significant terms (liii.ll), 
" By his knowledge shall my righteous servant 
[Christ] justify many, for he shall bear their 
iniquities." And again (verse 12), "He bare 
the sin of MANY : " no contradiction, as we 
shall see presently, to that other statement 
(verse 6), "The Lord hath laid on him the 
iniquity of U8 all." 

Jesus said, "I lay down my life for the 
sheep** Not for the goats, not for the wolves, 
not for the swine, not for the dogs, not for 
the foxes, not for the vipers, not for the 
children of the devil, but for the sheep. 
"Behold, I send you forth," he says to his 
Apostles, " as lambs in the midst of wolves." 
Had he laid down his life for the wolves, he 
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would have had little claim to the title of 
the Good Shepherd. 

Again, Jesus said, in very significant terms, 
that the '* Son of man came to give his life 
a ransom for Ttuiny" Then see his own com- 
mentary on these words: "Other sheep I 
have, which are not of this fold, them also I 
Tnust bring." (John x. 16.) Again, in the out- 
pouring of his heart in those solemn words 
in John xvii., — which might well be called 
the true "Lord's prayer," — speaking of the 
eleven, he says, " I pray for iheTn : I pray 
not for the woi'^ld, but for them which thou 
hast given me." And further on, "Neither 
pray I for these (the Apostles) alone, but for 
them also which shall believe on me through 
their word." No word of prayer, observe, 
that the unbelieving might believe. His 
prayer was for those he knew would believe. 

And now, supported by this great weight 
of Scripture authority, I am m a position to 
meet the texts that are brought fonvard as 
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being conclusive on the other side of the 
argument. 

The strongest of these is to be found in 1 
Tim. ii. 3, 4, 6 : "God our Saviour; who will 
have all men to be saved, and to come unto 
the knowledge of the truth. For there is 
one God, and one Mediator between God and 
men, the Man Christ Jesus; who gave 
himself a ransom for uU." These words do 
appear strong, and are often brought forward 
as putting an end to all argument. Their 
force, however, lies in the meaning of the 
word all, which here evidently means exactly 
the same as it does in John xii. 32 : " I, if I 
be lifted up from the earth, will draw all 
men unto me." The "all" used by Jesus 
Tnust be of limited signification, because all 
men were not drawn to believe on Jesus 
when he was lifted up on the cross, nor have 
they been drawn when he has been lifted up 
in the preaching of the Gospel. To the 
Greeks the preaching of the cross was 

T 
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foolishness; to the Jews a stumbling-block. 
When Isaiah lifted up Christ, he said, " Who 
hath believed our report?" When the 
Apostle lifted him up, he said, "Some be- 
lieved the things that were spoken, and some 
believed not" Scripture and experience 
prove that it is not true that Jesus when 
lifted up draws all mankind to him. The 
"all" is limited there. It is limited in 1 
Tim. ii. 4, 6 ; and this is the limitation given 
by Christ himself: "All that the Father 
giveth me shall come unto me." God's wills 
are not feeble, ineffectual longings. His 
wishes are edicts : his will is law. " He will 
have all to be saved," and so they will ; " and 
to come to a knowledge of the truth," and so 
they shall, — all God intenda But was it his 
will that all mankind should come to a 
knowledge of the truth ? Had it been, he 
could have spoken from heaven; he ^could 
have sent forth legions of Pauls and Peters ; 
nor would it have been left on record, "After 
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they were come to Mysia, they assayed to go 
into Bithynia, but the Spirit sufiFered them 
not." All that God willed to be brought to 
a knowledge of the truth were brought. 
Now a man of Macedonia, in a vision, ap- 
peals to Paul, saying, "Come over into 
Macedonia, and help us," because Lydia and 
the Philippian jailor and his household, and 
the children of God who were to compose 
the Churches of Philippi and Thessalonica 
and Berea are there. At another time the 
same Apostle was constrained to dwell in the 
licentious city of Corinth, — a most unpromis- 
ing field for his labours, — because God had 
much people in that city who were among 
the aU that God willed should be saved and ' 
brought to a knowledge of the truth. 

But the last verse is very strong, and seems 
to touch the very point in question : "Who 
gave himself a ransom for all." But, 
observe, Jesits said for many, not for all. 
Which is to be accepted as our guide to the 
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truth ? Undoubtedly the words of Jesus — 
not because the words of Jesus have more 
authority, as such, than the words of Paul, for 
Paul spoke by the Holy Ghost, but because 
these words of Jesus give us the key to the 
true meaning of the words of Paul; the 
word " many," as used by the Saviour, gives 
us the limit to the word " all " as used by the 
Apostle. But it is objected, " Not so, for all 
is more decisive than Tnany** "All" may 
include " many," but " many " cannot include 
"all." This is only a sophism: the reverse 
is practically the case. When Jesus said, 
" I lay down my life a ransom for many,*' he 
necessarily excluded the idea of all; whereas 
when Paul said, " a ransom for all*' he did 
not necessarily include the whole human race. 
In common conversation the word all only 
includes those concerned in the matter in 
question, and very seldom means all man- 
kind ; but the word " many " always exclvdes 
the idea of all. Thus, suppose a person were 
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to tell us that a vessel had gone down in the 
open sea, but that many of the crew were 
saved ; we should at once recognise that the 
narrator meant to imply that all the crew 
were not saved. To think he meant all 
when he said many would be a slur upon 
his veracity. Did Jesus mean all when he 
said many ? And should we afterwards hear 
our informant add, " They were all saved by 
the life-boat," though the word all was used, 
we should see at once that it only referred to 
the many that were saved, and not to the 
whole ship's company. When Jesus said 
many, he Tneant many : not all. When Paul 
said all, he meant all the many of whom 
Jesus spoke; who might well be called all, 
because there are included in the Gospel-net 
persons of all countries, ages, kindreds, 
peoples, creeds, and denominations ; and when 
Isaiah, in the before-quoted fifty-third chapter, 
said, " God hath laid on him the iniquity of 
U8 all," he had the same limitation in view. 
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as is proved by his using the word " many *' 
twice iu the same chapter, and in a similar 
connection. *'By his knowledge shall my 
righteous servant justify many." (Ver. 11.) 
" He bare the sin of many." (Ver. 12.) 

But the use of the word every ^ as well as 
of the word all, in various passages, is made 
to support the view that the Substitution of 
Christ was intended to be of universal appli- 
cation; for instance (Heb. ii. 9), "That he, 
by the grace of God, should taste death for 
every man." If this were to be taken strictly, 
it would teach universal salvation rather 
than universal redemption; for, of course, 
if Christ positively tasted death for every 
man, no man would have to taste it for 
himself. The meaning of the cxj)ression can 
only be, that every man who shall escape 
eternal death, will escape it by Christ having 
tasted it for him. But is the word " every " 
ever used in a limited sense ? For an answer 
let us turn to Col. i. 23 : " The Gospel . . . 
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which was preached to every creature which 
is under heaven'* It cannot be maintained 
that the " every " in this passage, though in so 
strong a connection, can be taken in its 
universal acceptation. See again 1 Cor. iv. 
5 : " Therefore judge nothing before the time 
until the Lord come, who both will bring to 
light the hidden things of darkness, and will 
make manifest the counsels of the hearts, 
and then shall every man have praise of 
God." But every man, in the universal sense, 
will not have praise of God; for Christ will 
say to some, "Depart from me, ye cursed, 
into everlasting fire, prepared for the devil 
and his angels." 

The conclusion, then, with regard to the 
objections drawn from Scripture to overthrow 
the truth I have been contending for, is that 
they are founded on one or two isolated pas- 
sages, which have to be weighed not only 
against the whole tenour of Scripture teach- 
ing, but also against a number of passages 
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which distinctly declare the opposite view; 
also that the isolated passages in question 
can only be made to support the idea of the 
universal intention of the atonement by 
taking the words all and every in their 
widest signification, whereas in other parts in 
the Word of God these words must neces- 
sarily be taken in a limited sense. 

I pass on to the second objection. That 
the belief in a limited atonement is incon- 
sistent with the character of God, and is a 
cold and cruel creed, repulsive and discourag- 
ing. And now, for the first time, I venture 
forth from within my entrenchment of Scrip- 
tural authority into the open and exposed 
plain of human reason : and if I should not 
be able to hold my ground here it is of little 
consequence, — there is still the citadel of the 
Word of God to retire to. But I think it 
may be shown that there is nothing deroga- 
tory to, on inconsistent with, the character of 
God in this truth ; that it is not a cold and 
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cruel creed, not repulsive or discouraging, but 
full of encouragement and comfort for every 
sincere inquirer after truth ; for others, the 
Bible itself oflFers no ray of consolation. 

When we say that any view is inconsistent 
with the character of God, we must be very 
careful to consider what we mean by the 
character of God. Do we mean his re- 
vealed character ? or the idea we have formed 
of what his character ought to be? Our 
reason would say that the existence of evil is 
inconsistent with the character of God : 
being all love, he would wish no evil ; being 
all-powerful, he could have prevented it ; but 
God has allowed evil : he has allowed a devil, 
a hell, the fall, sin, sorrow, suffering. Are 
we to say what limit he ought to put to the 
extent and power of evil ? or are we to take 
the limit which his own Word tells us 
that he has put to it ? We might have con- 
clusively proved, if we did not know of the 
existence of evil, that it could not exist con- 
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sifitcntly with God's known attributes of love 
and power ; but our logic breaks down before 
the stubborn fact that evil is. K it is not 
inconsistent with and derogatory to the cha- 
racter of God that evil should exist, it is 
not inconsistent with and derogatory to bis ^ 
character that the limits of the evil be has 
allowed should be within his own control 
God's character wants no defence from his 
creatures, and surely it is proof against human 
assault. If in God's Word I find mention oi 
"an election according to the renmant of 
grace,"— if I find that the Son of God " laid 
down his life for the sheep," and. that God 
the Holy Ghost is the Author and Giver of 
life to those and those only who are "the 
called according to God's purpose," I must 
not, dare not, deny these truths, because I 
find them inconsistent with what I think 
God ought to be, or should like him to be. 
I accept what I find there, and am silent. 
And, indeed, it appears to me that this view 
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is much more consistent with the idea which 
we might reasonably conceive of the character 
of God. 

That God the Father should be longing for 
the salvation of the whole human race, and 
not be able to effect it; that God the Son 
should have died to redeem the whole world 
from the curse of sin, and that redemption 
only avails for the portion that shall eventually 
be saved; that God the Holy Ghost should 
strive to convert every man, and succeed only 
with the minority, seems to me as utterly 
inconsistent with the ideas we might naturally 
form of God's character as it is with his own 
declarations. 

God the Father unable to effect his will I 

God the Son unable to secure his purchase ! 

God the Holy Ghost baffled in his attempts 
to conquer men's hearts, — appears to be a 
Trinity as inconsistent with reason as with 
revelation! but there are many, especially 
among the Evangelical section of Christians,. 
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who are strong advocates for the doctrine of 
God the Father's predestinating grace, and 
the Holy Spirit's effectual calling of those and 
those only whom the Father so predestinated, 
and yet who will contend most earnestly for 
the doctrine that nevertheless Christ died for 
the whole world of sinners. This is to suppose 
a divided counsel in the Holy Trinity,— the 
intention of the Father and the Holy Ghost 
only having regard to the elect, and the 
intention of God the Son having regard to 
all men indiscriminately. 

And here I wish to make it clearly under- 
stood, that I do not presume to argue that, 
because we might reasonably suppose God's 
character to be of a certain nature, such 
necessarily is his character : for who can by 
searching find out God ? We know his ways 
are not as our ways. I only say, that if human 
opinion as to the probable character of God 
is brought into the argument at all, there is 
infinitely more to be said in favour of the 
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truth I am advocating than for the opposite 
view. My stand-point is, that we must judge 
of Qod solely hy the declarations he has made 
of himself; but when I am met with the 
objection that those declarations are so incon- 
sistent with what we should conceive worthy 
the character of a God, that they must be 
taken with limitations which nullify them, 
then I venture to say, that to imagine the 
Almighty God cannot do all that he wishes 
to do, — that he wishes to rescue souls from 
destruction, but cannot, on account of their 
perverseness, — is a view than which nothing 
could be more inconsistent with what we 
should think worthy of God as an omnipotent 
Being. He has the same power over his 
creatures that a potter has over his clay, to 
make one vessel to honour and another unto 
dishonour; and he has a sovereign right to 
have mercy on whom he will have mercy. 
This right and power he claims in so many 
words; and if it be objected. that such an 

u 
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idea is iDCOBsistent with his attribute of love, 
I answer that so, according to our ideas, is 
his permitting evil at all. But the just and 
conclusive argument is, that he declares these 
facts of Himself. 

But, to pass to the second objection. Is 
ours a cold and cruel creed ? Is it repulsive 
and discouraging ? Rightly understood it is 
the very reverse. It secures upon the firmest 
foundation the salvation of ail who feel their 
individual need of a Saviour. As for those 
who live and die in impenitence, all creeds 
agree that they die without hope. Thus this 
truth places none in a worse position than 
any creed would assign to them, but places 
those who are seeking their Saviour in an 
infinitely better ona It gives them a definite 
instead of an indefinite ground of hope: 
namely, the Substitution of Christ in their 
stead; and not an indefinite prospect of 
salvation, dependent upon whether they shall 
conduct themselves in such a manner as to 
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entitle them to a share of his common salva- 
tion. No one is excluded from God's mercy 
who would not equally be so under the most 
Arminian or free-will scheme in existence, all 
creeds admitting equally that those who die 
in impenitence are sharers of eternal misery. 
Be it remembered, too^ that there is no 
attempt made to decide who are and who 
are not Christ's sheep: they will never be 
known till they are placed on Christ's right 
hand at that great day. Until the last ex- 
piring breath has left a man's body we may 
have hope ; and after the last breath is drawn, 
and no satisfactory evidence given, we may 
still hope, though it be against hope. We 
know, on the best authority, how grievously 
even angels would err were they to attempt 
to sever the tares from the wheat. Nor does 
the truth I am contending for deprive of any 
of their fulness or freeness those glorious, 
cheering declarations, "Ho, every one that 
thirsteth, come ye to the waters;" "Whoso- 



220 



FOUNDATION STONES. 



L 



ever vAU, let him take of the water of life 
freely " {htopehv, as a free gift) ; " Come unto 
me, all ye that labour and are heavy laden, 
and I will give you rest." On the contrary, 
it intensifies a thousand-fold their cheering 
sound ; for it asserts that the very thirsting, 
the newly-aroused will, the newly-felt burdens, 
are the operations of the Holy Spirit bringing 
Christ's sheep to a knowledge of their Shep- 
herd, who has already purchased their salvation 
by laying down his life for them. It declares 
that the thirsty, the willing, the heavy laden, 
are already saved. Their condition proves 
their interest in the finished work. Is this a 
cold and cruel creed ? is it repulsive and 
discouraging ? Not to the broken and contrite 
heart, not to the bruised reed and smokinsr 
flax ; and as for the indifferent or self-righteous, 
what encouragement do they want? They 
want none ; they are satisfied ; their condition 
implies it : the comforts of the true Gospel 
are for those that want them. There is no 
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exclusiveness in this creed, and yet it is 
scouted and everywhere spoken against on 
this ground. Every other creed is more ex- 
clusive. The Church of Rome unhesitatingly 
anathematizes all outside her pale ; many 
High Churchmen in our own Church almost 
deny the hope of salvation to those who 
dissent from her doctrine ; there are Baptists 
who think adult baptism necessary to salva- 
tion: there are some Methodists who can 
have very few charitable hopes for those who 
do not belong to their connection. Jews, 
Turks, ^nd Hindoos are exclusive to an 
extreme in their creeds. It is only those 
who hold the free sovereign grace of God 
who are not only willing to admit, but eager 
to maintain, that those whom God the 
Father elected, for whom God the Son died, 
and on whose hearts the Holy Ghost has 
worked or will work, are to be found in every 
clime, in every age, and almost among every 
outward Church and creed, — Scribes and 
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Pharisees, Sadducees, Papists and Protestants, 
Churchmen and Dissenters, Arminians and 
Calvinists. This is our exclusiveness, learnt 
from the events of the day of Pentecost, and 
from the enumeration given of the redeemed 
in Kevelation. Wherever there is a broken 
and a contrite heart that feels its need of a 
better righteousness than its own to stand 
before God in, there we have God's authority 
for declaring is one of Christ's sheep; for 
such the news of a Substitute Saviour is glad 
tidings of great joy. 

nnb (Eomioti of habing dtnx bieto0 on lite 
gortrine xrf gtib^titution. 

It may be asked. What is the use of insisting 
on the doctrine of the Substitution of Jesus 
Christ in our stead ? If it involves, as a 
necessary consequence, the doctrine of par- 
ticular redemption,— a doctrine which excites 
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SO much opposition, — axe there not other 
truths equally important, about which all 
Christians are agreed, which would be more 
profitable, and concerning which no question 
would arise? I answer that I conceive the 
truth for which I have been contending to be 
a most important one, and the fact that it is 
so generally either denied or ignored in the 
preaching and theological writings of the 
present day is itself a reason for endeavouring 
to bring it into prominence. It is most 
important, for two reasons: it is a truth 
which gives all the glory of the work of 
salvation to God; it is one which, fully 
realized, must give the greatest comfort and 
encouragement to every true Christian. 

It evidently ascribes the whole glory of the 
work of salvation to God. It has often been 
said, and well said, that we should learn to 
sing on earth the song of the redeemed in 
heaven. In heaven we shall give all the 
glory to God. But if Christ's Substitution 
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was intended for all, indiscriminately and 
equally, then those for whom it availed will 
have some glory to take to themselves, either 
for obeying where others disobeyed, or for 
accepting where others refused, or for believing 
what others rejected ; and thus some glory, 
nay, the whole glory of having decided the 
matter of their salvation themselves, would 
belong to the redeemed and not to the 
Redeemer, and all boasting would not be 
excluded. 

Once more, is it not derogatory to the gloiy 
and honour of God that those whom Christ 
died to redeem should nevertheless pass their 
eternity in misery ? If Jesus bore their sins, 
and died in their behalf, surely the glory of 
Christ's sacrifice is dimmed if it was partially 
inefFectual, failing to fulfil the whole purpose 
for which it was intended. That hell should 
be fuller of the redeemed than heaven would 
be a dreadful blot on Christ's great work. 
And yet what says Jesus? "Wide is the 
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gate, and broad is the way, that leadeth to 
destruction, and many there be which go in 
thereat : because strait is the gate, and narrow 
is the way, which leadeth unto life, and few 
there be that find it" (Matt. vii. 13, 14.) 
Now, if he redeemed the " many " that go to 
destruction as well as the " few " that enter 
into life, by his own showing there will 
actually be more redeemed among the lost 
than among the saved, and the song of the 
saints in heaven would seem to lose its 
essential glory:' "And they sung a new song, 
saying. Thou art worthy to take the book, 
and to open the seals thereof, for Thou wast 
slam, and hxist redeemed us to God by Thy 
blood out of every kindred, and tongue, and 
people, and nation." Can lost souls sing the 
same song ? They can, if Christ redeemed 
all mankind. 

I am aware that there is a natural impres- 
sion that it is giving God more glory to say 
that he loves all men equally, that he desires 
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equally their salvation, and gives them all 
equally a chance of salvation. But to begin 
with, has God given every man equally a 
chance, as it is called, even in the judgment 
of those who contend for this view ? How 
many millions of the earth's inhabitants have 
lived and died without ever hearing of the 
only name under heaven given among men 
whereby we must be saved ? But apart from 
this, does the idea that God desires the 
salvation of the whole human race, — con- 
sidering the whole human race are not saved, 
—increase his glory? It implies that the 
Father, having covenanted with his Son to 
accept his Son's sacrifice as an atonement for 
the sins of the whole world, and Jesus having 
offered the sacrifice on that understanding, 
it was after aU found insufficient for its 
purpose, owing to man's depravity, and that 
too when the very object was to rescue MAN 
FROM HIS DEPRAVITT. It implies that the 
Holy Ghost strives to make man fill up his 
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necessary part, whatever it may be, but fails 
in the majority of instances ; the world, the 
flesh, and the devil being too strong even for 
the Almighty Spirit of God. Surely such a 
view, instead of adding to, detracts from the 
glory of the Trinity. 

I must say I think that this is giving very 
little glory to an omnipotent Trinity ; but if 
we take the statements of God's Word, instead 
of our own ideas on the greatest of all subjects, 
we shall find a Godhead that accomplishes all 
its purposes, and claims glory for so doing. 
Hear what Jesus says : " Father, gloHfy thy 
Son, that thy Son may glorify thee, as thou 
hast given him power over all flesh, that he 
should give eternal life to as many as thou 
hast given him." Here the glory both of the 
Father and of the Son is made to consist in 
the fact that they had power to accomplish 
their definite purposes of love. There is the 
Father giving a definite number; there is the 
Son dying for all that number ; and the glory 
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both of the Father and the Son is made to 
consist in their power over that number, who 
are none other than those who are elsewhere 
called " the sons of God." And here comes in 
the Spirit's work : " Because ye are sons, God 
bath sent forth the Spirit of his Son into 
your hearts, crying, Abba, Father." Putting 
these truths together, we come to this succinct 
view of the case, — God gave the elect to 
Christ: "Thine they were, and thou gavest 
them ma*' Christ died for them : God 
accepting his sacrifice as a dischaige in full 
for their sins. God the Holy Ghost then, in 
God's set time, brings all these to a knowledge, 
— ^first, of their sins, and then of their Saviour, 
— chiefly by the preaching of the Gospel. 
Now in this view of the Divine action there 
is no idea of failure or defeat, and therefore 
it gives as much glory to God ss the notion 
that the Holy Trinity, though anxious to save 
all mankind, fail in their purpose through 
man's obduracy. But the main point after 
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all is this, — that the glory which I have been 
contending for is the kind of glory which 
God claims to himself. 

This truth, then, is important, because it is 
God-honouring, — acknowledging that his is 
the kingdom, the power, and the glory. 

But, secondly, the truth when fully realized 
gives the greatest comfort and encouragement 
to every true Chnstian. Indeed nothing 
short of it can afford him any settled resting- 
place; nothing else can give jBnality to his 
faith; because if the sacrifice of Christ was 
intended for the whole human race, and only 
some are partakers of the benefits of it, it is 
evident that some conditions, either of works 
or of faith, must be fulfilled by those who 
do become partakers of it. Now, the more 
advanced in Divine knowledge a man is, and 
the more he knows of his own heart, just so 
much the more he sees God's infinite holiness 
and his own infinite shortcomings of faith as 
well as of works, and he is compelled to 
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acknowledge that if there are any conditions 
to fulfil it is not in his power to fulfil them ; 
for even though he may be told that the sole 
condition is faith, that the Substitution was 
made for all, but only availed for those who 
had faith enough to believe it was made for 
them, he might ask himself, in fear and 
trembling and doubt, "Is my faith strong 
enough to entitle me to hope that that sac- 
rifice was made for me ? " Or, if a certain 
amount of obedience is required to Christ's 
precepts, "How do I know," he might well 
ask in diflBdence, "that my obedience is of 
the requisite amount and character ? " In a 
word, if it is a common salvation, offered 
equally to all, but given only to those who 
fulfil certain conditions, who can ever feel a 
confidence that he has fulfilled those condi- 
tions to God's satisfaction ? But when a man 
is convinced of his sinfulness and helplessness, 
feeling his need of a Saviourj not only for his 
past sins but for his future righteousness, is 
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told that this very consciousness is a proof 
that all his sins were cancelled on Calvary's 
cross, that Clirist there bore in his own body 
on the tree the sins of every sin-stricken 
sinner, then he sees some real, solid ground 
of hope, — a hope that settles into assurance 
in proportion as he learns that salvation is all 
of God, that there is not one iota of condition 
left for man to fuljBl ; for if there were we 
could none of us ever be saved. Faith is the 
result of salvation, not the cause of it; and 
good works are the result of faith. Jesus 
having died on the cross to atone for the sins 
of those whom the Holy Trinity loved from 
all eternity, it is necessary that all these 
highly favoured persons should in God's set 
time be brought to a knowledge of the truth. 
And a beginning of the knowledge is a know- 
ledge of their sins and shortcomings, of their 
guilt and unbelief, of their helpless state, 
unless Christ has mercy on them. Then the 
knowledge of a complete Saviour becomes 
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unspeakably valuable. Then it is the privilege 
and the business of the heralds of the Gospel 
message to make proclamation of the salvation 
that is in Jesus, — a full, free, jBnished salvation, 
already wrought out for and belonging to all 
who see their only hope in such a Saviour 
and desire to know him as their own. 

And here I wish to state my conviction that 

the Lord Jesus Christ died in the stead of 

all those who feel their personal need of a 

complete Saviour, whether they believe the 

views brought forward in this book or not. 

As there are doubtless multitudes among the 

number of the elect who cannot accept the 

doctrine of election, so there are multitudes 

among the number of the sheep for whom 

the Good Shepherd lay down his life, who 

refuse to believe, and will until they get to 

heaven, that his death wa^ not intended for 

the whole world. Thus I do not for a 

moment even suggest that the holding these 

doctrines is necessary to salvation; but I do 
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say that they are most God- honouring doc- 
trines, and the greatest comfort and stay to 
those who can accept them ; and, above all, I 
am convinced they are Bible truths. 

In conclusion, there are one or two diflS- 
culties which will still suggest themselves to 
those who having the most humble opinion 
of themselves have the most right to the 
glad tidings of salvation, and yet from their 
very humility are most afraid of being pre- 
sumptuous in appropriating them. One is, 
" What right have I to suppose for a moment 
that I am among the favoured number for 
whom Christ died ? Is it not spiritual pride 
and unwarranted presumption to imagine 
such a thing for a moment ? " To which I 
would answer, There is much more spiritual 
pride and presumption in imagining that you 
could ever earn salvation if it were a prize 
only reserved for those who had earned it. 
The Christian's confidence does not begin 
with assuming that he was among the 
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Dumber of the elect, and that therefore 
Christ died for him, which would indeed be 
the most unwarrantable presumption : his 
confidence commences at the other end, — 
through a thorough conviction of sinfulness, 
inwrought by the Holy Spirit. See, here is 
his chain of reasoning : the first link that he 
can lay hold of is his own sin ; the last in 
the whole chain is God's eternal love to him. 
God the Holy Spirit has taught him, first, 
that he is Q, guilty sinner, and, secondly, that 
he ever must he. Then he sees there is no 
hope for him but in Christ's innocence being 
substituted for his guilt. Seeing this, he 
cries, " Lord, save, or I perish." Then he is 
convinced further of the inviolable truth of 
the text, " Him that cometh unto me, I will 
in no wise cast out." He knows he has come, 
and he believes he will not be cast out, 
because Christ will not deceive him. Then 
he reads, ^No man can come unto me, 
except the Father which hath sent me draw 
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him/' And thus he traces his conviction of 
sin and helplessness, his need of a growing 
faith in Christ, up to the eternal love of the 
Father. Thus, as we said, the first link in 
the chain is his felt sin. The last that he 
arrives at is the Father's love ; but then he 
learns that that which he recognised last 
existed first, and was the cause of all the 
others. Faith in God's love to us is thus 
learnt in the school of humiliation, not of 
presumption. The first round of the ladder 
is a broken and contrite spirit, aiid the last is 
a wondering adoration of him who made us 
to differ. 

One more diflSculty, equally the result of 
humility of spirit, is suggested by the words, 
" Let him that thinketh he standeth, take 
heed lest he fall:" words of caution often 
addressed to those who believe in the un- 
changing love of God to his people. The 
answer is simple. The true believer in Jesus 
Christ does not think he stands; he makes 
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no pretence of standing : his faith in Christ 
originated from the discovery that he had no 
standing ground. He is one who has fallen 
through all fancied piety, through all trust 
in creeds, churches, ceremonies, — fallen 
through all trust in his own promises> re- 
solves, resolutions, — fallen until Christ's 
worthiness for his unworthiness is the only 
possible hope left for him : he cannot under- 
take to stand for a minute, and therefore he 
is glad to take David's cry upon his lips, 
'' Hold thou me up, and I shall be safe ;" and 
is delighted to hear the reply, " I will hold 
thee with the right hand of my righteous- 
ness." Surely this humble distrust of self 
and trust in Ood*s promises is widely re- 
moved from presumption. This is, I believe, 
the faith of God's elect, — faith in the finished 
work of Christ. The fruits of faith will 
follow in proportion as the faith itself is 
strong. This is not the place to enlarge on 
them, but we may rest assured that the 



SUBSTITUTION. 237 

exotics of faith grow only in the hothouse of 
assurance, and assurance can oniy be obtained 
by a full recognition of the Saviour's Sub- 
stitution, or vicarious sacrijSce for those and 
those only who feel their need of being 
saved. 



P.S. The statement of the Chiirch^ that the 
sacrifice of Christ was ** sufficient for the sins of 
the whole world," is not denied in the foregoing 
pages : it is not the sufficiency, but the inlention, of 
Christ's sacrifice which has been spoken of. I 
also thoroughly admit, in the words of the 
Catechism, that '*God the Son redeemed me 
and all mankind/' But redemption is two-fold. 
Every moment's respite from the infliction of 
the punishment due to the transgression of God's 
law, and every single benefit bestowed on the 
ungodly, is the result of Christ's redemption. 
The whole world is redeemed temporally from 
God's wrath. Christ's sheep are redeemed 
eternally from it by Christ's sacrifice. Thus is 
Christ "the Saviour of all men, especially of 
those that beheve." 



(5ob'0 §aIbation: 
a §B0tem mb a Certaintg. 




V. 



JHE only consolation of those who have 
learnt the sinfulness and weakness of 
their own hearts rests in the belief, — a 
belief which they are convinced is founded on 
Scripture authority, — that their salvation is 
eflfected and secured by the death of Christ, 
and this in consequence of the eternal and 
unalterable decree of God; that the same 
power which discovered to them their need of 
a Saviour, and led them to that Saviour, will 
keep them to the end. 

This is indeed our only resting-place, and 
the more we feel our wickedness and weak- 

Y 
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ness^ our helplessness and fickleness^ the 
more do these truths seem necessary to us. 
Therefore we find it very harassing to have 
continually brought forward against us, by 
those who consider ours as delusive and 
dangerous doctrines, a class of texts which, 
according to their first apparent meaning, 
and according to the interpretation usually 
put upon them, roll back the responsibility 
from Christ on to us, and which take away 
from us all ground of security, inasmuch as 
they make our salvation dependent on our 
faithfulness instead of Qod's. These texts 
have in their time greatly exercised our own 
minds, but now cease to trouble us much, as 
we have learned that they must and do 
harmonize with the truths on which our 
hopes are grounded ; but what we now suffer 
from is that we find them so firmly maintained 
by a large body of earnest men who constantly 
array them against us. We ask ourselves, — 
What if these men should be right after all 1 



god's salvation. 243 

If they are^ all our hopes are dashed. Our 
opponents acknowledge indeed that we have 
much to say on our side ; but their reply is 
that Ood's truth has two sides, and that our 

4 

finite minds cannot view the whole at once. 
But this will not stand, for the points in 
question cannot be different sides of the 
same truth, because they are contraries , they 
are not parallel lines, they are cross lines; 
they contradict one another, and therefore 
cannot both be true. 

For instance, it cannot be true that all men 
have it in their power to come to Christ, and 
yet that no man can come to Him except the 
Father which sent Him draw him. It cannot 
be true that we are saved wholly by grace 
and yet partly by works. It cannot be true 
"that God forsaketh not his saints: they are 
preserved for ever;" and yet that he does 
forsake them, and that they are not preserved 
under certain circumstances. It cannot be 
true that they are "kept by the power of 
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God through faith unto salvation," and yet 
that they may fall from grace. It cannot be 
true that none can pluck Christ's sheep out 
of his hand and yet that they may be plucked 
out. These assertions cannot both be accepted 
on the ground that they are two sides of a 
truth which our finite minds cannot grasp, 
because they contradict and cancel one another; 
there are Tnany things in all Grod's works 
that are beyond our reason, noffiing that is 
contrary to it; there are many difficulties 
but no absurdities. 

And yet there are passages which seem at 
first sight to count'Cnance both the views we 
have alluded to, and the great majority of 
thinkers, or at any rate of speakers, writers, 
and talkers, on religious subjects adhere to 
those texts which throw the responsibility on 
man, and either deny, ignore or put in the 
background those texts which uphold God's 
sovereignty and unchangeableness. 

Now how are we to account for this con-^ 
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trariety of opinion? I think the following 
illustration will help to explain the diflS- 
culty. 

Suppose we were to receive a letter of 
which every other line was legible, while the 
alternate lines were at first unintelligible, the 
writing being difficult or. in cipher. On first 
reading such a letter we should gather our 
ideas of its general meaning from the lines 
we could read ; but in time we make out the 
difficult writing between or we get the key 
to the cipher, and then we find that the 
intermediate Hoes quite alter the purport of 
the whole letter; they do not, indeed, con- 
tradict the parts which we had formerly in 
our ignorance thought we understood, but 
they simply show them in a new light, the 
newly-discovered context changing their mean- 
ing. We should not then wonder that any 
who were unable to read the difficult parts 
should hold a diflferent opinion to that which 
we now hold, nor would their maintain in <t 
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oufLur- ''''''' ^ opposition to ours shake 
ourfaith m our own interpretation. 

Now God's Word is such a letter. There 
-e alternate Knes which the natural -nxan can 

he l^'^'^'l'"'* understand, and thinks 
he underBtands better than he does: they are 

esponsxbxhty. and apparently of n^an'f free 
r^als? U "' *^' P'""'*^''"^ P*^' l*"* there 
^d these he does not understand : « The 

4riT^ofTod"xrt? ^" r ^'^^"-^ ^^ *^« 

1- oi uod, for they are foolishness unto 
him ; nexther can he know them, for they a o 
spiritually discerned " 

ligM Jf nttTre^: is^^^ Tf ^ '^^^'^^ *^^ 
we should form ou?^ ''^ T^'^^ *^^* 
meaning of re^L T'^'l '^ *^" general 
o revelation from those parts whioh 
it seems to ug wo „ , wnich 

pass over the oTh. . "°/''''*°*^' *°^ ^« 

even thinking of tT* ^"^'^ ^"""^^"^ ^^ <>- 

^ * *^^«»' hut at length the 



god's salvation. 247 

Spirit shines upon the Word and brings the 
truth to light: "God who commanded the 
light to shine out of darkness shines in our 
hearts to give the light of the knowledge of 
the glory of God in the face of Jesus Christ." 
Then we decipher the more spiritual parts, 
God's Spirit helps to make out the alternate * 
lines which were before unintelligible, and 
gives us the key to the cipher. These new 
truths, we find, quite alter the whole tenor 
of God's revelation to us; they do not con- 
tradict the practical parts which we once 
thought were alone deserving of our attention, 
but they put an entirely new sense upon 
them, the newly-discovered context changing 
their meaning. Now why should we wonder 
that those who are still unable to read the 
difficult parts should hold diflferent opinions 
to ours, — ^that they should ignore and put in 
the back-ground texts they do not understand ? 
Their maintaining their own views in opposi- 
tion to ours should not shake our faith in our 
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interpretation. We have learned this more- 
over,— that the new truths are grand and 
nnalterable truths, to which the other state- 
ments Trmst bend and do bend, so that the 
whole revealed Word is in perfect harmony, 
the apparent contradictions being only ap- 
parent and not real But when we attempt 
to show this our opponents tax us with 
setting up a system and bringing the Bible 
down to it Thank (Jod we have a system, 
it is our glory, our hope ; but we don't make 
it, we find it : it is not our system, but God's. 
If there is not a system in the Bible we can 
only say it is the only one of God's works in 
which there is not. If we go out on a starry 
night and look at the heavenly bodies they 
seem all in inextricable confusion, but they 
really are in perfect order ; the harmony is so 
great in that apparent tangle of stars that we 
speak of the - music of the spheres ; " our sun 
and his statellites are called nhe solar system," 
and so perfect is the system that the date at 
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which eclipses will take place thousands of 
years hence, — should the world stand so long, 
— can be calculated to the fraction of a second. 
Then look at the system there is in God's 
providence : we can indeed hardly recognise 
this; everything seem at cross purposes or 
dependent on chance, on man's energy or 
idleness, on his good or evil aims. But con- 
sider a fact or two. Jesus was to be born at 
Bethlehem of Judaea, and therefore "there 
went out a decree from Caesar Augustus that 
all the world should be taxed." It was 
prophesied of Christ our Passover that " not 
a bone of him should be broken ; " therefore 
in order that the bones of Jesus might not be 
broken by his being, stoned to death, according 
to the Jewish mode of execution, the Jews 
were by God's providence a subject people 
when Jesus was sacrificed, and were obliged 
to say, " It is not lawful for us to put anyone 
to death." The Son of Man was to be lifted 
up as the serpent in the wilderness, his 
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enemies were to pierce his hands and his 
feet; Jesus, then, was to die by the Boman 
death of crucifixion, and so, by God's provi- 
dence, Jesus ''was crucified under Pontius 
Pilate," the Boman governor. 

These are glimpses of God's system in 
providence ; but, generally speaking, his provi- 
dence is like a piece of tapestry of which we 
now only see the wrong side, with its confusion 
of colours and cross threads; but in heaven 
we shall look down upon the right side, and 
admire the beauty and symmetry of the 
pattern. 

Agam, we are said to be "fearfully and 
wonderfully made" And what is the word 
used to express our complex and complicated 
frame ? — ^it is the word system : we say, " My 
system is out of order." Shall God, then, 
have a system, in the material heavens and 
not in heavenly truth ? Shall there be a 
system in providence and not in grace ? Shall 
we acknowledge that the first man who is 
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" of the earth earthy " is systematically made, 
and deny that in the construction of the new 
man who, after God, is created in the image 
of God, there is system also ? Impossible. 
We may be sure that if that which is 
emphatically caUed divinity is to correspond 
with other divine works it must have a 
system, and so it has. Here it is in few 
words: "Whom he did predestinate, them he 
also called: and whom he called, them he 
also justified, and whom he justified, them he 
also glorified." (Rom. viii. 30.) 

Be sure of this, — divinity is an exact science 
if ever there was one ; but the view we have 
noticed of there being two orders of truth, 
instead of allowing God's covenant to be 
*' ordered in all things and sure," would reduce 
everything to confusion, disorder, and un- 
certainty. If man's fickleness can come in 
as an element capable of altering God's 
purpose, a system is impossible. 

There is one text especially which is often 
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quoted as supporting the double-doctrine 
creed: "Work out your own salvation with 
fear and trembling. For it is God which 
worketh in you both to will and to do of his 
good pleasure." (Phil. ii. 12, 18.) It was 
once quoted against me with the following 
remark : " That our salvation is like an arch 
which rests on two columns, — ^man's responsi- 
bility and God's sovereignty^ — and that we 
have nothing to do with the latter." My 
reply was that I fully agreed with the idea 
of the two columns, but that the column of 
man's responsibility rests only on the sandy 
foundation of a fallen nature ; that it is built 
up of duties imperfectly performed, that the 
whole column, disjointed and full of flaws, is 
totally incapable of supporting its own end of 
the arch, and that instead of doing so it is 
simply crowned with a capital, and that 
capital is damnation ; that man is responsible, 
and as a responsible being he fails in every 
duty, and fails every minute ; but that the 
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other column is founded on God's firm and 
unalterable decrees ; its pedestal or basement 
is Christ, its shaft is composed of the holy 
and obedient actions of his life, which forms 
a perfect column of unbroken duties in which 
neither the scrutiny of God's holiness nor 
Satan's malice can find a single flaw, and this 
column is crowned with the capital of salva- 
tion, — the salvation of the Church of Christ. 
I added that, as for the text in question, 
it neither supported the double -doctrine 
creed, nor established h^8 theory of the two 
columns. 

I now propose to consider this text more 
closely, as it will serve as a specimen to 
illustrate the foregoing remarks, being, as we 
have said, a favourite one with those who 
opppose our views. 

We may notice in it, — 

(1) The possession spoken of, — "your 
own salvation." 

(2) What the Apostle says is to be done 
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WITH THIS POSSESSION, — it is to be worked 
out with fear and trembling. 

(3) The power by whuch this work 
CAN be done, — '' for it is God that worketh 
in you." 

(1) The possession, — ''Salvation." We 
*mu8t consider this first, because it is impos- 
sible to work out or at anything until we 
have it ; a man cannot wind his own watch 
until he has a watch of his own to wind ; a 
man cannot work out a hank of cotton until 
he has the hank of cotton to work upon ; nor 
can a man work his passage on a ship until 
he is shipped on his passage Therefore it is 
taken for granted in the text that the persons 
addressed have the possession which they are 
to work out, and that possession is " Salvation." 
What a glorious word it is, — what a posses- 
sion ! There is nothing equal to it ; there 
are other great and glorious things that 
accompany salvation and that result from 
salvation, but they may all be included in 
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this one word. Yes : it includes rescue from 
death, entrance into life, the gifts and graces 
of the Holy Spirit, the love of God, the 
friendship of Christ, the special protection 
of God's providence here and an eternity of 
glory in heaven hereafter I All these things 
are included in the one word, — SALVATION. 
Must it not then be a blessed possession ? 
Consider, too, what the word means. A 
person who is in a state of salvation is in a 
saved state, — a state of safety Now there 
can be no words more opposed to one another 
than the words salvation and danger ; there- 
fore those who are in a state of salvation, 
who have this possession, — if words mean 
anything, must be perfectly free from danger. 
This corresponds with other passages of 
Scripture, which speak of believers in Christ 
as saved persons ; Rom. viii. 24 ; 1 Cor. i. 18 ; 
2 Cor. ii. 16 ; Eph. ii. 5 ; 2 Tim. i. 9. We 
may notice, also, that the salvation here 
spoken of is linked with a person, — it implies 
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a Saviour^ even Jesus, who came "to seek 
and to save that which was lost." Not to try 
to save; not to help to save; not to half 
save, and leave the work unfinished. '' jestis 
Christ " is God's appointed Saviour, for that 
is the meaning of the words, — Jesus "a 
Saviour y' and Christ " anointed!' and there- 
fore appointed. Being God's appointed 
Saviour, we may be sure he is a full and 
complete Saviour, not simply a crowner of 
the conqueror, not merely the rewarder of 
the successful, but the rescuer of the lost. 
Suppose a boat at sea were upset ; and that 
a man who was a strong swimmer, and who 
had safely reached the shore, were then to 
stand upon the beach, and seeing another 
man feeble and exhausted, a weak swimmer, 
battling with the waves, were to say to him, 
" Keep your courage up, strive manfully, 
strike out strongly, keep your head above 
water; I am watching you, I have been 
through it all before, and here I am to 
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welcome you if you can only manage to 
struggle on till your feet touch the ground." 
Would that man deserve the name of a 
Saviour? Would he obtain a medal from 
the Royal Humane Society for saving life ? 
If they were to offer him one would he not 
think it was a mockery, or that it was only 
done to taunt him for not having plunged 
m to the rescue of his drowning fellow- 
creature ? It would be a satire and reproach 
to call such a man a Saviour. And yet this 
IS exactly such a Saviour as thousands describe 
Christ to be, who profess to preach salvation 
through his name. He has been through the 
waves of this troublesome world, he knows 
their buffetings and their violence, he has left 
us his example to follow, and now he stands 
on the shore to encourage us with words of 
exhortation and promises of welcome, if we 
can only hold on to the end. If that is all 
that Jesus did for sinners, what claim would 
he have to the title of Saviour ? We have 
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seen that such a title would be looked upon 
as simply an insult to a mere man who had 
only done thus much. Thanks be to God, we 
have to do with a Divine, and therefore a 
real, Saviour, one who is " mighty to save : " 
" God hath laid help upon one that is mighty. 
Jesus has not only passed through the waves 
of this troublesome world himself, but he 
upholds his people with the right hand of 
his righteousness, brings them through all 
dangers and trials, and lands them safely 
upon the happy shore. He is a complete 
Saviour, he leaves not his work unfinished; 
he is *' the author and finisher of our faith." 

But there is another question connected 
with this word Salvation which we must not 
omit to notice : namely. Who are the possessors 
of it ? Can we say this salvation is our own ? 
This is the most important point of all for 
each of us individually. Let us then consider 
who are the owners of salvation; and here 
we must remember that the Gospel is good 



god's salvation. 259 

news, and anything that is not good news is 
necessarily not the Gospel. Now the good 
news of the Gospel is that this salvation is 
for all who want it, — for all who feel their 
need of it: that is, for those who feel that, 
unless Jesus saves them, they must perish, 
because nothing that they can ever be or 
do will deserve well of God. When we long 
to be saved in God's way; when we thmk, 
*'0h, would that Jesus would take me in 
hand, for unless he does so there is no hope 
for me : " when we are brought thus to 
despair wholly of ourselves, and to see that 
there is "none other name under heaven 
given among men whereby we must be 
saved ; " when we see there is salvation in no 
other, — then I believe that the salvation we 
desire is ours ! Faith in Christ is not 
necessarily to believe that he has saved us : 
this will come in time, probably; faith in 
Christ is to believe that none other but he 
can. It may be said this is bringing faith 
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down very low ; and so it is, but it is also to 
sweep away mucli rubbisli that goes by the 
name of religion, it is to overthrow every, 
system that sets up human righteousness as 
a recommendation to God, from Popery down 
to Wesleyan Methodism ; and it is very 
necessary to dwell upon this view of faith in 
Christ, for multitudes are in trouble because 
they do not know whether they believe or 
not; they cannot by analysing their feelings 
arrive at any certainty as to the quality and 
result of their faith in Christ. 

In spite of the foolish cry of some, — " I do 
believe, I will believe," — ^there is nothing that 
we have less control over than our faith. If 
a man were told that he would certainly go 
to heaven if he were to cut off his right 
hand, or to give up all his property; if he 
were perfectly sure that the statement was 
true, he might very likely make the sacrifice. 
But if he were told he could not go to heaven 
unless he believed Jesus died in his stead, he 
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might say, " I am now told to do an impossi- 
bility; this is a mental process over which I 
have no control, and I cannot make myself 
believe it, however much I wish to." Now 
how many are trying to see whether this 
mental process of believing in Christ as their 
own Saviour has been satisfactory in their 
case, and cannot determine ! It is much 
easier to determine whether we feel the need 
of Christ, whether we desire him for our 
Saviour, whether we believe that he must 
save, and he alone ; if w^e have got thus far 
we do believe in him, for we cannot have 
advanced so far without having gone one step 
further, and cried (not perhaps in the very 
words but in the spirit of Peter), '* Lord, save 
me : I perish ! " and none were ever brought 
thus to cry to whom Jesus turned a deaf ear. 
" Him that cometh unto me I will in no wise 
cast out.'* These, then, are the owners of 
salvation ; these are the persons addressed by 
St. Paul in the text as the proprietors of this 
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great possession. It is their own, — their very 
own, more their own than their bodies ; their 
bodies will decay, but this treasure will 
survive the breaking of the earthen vessel^ 
which hold it 

(2) We consider, secondly. What we are to 
do with this possession. We are to work it out 
with fear and trembling. Mark, to work it 
out, — ^not to work for it ; if it had said work 
for it there might have been some ground for 
those who stand up for two sides of truth to 
rest on. There might have been a real difficulty 
in reconciling this passage to God's system as 
revealed in Romans viii. 30, above quoted, 
but it is not said work for but work ovut, — that 
is simply go through with your salvation, — 
live your saved life with fear and trembling. 
In heaven we shall work out our salvation 
just as much as we do here, only it will be 
there without fear and trembling, and in 
heaven we cannot possibly be working for 
salvation; but now we have to do with our 
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tvme state, and it is to us now that the 
injunction is to work out our salvation. 

I am not going to shirk the word work. 
There is, undoubtedly, a new work connected 
with a new life, for though our character 
cannot affect our salvation our salvation will 
affect our character, and there will, in the 
new, saved life, be a working more or less for 
Grod. But none oan act really for God until 
they have ceased to work for salvation. While 
they are working for salvation they are working 
for self and not for God. The working for 
God, too, is quite distinct from the being 
" cumbered about much serving ; " it is distinct 
from working for a reputation, — for the sake 
of people saying '* What a worker so and so 
is." The work is first in the heart, and the 
next work should be in one's own daily 
domestic life. It is said that the candle is to 
be put on a candlestick " to give light to them 
that are i/n the house.** 

The works of the Spirit (given in Galatians 
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V. 22 ; and Ephesians iv. 24 to the end ; v. vi. 
the whole chapters) are not the showy works 
such as would suit many of the notoriety- 
mongers of the present age of religious 
high-pressure. Those works are worthy the 
attentive consideration of all who wish to 
enter into the spirit of what the Apostle 
meant when he said "work out your own 
salvation with fear and trembling." Why 
with fear and trembling, — fear lest they 
should forfeit their salvation ? No : that 
would be first to mistrust their Saviour ; 
and, secondly, it would be to have the 
ineffable conceit of imagining that anything 
we were, or did, or thought, was the cause 
of our being in God's favour, — that the favour 
we were in was the reward of our merits, 
and would be forfeited when we ceased to 
be meritorious. 

Thus, fairly analysed, pride and not humility 
is the root of the doctrine that God's people 
can fall from grace. Why then are we to live 
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in fear and trembling ? — Fear : what of ? The 
answer is easy to anyone who knows the 
sinfulness of his own heart and the weakness 
of his own strength. Fear of bringing dis- 
grace on our faith, fear of dishonouring the 
standard of Christ, of which every Christian 
man is a bearer, fear lest by inconsistency of 
conduct we should cause the way of God to 
be evil spoken of^ and give occasion to the 
enemies of God to blaspheme, lest we should 
put a stumbling block in the way of others; 
fear lest we should cause a cloud to rise 
between us and God, fear lest we should 
make Satan triumph. We are not to say, " I 
never shall do this." — " I never shall do that." 
— " I have made up my mind never to offend 
in such or such a way again." We are to 
remember the weakness of our nature and 
the strength of temptation, and to see th^ 
necessity of being upheld lest we should fall 
if left to ourselves, even into some scandalous 
sin. This I believe is to work out our salva- 

a2 
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tion,— to Uve our saved Ufe— in fear and 
trembling. Neither with presumption nor 
despondency, for the Philippians were to 
remember (which brings us to our third 

point), — 

(3) By what power they were to be able 
to do this; "for," says the Apostle, "it is 
God that worketh in you, both to will and to 
do of his good pleasure." They were not to 
be proud of what they were able to do for 
God, for it was God who wrought all their 
works in them, and to him should be the 
glory, not to them. And then, though they 
were to work with fear and trembling, it was 
not to be with despondency, much less with 
despair of not being able to bold on to the 
end, because God did work and would work 
in them. This is the secret of the Christian 
life, — the mainspring, — God's Spirit that 
worketh in us. 

Motive is a good thing to induce action, 
principle is a better thing, but power is better 
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than both. A man when his house is on fire 
has a strong motive to fly from it, but the 
motive is useless if he is a cripple. A man 
of principle may wish to pay his debts, but 
what if he has not the money to pay them 
with ? In both these cases it is power that is 
wanted 

Now there are many who urge to a Chris- 
tian life by enlarging on the motives, — a hell 
to be escaped and a heaven to be reached. 
There are others who appeal to principle: 
See, they say, what we owe God ; what love 
and obedience and service it is our duty to 
render him Now motive and principle are 
both good in their way; but, as in things 
temporal so in things spiritual, they are 
useless without the power. What an en- 
couraging promise there is here given us that 
the Christian shall not want the power: he 
will be made to will, and made to do, of God's 
good pleasure. 

But it may be objected that, if this is the 
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case, it brings men down to the level of mere 
machines, and that all the rules and regula- 
tions laid down throughout the Word of God 
are useless. It may be asked, what was the 
use of Christ leaving us an example that we 
should follow his steps ? — what the use of 
the Apostolic precepts ? We answer : before 
a locomotive engine can travel it must not 
only have the steam to propel it, it must 
have the rails to run upon and to guide 
it; the grace of God in the heart of the 
Christian is the motive power that corresponds 
with the steam in the engine, the precepts of 
the Bible are the rails, — the rules lor his 
guidance. 

The commandments of God, under every 
dispensation, bring the whole world in guilty, 
and so in the first place show the necessity of 
being sheltered, in Christ; and then, for those 
that are sheltered, they show the direction 
their grateful return for his mercy is to take : 
" If ye love me keep my commandments." 
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The passage itself proves, however, that 
even this keeping of Christ's commandments, 
— this very working out of our salvation, — is 
provided for in God's system of salvation ; it 
is not left dependent on man's gratitude: it 
is God that worketh in us both to will and to 
do of his good pleasure. The grace of God 
propels the Christian on his course. As the 
Apostle said, " The love of Christ constraineth 
us:" he found himself that necessity was 
laid upon him to preach the Gospel. "We 
are God's workmanship created in Christ 
Jesus unto good works, which God hath before 
ordained that we should walk in them." 
Thus, from first to last, is God's salvation like 
all his other works, — "ordered in all things 
and sure : " in other words, it is a eystem and 
a certainty. 
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VI. 



'* Justified freely by his grace." — Rom, iii. 24. 

F a number of persons who had all been 
guilty of some capital crime were 
associated together in a prison awaiting 
their trial how anxiously would they discuss 
their position, and ask one another how they 
might obtain a verdict of acquittal. They 
might be of various stations in life, but sociaf 
distinctions would lose their importance in 
the face of so great a common peril. They 
might be of dififerent characters and profes- 
sions, tastes and habits of life, but in their 
critical situation all such barriers would be 
broken down and the one great absorbing 
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question among them all would undoubtedly 
be the question of the verdict. 

Now inasmuch as all men are shut up in 
the prison-house of this worid, having all 
committed capital crimes against God, who 
is at once their King, their Lawgiver, and 
their Judge, it might be imagined that they 
would discuss with equal anxiety the means 
by which they might hope to obtain a verdict 
in their favour; that in the face of this 
question, so vital and of such universal interest, 
all others would give way and that the one 
absorbing thought and inquiry would be that 
expressed in the words of Job : " How shall a 
man be just with God ? " 

We well know this is not the case. It suits 
Satan's purpose to make men either /orgre^ or 
deny the urgency of their case, — errors equally 
foolish and fatal, because if facts are true, 
forgetting or denying them will not alter 
them. Those who try to forget their position 
remind us of the ostrich who is said to hide 
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his head in the sand and to fancy that he is 
safe from his pursuers because he cannot see 
them ; but such a proceeding is evidently as 
full of danger as it is of folly. The same 
must be said of denying the fact of our 
critical position. It seems indeed that none 
could deny it who accept the Bible as the 
Word of God, and therefore the foundation 
of their faith. Those who reject the Bible' 
may certainly with some show of consistency 
(though none the less at their peril) deny 
that they are criminals in the sight of God ; 
but of course to reject the Bible is to bring 
the whole fabric of Christianity, with all its 
church-goings and chapel-goings, prayers and 
praises, creeds and catechisms, sacraments and 
ceremonies, crumbling to the ground, for all 
these things are based upon the foundation 
of the Scriptures and if the Scriptures are 
taken away they have nothing on which to 
stand: therefore all persons who make any 
profession of Christianity, of whatever form, 
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are bound to accept the Scriptural statement 
of their position. Then what saith the 
Scripture ? — 

"We must all appear before the judgment seat 
of Christ ; that every one may receive the things 
done in his body, according to that he hath done, 
whether it be good or bad." (2 Cor. v. 10.) 

"Cursed is every one that continueth not in 
all things which are written in the book of the 
law to do them." (GaL iii. 10.) 

" Whosoever committeth sin transgresseth also 
the law : for sin is the transgression of the law." 
(1 John iii. 4.) 

" All have sinned, and come short of the glory 
of God." (Kom. iii. 23.) 

" As many as have sinned in the law shall be 
judged by the law." (Rom. ii. 12.) 

"That every mouth may be stopped, and all 
the world may become guilty before God." (Rom. 
iii. 19.) 

^\^J^^^^^> as by one man sin entered into 
the world, and death by sin ; and so death passed 
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upon all men, for that all have sinned." (Rom. 
V. 12.) 

*' By the oflfence of one judgment came upon all 
men to condemnation." (Rom. v. 18.) 

The case is plain : we are all guilty criminals 
before God ; and by the rebellion of our hearts 
against his laws we add to our other offences 
high treason against the King of heaven. 
Indeed the case is so plain that though as we 
said Satan's great aim is to make men forget 
or deny their position yet he does not entirely 
succeed. Especially of late there has been a 
great revival in religious matters. There is 
hardly a company into which we can enter or 
a newspaper we can take up without finding 
the religious question discussed in some form 
or other. It is true it is often discussed in 
the form of dry criticism, oftener still in a 
spirit of rivalry and sectarianism ; nevertheless, 
the question is without doubt more often 
brought to the front than it used to be and in 
the very forefront of the question naturally 
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stands the subject of justification. Various 
are the opinions held and contended for on 
this ab-unportant matter, but those opinicms, 
though of vanons shades, may be classified 
under three heads. 

(1) Justification by ment^ or good works. 

(2) • Justification by faith. 

(3) Justification by the grace of God, 
through the merits and sacrifice of Chnst, 
independently of merit or faith. 

It is not to be supposed that persons who 
profess and call themselves Christians, would 
attempt to support either of these views, 
unless they could bring forward some Scrip- 
ture authority on which to rest their opinion ; 
and it cannot be denied that each of these 
three means of justification can be supported 
by the plain words of Holy Scripture. 

Those who hold that man is justified by 
works, can point to such passages as these : — 

"Ye see then how that by woiks a man is 
justified, and not by faith only." (James ii. 24.) 
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'^ The hour is comings in the which all that are 
in the graves shall hear his voice, and shall come 
forth ; they that have done good, unto the resur- 
rection of life j and they that have done evil, unto 
the resurrection of damnation." (John v. 28, 29.) 

Those who maintain that man is not justi- 
fied by works, but by faith, can bring forward 
such statements as these : — 

'' Therefore we conclude that a man is justified 
by faith without the deeds of the law." (Rom. 
iii. 28.) 

*' Therefore being justified by faith, we have 
peace with God through our Lord Jesus Christ." 
(Rom. V. 1.) 

'' Knowing that a man is not justified by the 
works of the law, but by the faith of Jesus Christ, 
even we have bdieved in Jesus Christ, that we 
might be justified by the faith of Christ, and not 
by the works of the law : for by the works of the 
law shall no flesh be justified." (Gal. ii. 16.) 

While those who are convinced that the 
real justification of the sinner is an act of 
free and sovereign grace extended to him 
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independently either of his faith or works, on 
account of the merits and sacrifice of Christ, 
besides having the whole tenor of Scripture 
in their favour, can turn to the following 
distinct declarations : — 

" Being justified fi-eely by his grace through the 
redemption that is in Christ Jesus." (Rom. iii. 24.) 

'' That being justified by his grace, we should 
be made heirs according to .the hope of eternal 
Ufe." (Titus ui. 7.) 

" For the grace of God that bringeth salvation 
hath appeared to all men." (Titus ii. 11.) 

" And if by grace, then is it no more of works : 
otherwise grace is no more grace." (Kom. xi. 6.) 

" Not by works of righteousness which we have 
done, but according to his mercy he saved us." 
(Titus iii. 5.) 

" For whom he did foreknow, he also did predesti- 
nate to be conformed to the image of His Son, that 
he might be the firstborn among many brethren. 
Moreover, whom he did predestinate, them he 
also called : and whom he called, them he also 
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justified : and whom he justified, them he also 
glorified." (Rom. viii. 29, 30.) 

" I will have mercy on whom I will have mercy, 
and I will have compassion on whom I will have 
compassion. So then it is not of him that willeth, 
nor of him that runneth, but of God that showeth 
mercy." (Rom. ix. 16, 16.) 

Such, then, are the three plain statements 
of God's Word with regard to man's justifica- 
tion , and though they seem at variance, and 
have given rise to endless disputes, yet they 
are very easily harmonized, and contain no 
real antagonism. The God of truth cannot 
contradict himself. Very simple is the solu- 
tion of this apparent contradiction. . 

Three kinds of justification are intended, 
and not three ways of one justification. All 
God's people stand in need of, and possess a 
threefold justification ; in speaking of which 
I shall not follow the same order that I 
adopted in giving the popular ideas of justifi- 
cation, but take the three justifications in tlie 
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rank of importance which I believe they 
really hold. We have to he justified, — ^before 
Ood, before men, and in the court of con- 
science ; and we are justified 

(1) Before God, by grace. 

(2) Before men, by works. 

(3) In the court of conscience, by faith. 

The^rs^ is necessary from the necessity of 
the case ; the second is necessary to clear the 
doctrine of the grace of God from the false 
charge of Antinomianism ; the third is neces- 
sary as the only means by which we can in 
this life enjoy and realize a sense of their 
justification by Christ. 

I now propose to discuss these three points 
more particularly. The first statement that 
God's people are justified by an act of his 
free and sovereign grace, simply on the ground 
of the merits and sacrifice, the doing and the 
dying of the Lord Jesus, irrespective of and 
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prior to any works of faith performed or 
exercised by them, is one that meets with 
but little favour in the religious world : yet 
that it must be true is evident from the 
nature of the case, as well as from the plain 
words of Scripture, for man is not only sinful 
but helpless ; besides his best works are im- 
perfect and his strongest faith deficient, and 
both his works and his faith are God's gift. 
For it is he who works " all our works in us ; " 
we are "created in Christ Jesus unto good 
works, which God hath before ordained that 
we should walk in them ; " and "faith is the 
gift of God ; " and yet the two great creeds of 
the religious world are, that men are justified 
in God's sight, either by works or by faith. 
We must notice that justification by works is 
entirely set aside by the Apostles in the most 
emphatic manner in the passages already 
quoted. (Rom. iii. 28; Gal. ii. 16.) 

Works, however, in some shape or other, 
are made the foundation of justification by 
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the great majority of those who go by the 
name of Christians. The Roman Catholics 
openly teach this doctrine, and our Ritualists 
do the same : and what extraordinary and 
unreasonable ideas they both entertain as to 
the kind of works that are acceptable to 
God ! Good works, according to them, consist 
chiefly in attending the outward services and 
celebrations of the Church, in which services 
and celebrations the ordinance of preaching 
is despised ; the Word of God is often read as 
hurriedly and indistinctly as possible; the 
prayers are so mumbled, intoned or chanted, 
as to be unintelligible to the people; the 
object being to reduce the whole service as 
much as possible to dumb motions, made 
attractive by a gorgeous spectacle and beautiful 
music, to which, when we add the incense, 
we get what has been well called a religion of 
" sights, sounds, and smells." We know that 
those persons who frequent theatres take 
their children to see pantomimes, because the 
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pantomime consists of dumb motions and 
beautiful dresses and scenery, and it is con- 
sidered that such things are only fit to amuse 
children, and not worthy to engross the atten- 
tion of persons of ripe years and developed 
intellects. Yet, that which men think only 
fit for children, Bomanists and Ritualists 
imagine will gratify God ; God, — who is the 
fountain of wisdom, and the creator and 
proprietor of all the glories of the universe. 
Surely the only way to account for such folly 
is to conclude that he has given them over to 
a strong delusion, that they should believe a 
lie. But to pass from such child's play and 
speak to reasoning and reasonable men, it is 
not only Bomanists and their imitators who 
hold to justification by works, it is a creed 
which most readily commends itself to men's 
minds, and we find it often has a great hold 
even when it is not admitted in so many 
words, and it lies but very thinly concealed 
under the formula, "God will save us, for 



286 FOUNDATION STONES. 

Christ's sake, if we sincerely repent and for- 
sake our sins." The name of Christ is certainly 
here introduced, but the theory of works is 
none the less present, and must be in eyery 
creed and sentence in which repentance is 
made the cause instead of being the re&aiU 
(as it really is) of our justification in God's 
sight. These creeds and expressions are 
indeed defended on the ground that if we do 
our best and strive to please God, it is only 
reasonable and just that he should accept our 
endeavours. This sounds plausible, but it 
has the fatal objection of being opposed to 
God's declaration. 

Let us take a case by way of illustration. A 
castle stands on the top of a steep cliff: the 
owner is a kind and hospitable man; it is 
known he keeps open house and receives all 
comers. Many persons living at the foot of 
the hill determine some day or other to visit 
him and share his hospitality; they think 
that all they shall have to do will be to climb 
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the ascent. True, it looks rather steep and 
difficult, and it is too much trouble to attempt 
it just at present ; but they mean to attempt 
it some day, and doubt not that they will 
succeed, and that the owner/ pleased with the 
eflFort they have made to reach his house, will 
give them a kind welcome. Now this might 
appear tolerably reasonable, unless we knew 
some further particulars. But what if the 
hill were infinitely more difficult to climb 
than it looked from the bottom, — what, if at 
the top, between the brow and the castle 
walls, there were a great impassable, unbridgod 
chasm,— what, if the greatest pains were taken 
to inform would-be visitors of these facts, — 
what if the words, " No road," " No thorough- 
fare," were written up in conspicuous characters 
at the foot of the hill, — and more than this, 
if at a great expense and ingenuity the pro- 
prietor had made a road by which an easy 
access was to be had to the castle, — if he had 
a sign-post and messengers to point to this 
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road, and yet this way was despised, and 
persons still persisted in attempting to reach 
him by the inaccessible cliff: should we then 
say that they were reasonable ? They would 
be just as reasonable as men trying to climb 
to heaven by their own good works. The 
path of perfect obedience is steeper than is 
imagined by those who have never tried to 
ascend it If any man could reach the summit 
of obedience, there would still be between 
him and heaven an impassable abyss, — ^the 
chasm between the holiness of God and the 
nature of fallen, ruined, sinful man. The 
notice, "No road," God has written in con- 
spicuous characters in his Word, and has also 
pointed to the "new and living way" of 
access, which he in such wonderful wisdom 
and at such a cost has opened. 

" By the deeds of the law shall no flesh living 
be justified." 

"If there had been a law given which could 
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have given life, verily righteousness should have 
been by the law. But the Scripture hath con- 
cluded all under sin, that the promise by faith of 
Jesus Christ might be given to them that believe." 

" I am the way : no man cometh unto the 
Father but by me/' said Christ himself. There- 
fore, although it may sound reasonable that 
God will justify us if we endeavour to keep 
his laws, it has the objection that justification 
by the law is impossible, and is declared by 
God himself to be so ; and that be has made 
another way, which he declares is the only 
way : and he is the best Judge. Hence, to 
endeavour to earn justification by good works 
is itself a bad work, and defeats its own object. 

Moreover, on another ground, the ordinary 
view is not so reasonable after all : it implies 
that God's mercy is limited, and his justice 
imperfect, — the idea of those who maintain 
salvation by works being that God is indeed 
very merciful, and will not expect perfection ; 
but that there is a limit to his mercy, and 
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therefore that he must have a certain amount 
of obedience before he can acquit the sinner. 
If this is the case, (xod's justice does not 
require perfect obedience ! His mercy will 
only go certain lengths! and a perfect Go;l 
has imperfect attributes ! But when we see 
Jesus, himself God, meeting all the require- 
ments of a holy Godhead, and suffering the 
full penalty of the sinner's guilt, then we see 
perfect mercy and justice united, and under- 
stand how God can be just and yet the 
Justifier of him that believeth in Jesus. And 
it is only those who are looking to be justified 
in this way that pay due honour to God, as 
a God of equal and perfect justice and mercy. 
But besides that large section who maintain 
justification by works, there are a great multi- 
tude of excellent, earnest men, who seem to 
have much more Scriptural ground for their 
belief, and who hold the doctrine of justifica- 
tion by faith : that is, justification before 
God. It is said that God will justify us if we 
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will only believe ; hence the various exhorta- 
tions to believe at once, before people leave 
the church or the room: but it should be 
remembered that faith itself is the gift of 
God, and mere faith that we are justified 
cannot be the cause of our being justified. 
We cannot believe a thing has happened 
until it hxia happened. A man could not 
believe he had been in America till he had 
been there. To believe a thing that is not 
the case is not reasonable faith : it is a 
delusion. You must in the same way show 
a man a cause and a proof of his justification 
before you call upon him to believe it : you 
must give him grounds for his faith before 
you demand it. Tell him his utterly hopeless 
condition without Christ, and prove it to him ; 
tell him that Christ is all-sufficient, and prove 
it to him, and you give him grounds for his 
faith. 

The message of Christ's ministers is, I 
believe, more telling men what they are to 
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believe than urging them to believe, which 
is urging men to do impossibilities. No man 
can make himself believe anything by a 
mental effort: he believes by a conviction 
which he cannot help. The article of our 
Church quite excludes the idea that faith 
precedes and is the cause of justification, and 
is well worth our attention. 

'' The condition of Man after the fall of Adam 
is such, that he cannot turn and prepare himself, 
by his own natural strength and good works, to 
faith, and calling upon God." 

Hence justification before God, which is the 
first and most important of the three justifi- 
cations, is no more the reward of our faith 
than it is the reward of our works : it is the 
cause and not the effect of both ; and 1 believe 
that all those are the partakers of it who 
recognise with the conviction of the heart as 
well as with the assent of the reason, the great 
truth that only the righteousness of Christ, 
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imparted to them by the free grace of God, 
can ever avail them. I believe all such have 
the faith of God's elect. God has at least 
given them one great evidence of his favour, 
— he has taught them the way of salvation. 



But although before God we are justified 
by grace only, independently of works or 
faith, yet as we have seen there is a justifica- 
tion by both works and faith. We now there- 
fore pass on to notice the second kind of 
justification which God's people require, and 
which they possess: namely, justification by 
works. It is by these that the doctrines of 
grace are to be vindicated from the false 
charge of antinomianism that is brought 
against them. The good works which God 
works in his people will justify them before 
men in this world partially, but at the judg- 
ment day completely; and then not only 
before men, but before angels and devils. In 
this world the justification by works will only 
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be partial: first, because the works which 
God takes most notice of are unobtrusive; 
and secondly, because there are many works 
of which God approves which meet with no 
applause or even approbation from men. The 
works of which God takes most notice are the 
most unobtrusive: for example, the widow's 
mites, Nathanael under the fig tree. Hear, 
too, our Saviour's words : — 

** Take heed that ye do not your alms before 
men, to be seen of them : otherwise ye have uo 
reward of your Father which is in heaven. 

" But thou, when thou prayest, enter into thy 
closet, and when thou hast shut thy door, pray to 
thy Father which is in secret; and thy Father 
which seeth in secret shall reward thee openly." 

Moreover, the works enumerated by our 
blessed Lord as praiseworthy, when addressing 
his sheep placed on his right hand (Matt xxv. 
34 — 40), had been unnoticed even by the 
sheep themselves. But, it may be asked. 
Are we to be content with secret and unob- 
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trusive works ? Are we not to shine as lights 
in the world ? to let our light shine before 
men ? Certainly : but we must not expect 
that this light will call forth the praise of 
men. Men put light for darkness, and dark- 
ness for light. Jesus was the light of the 
world ; but they said " he cast out devils by 
Beelzebub," who is known also as " the Prince 
of Darkness." Satan, on the other, can 
transform himself into an angel of light. 
Abraham and Rahab are both brought for- 
ward as those who were justified by works; 
but -those works of theirs, which James 
mentions, would not be accounted good works 
by the world. In the eyes of the world they 
were bad works, — crimes, capital crimes, — 
murder and high treason : the only two capital 
crimes which the law of England recognises 
as such. Abraham's work was sacrificing his 
son : and if a father now were to slay his son, 
saying he had a revelation from heaven, 
neither society nor the law would acquit 
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him. Rabab's work was receiving tbe spies : 
treason. And yet they were both good works. 
Abraham believed God's proTniseSj and be- 
lieved that he was able to raise up Isaac from 
the dead (from which we are told he did 
receive him in a figure) ; and Rahab believed 
God's threatenings : they both believed that 
God, as the King of heaven, was above all 
law, and could dispense with his own laws, 
and accordingly, regardless of the outcry their 
conduct would raise, one was ready to slay 
his son, the other to betray her country. 
When God calls those deeds acts of faith, in 
which men would only see crime, it is not 
likely that those who obey God rather than 
men, will always be justified in the sight of 
the world, — even by the good works which 
are the fruits of the Spirit. Nevertheless, 
the ordinary operations of God's Spirit, and 
the general tenor of his instructions to his 
people, are of such a character that they force 
the unwilling approbation even of the ungodly. 
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and compel them often to bear a sullen 
testimony to the consistent conduct of true 
Christians. But the vindication of the Chris- 
tian character shall be complete at last^ to 
the utter silencing of all cavillers against 
God, his grace, and his people. For all the 
good works which God has enabled them to 
do will be brought forth in full array, and all 
their sins will be cast into the depths of the 
sea, and the question shall be triumphantly 
asked, " Who shall lay anything to the charge 
of God*s elect? It is God that justifieth. 
Who is he that condemneth ? It is Christ 
that died." Therefore judge nothing before 
the time, until the Lord come, who both will 
bring to light the hidden things of darkness, 
and will make manifest the counsels of the 
hearts; and then shall every man (that is, 
every justified man) have praise of God. 



The last kind of justification — justification 
by faith — is that which justifies in the court 
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of conscience. It is the realization of our 
justification before God by the merits of 
Christ ; it is the being able to say, " By the 
grace of God I am what I am ; " and to add, 
" I know in whom I have believed, and am 
persuaded that he is able to keep that which 
I have committed unto him against that day." 
It is by faith we can enjoy any sense of 
pardon and forgiveness securely. It is the 
evidence of things not seen ; and, therefore, 
practically to ourselves, we are "justified by 
faith." We have no knowledge or idea of 
justification except in this way ; and thus the 
Apostle says, " Therefore, being justified by 
faith, we have peace with God ; " which may 
be rendered, by altering the comma, " There- 
fore, being justified, by faith we have peace 
with God ; " which would more fully illustrate 
what I have - been saying. However, even in 
the common reading the sense would be the 
same: "Therefore, being justified" in the 
court of conscience by our faith in the finished 
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work of Christ, *we have peace with God.*' 
Now it is not necessary to salvation that this 
faith should be in constant and complete 
exercise. Our salvation is not the least 
affected by it, although many in the present 
day would make salvation wholly to depend 
on it Faith is not easy work : it is often 
clouded, always imperfect; it is essential to 
spiritual happiness and comfort, but cannot 
be essential to salvation, as it is at best only 
the realizing a salvation which was secured 
by God's covenant before we were bom, and 
is, thank God, wholly independent of ourselves. 
This faith comes usually, in the first instance, 
through hearing the preached Word, telling 
us what we are, what God requires, and what 
Chiist hath done. Faith comes by hearing ; 
but this faith is afterwards increased by 
personal examination, by reading and seaxch- 
ing the Scriptures. The matter is too im- 
portant for us to allow it to rest on mere 
hearsay and report Those who really believe 
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their position as condemned criminals before 
God's bar, and who hear of the work of the 
Saviour in their behalf, are anxious to make 
sure of their position ; and like the Bereans, 
search the Scriptures daily, to see whether 
these things are so ; for the same Holy Spirit 
who " convinced them of sin," and " of judg- 
ment to come," will not let them rest till the 
Word of God itself convinces them that the 
" righteousness " the Son of God wrought out 
is a complete all-sufficing righteousness ; and 
that, clothed in that righteousness and that 
alone, they may feel themselves spotless in 
the sight of God, and have boldness in the 
day of judgment. 

Then faith gets further confirmed and 
established by personal knowledge of God, 
and by individual dealings with him. How- 
ever good a report we may hear of a person, 
of his honour, integrity, and kindness, we 
never could have such unlimited confidence in 
him from mere report as if we had had constant 
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transactions with him : if our dealings with 
him had spread over many years, or we had 
always found him true, it would bo impossible 
for any one to shake our faith in him. No 
false accusations or unkind insinuations would 
affect us: we should say, "We know him; 
and that is Sufficient answer to all attacks on 
his character." Thus if we would get our 
faith increased, if we would have joy and 
peace in believing, if wo would enjoy the 
sense of justification, we must study the Word 
of God, and encourage all possible intercourse 
with himself So shall we grow in grace and 
in the knowledge of our Lord and Saviour 
Jesus Christ, and we shall be able to say, as 
the Samaritans did to their country-woman, 
" Now we believe not because of thy word, 
for we have heard him ourselves, and know 
that this is indeed the Christ, the Saviour of 
the world." 

I have thus endeavoured to explain what 
seem to me, by comparing Scripture with 

d2 
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Scripture, the three kinds of justification. 
Keeping in view the distinction enumerated 
will help to reconcile apparently contradictory 
statements in God*s Word, — will enable us to 
meet difficulties, — answer objections suggested 
by our minds, by Satan, by friends and foes 
of the Oospol of grace, — may help to strengthen 
our own faith in justification by grace, and 
may stir us up to seek to glorify God in 
actions, in order to be justified before men 
by our worJca, and to seek a more intimate 
acquaintance with our heavenly Father, both 
through his written and incarnate Word, in 
order to make our own calling and election 
sure, and to enjoy personally the comforts of 
justification by faith. 



Wxz Ig^rical Irinitg. 



VIT. 




^h-e ^pjjkal ^rimtu- 



'* I am the God of thy father, the God of Abraham, the 
God of Isaac, and the God of Jacob." — Exodus m. 6. 



VEN times in the Bible we meet with the 

words, — " The God of Abraham, the God 

of Isaac, and the God of Jacob." 

Jehovah gave himself this title, and four 

times repeated it when he spoke with Moses 

at the burning bush. 

Jesus, in his conversation with the Jews, 
quoted the expression (Matt. xxii. 32 ; Mark 
xii. 26 ; Luke xx. 37). So did Stephen (Acts 
vii. 32). 

Elijah prayed to God under this title (1 
Kings xviii. 36). 
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Peter spoke of him by it (Acts iii. 13). 

This is the more remarkable,.as the Lord 
never speaks of himself, or is spoken of, as 
the God of any other patriarch or saint. We 
never hear of the God of Abel, the God of 
Enoch, Noah, or Moses.* We may therefore 
feel sure that so marked and exceptional an 
expression as '' The God of Abraham, the God 
of Isaac, and the God of Jacob " would not 
have been thus prominently put forward, 
unless some important truth were couched in 
it The Holy Ghost deals in no mere sounding 
phrases. All Scripture is given for doctrine 
and instruction in righteousness ; we cannot, 
therefore, be wrong in looking for some divine 
truth in this expression; nor is it indeed 
difficult to discover, — the clue is not wanting. 

When we remember that the children of 



* We read in 2 Chr. xxxiv. 3, that Josiah, " while he 
was yet young, began to seek after the God of David his 
father;*' but this simply means, *' After the same God 
that David sought.^' 
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Israel were a typical people, — typical of the 
children of God in almost every conceivable 
particular, — and, indeed, we may be sure, 
typical in a manner far more complete than 
has ever yet been discovered, or ever will be 
as long as we " see through a glass darkly," — 
might we not naturally expect that they 
should likewise have a typical origin, and 
trace their genealogy, as the Christian does, 
up to a Trinity ? Looking at the verse at the 
head of this paper, we find a remarkable use 
of the singular number, where we should 
naturally expect the plural : " I am the God 
of thy jather (not fathers), the God of Abra- 
ham, the God of Isaac, and the God of Jacob." 
Does not this seem to point to a Trinity in 
Unity ? A very little examination will show 
in how many respecta Abraham was a type of 
God the Father, Isaac of God the Son, and 
Jacob of God the Holy Ghost. 

Almost all the Old Testament saints, whose 
lives are given us at any length, were evident 
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types of the Lord Jesus Christ. There are two 
exceptions, — ^Abraham and Jacob, — in whose 
histories there seem to be no such typical 
resemblance. This might appear strange; 
but, when we recognise that these two 
characters had another mission to fulfil, — that 
they were intended as types of the two other 
Persons in the Holy Trinity, — then we see 
that there is nothing to surprise us in the 
exception. 

We will now proceed to consider in what 
respects Abraham may be considered as a 
type of God the Father. 

(1) His name meant "Father;" this was 
no accident or mere coincidence. We have 
abundant evidence that Scriptural names, — 
especially, perhaps, pentateuchal names, — 
were given by inspiration, even when not by 
express command of God. It was GoD, there- 
fore, that gave the ancestor of the people of 
Israel the name of "Abram," or "Father," 
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which he afterwards intensified by giving him 
the superlative title of Abraham, or High 
Father. Could any name be more emble- 
matical of God, the Father Almighty, maker 
of heaven and earth ? 

(2) Abraham was looked upon by the 
Jewish nation as the founder of their race. 
They never attempted to trace their national 
history further back ; they never went back 
to Terah, though, by natural lineage, he had 
as much right as Abraham to be included in 
their pedigree. Yet the Jewish nation always 
claimed Abraham as their father, and God 
corroborated their decision, — indeed, was him- 
self the Author of it, — which brings us to 
consider that — 

(3) Abraham is nineteen times spoken of 
as "Father Abraham," a title never given to 
any other Scripture character. We never 
read of " Father Joseph," though Joseph was 
a fruitful bough, "the father of the ten 
thousands^ of Ephraim and the thousands of 



310 FOUNDATION STONES. 

Manasseh ;" uor do we hear of " Father Noali," 
or even of " Father Adam ; " but Abraham is 
called "Father" by God himself: Gen. xxvi. 
3, 24, xxviii. 13, xxxii. 9 ; Josh. xxiv. 3 ; by 
his prophet, Isa. li. 2 ; by Zechariah, Luke i. 
73 ; by John the Baptist, Matt. iii. ; Luke 
iii. 8; by the Jews, John viii. 39, 53; by 
Jesus, John viii. 56 ; by Stephen, Acts vii 2 ; 
by the Apostles, Rom. iv. 1, 12, 16; James 
ii. 21 ; and by the rich man in torment, Luke 
xvi. 24, 30. 

Thus, whether we look at the meaning of 
his names, or at the fact that the typical 
Church traced back to him, and no further, — 
when we see that he alone of all the saints 
is called " Father," and is called so repeatedly 
— called so by God himself, by the Lord 
Jesus, by prophets and Apostles — that he is 
called father in heaven, earth, and hell,— we 
must acknowledge that, in a marked and 
special manner, Abraham is signalled out as 
a father; and, if in a marked and special 
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manner, can we hesitate to believe, looking at 
the typical character of the whole of the Old 
Testament, that as the nation of Israel are a 
figure of the true Church, so that Abraham, 
their first national ancestor, was a type of 
him of whom Jesus said, " I go to my Father 
and your Father ? " 

When we come to speak of Isaac as a type 
of God the Son, we have only, as it were, to 
go over well-trodden ground: "Was Jesus 
the promised seed? so, also, was Isaac?" 
(Gen. X. ^8.) But in both cases the fulfilment 
of the promise was long deferred. Forty 
centuries rolled by before the promise made 
in Eden received its fulfilment, and before 
those who were so eagerly waiting for the 
consolation of Israel could say, "Our eyes 
have seen thy salvation." So, though Isaac 
was the child of promise, for how many a 
long year did hope deferred make Abraham's 
heart sick before Isaac was bom. 
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Again, when the Son of God was made 
manifest in the flesh, his birth involved a 
physical miracle; so did the birth of Isaac. 
It was quite as great a miracle that Sarah, 
who was past age, should bear, as that a 
virgin should conceive and bear a son ; and it 
was a miracle, moreover, of a similar character. 

Was Jesus a well-beloved Son ? Did the 
voice from heaven testify to the fact, saying, 
" This is my beloved Son, in whom I am well 
pleased " ? Isaac was the same. We know 
how tenderly Abraham loved Isaac ; we might 
have conjectured it; for he was the son of 
his old age, — an only son ; the son of promise ; 
an obedient, dutiful son, too ; but we are not 
left to conj ecture. The same voice th at testified 
to the love borne by the heavenly Father to 
his eternal Son, has testified to Abraham's 
love to Isaac : " Take now thy son, thine only 
son, Isaac, whom thou lovest." 

It is needless to point out the resemblance 
in the sacrifice ol Jesus and of Isaac, but we 
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may notice that in Isaac's history we have a 
type of the resurrection. Abraham, we are 
told, " received him in a figure from the dead." 
(Heb. xl 19.) 

We must observe, also, that all the promises 
of God to his Church centre in Jesus. There 
are no promises out of Christ. "All the 
promises of God in him are yea, and in him 
amen/' Thus, all the promises made to Abra- 
ham were in connection with Isaac: they could 
not be diverted to Ishmael. (See Gen. xvii. 
18, 19; Heb. xi. 17, 18.) As the covenant 
was made with Jesus, so it was with Isaac. 
The promise was to Abraham's seed. This 
seed in one sense was "Isaac," but chiefly 
"Christ." (Gal. iii. 16.) 

Lastly, the name " Isaac " means "laughter." 
Now Jesus, though an object of laughter and 
derision to all ungodly men in all ages, will 
eventually laugh all his enemies to scorn, and 
cause all those who trust in him to laugh 
with joy. Never will the proverb, "They 

e2 
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laugh best who laugh last," have so signal an 
exemplification as when, at the last great day, 
the triumph of Jesus over Satan shall be 
celebrated. Then his redeemed people shall 
no longer be an object of the world's derision ; 
then Christ's enemies shall rise to shame and 
everlasting contempt, and the prophecy will 
have its final fulfilment: "The Virgin, the 
daughter of Zion, hath despised thee, and 
laughed thee to scorn. The daughter of 
Jerusalem hath shaken her head at thee."' 
Isaac, then, we can have no diff oilty in seeing, 
is a wonderful type of the Son of God, in being 
the promised seed, in the promise being so 
long deferred, in the miraculous nature of 
his birth, in his being a beloved son, in his 
sacrifice, in his resurrection (in a figure) from 
the dead, in the fact that all the promises of 
God were centered in him, and in his name 
of "laugliter." 

We now come to speak of Jacob as a type 
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of God the Holy Ghost. This type we find 
chiefly in the meaning of his name, and in 
those actions of his which corresponded with 
his name. Jacob means the " Supplanter : " 
and Esau said to him in the bitterness of his 
soul, "Art thou not rightly called Jacob ? for 
thou hast supplanted me these two times.'' 
And is not the Holy Ghost the true Sup- 
planter ? Is it not he that takes away the 
heart of stone and gives the heart of flesh ? 
It is he that must " root out " and " plant." 
(Jer. i. 10.) It is the Holy Spirit in the 
hearts of God's people that makes them aspire 
to the birthright and the blessing, and obtains 
for them that which he has caused them to 
desire. As Jacob supplanted Esau, so the 
new nature supplants the old nature, and the 
new nature is the Spirit of God. It might 
seem indeed that Jacob would have had but 
a very poor chance of supplanting Esau. Esau 
not only was the first-bom, but he was so 
much stronger, both morally and physically ; 
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his natural disposition appears to have been 
more noble and generous, — in the human 
acceptation of those words, — than Jacob's. 
He also had the vantage-ground of being 
deeply rooted in the natural affections of his 
father. 

All these things combined might seem to 
exclude the possibility of Jacob's obtaining 
the pre-eminence ; and yet these advantages, 
many and great as they were, are only faint 
emblems of the apparent advantages which 
the old nature has in resisting the efforts of 
the new. The old nature, like Esau, is the 
first-born : " That which is born of the flesh 
is flesh ; and that which is born of the Spirit 
is spirit." " Howbeit that is not first which 
is spiritual, but that which is natural ; and 
afterward that which is spiritual." As Esau, 
fond of hardy exercises, grew in strength and 
stature, so the old nature gains strength with 
our years and habits : the whole tendency of 
our associations in this world is to cause the 
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old earthly Esau nature to develop itself. It 
is the favourite with the world. Why is it 
that there is a tendency, even in the very 
young, to glory in their shame? Is it not 
because the world praises those very things 
which God condemns ? The fruit of the 
Spirit is " love, joy, peace, long-suffering, 
gentleness, goodness, faith, meekness, temper- 
ance. Against such there is no law," except 
the law of fashion. The child in the nursery, 
the boy at school, the young man entering 
life, all find that the fruits of the Spirit are 
despised in the world, and that the manifesting 
them only brings upon them the reproach of 
wanting spirit. So opposed are the spirit of 
the world and the Spirit of God, that to 
possess the one is to incur the reproach of 
being deficient in the other; yet the old 
nature is the favourite of the world around, — 
aye, and of our own hearts within. Even in the 
regenerate there often is discovered a lurking 
admiration for the old nature, — for those 
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qualities which the world admires^ but which 
the Gospel condemns. 

But what of all impediments when the 
Holy Qhost, the Divine Jacob, the Almighty 
Supplanter^ begins to root up and to plant ? 
Nature eecTos a millionfold stronger ^han 
grace, but grace is really stronger than nature, 
— simply by infinity. 

The Holy Ghost roots up indifference about 
eternal things, and plants in its place a cry 
which nothing can stifle: "What must I do 
to be* saved ? " 

The Holy Ghost roots up that reckless 
braving of God's judgment, which is the 
characteristic of all the unregenerate, and 
supplants it by fear and trembling at his 
word. 

The Holy Ghost roots up the disregard of 
God's written Word, and makes men read it, 
as those who feel that life eternal and death 
eternal depend on their reading it aright. 

The Holy Ghost uproots that despising of 
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Christ, which makes men see no beauty in 
him that they should desire him, and plants 
in their hearts a conviction that he must save 
or they perish; and, learning to believe in 
him as their Saviour, instead of despising 
him, he becomes their " All in all : " as the 
Apostle says, '' To you who believe he is 
precious." 

The Holy Ghost uproots man's infatuated 
notions of his own righteousness, and brings 
him as a bankrupt beggar to Christ for a 
free-grace salvation. 

The Holy Ghost shakes and loosens the 
roots of the most inveterate habits, and im- 
plants a hatred to sin where love to sin grew 
before ; and, when this corruptible shall have 
put on incorruption, then, though not before, 
will the same Holy Spirit tear up the last 
fibrous roots of sin which are entwined in our 
fallen nature, and utterly annihilate them. 

The Holy Ghost takes away the natural 
antipathy which we have to the people of 
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God as such, and in^plaBts a ^-e for^tb^^ 
society and convention so th^. 
Apostle says. " By tliis we know that we u 
pLd from death unto Ufe, because we love 

the brethren." 

WeU, then, may the Holy Ghost be pre^ 
figured by one who bore the name of Jacoo, 
the Supplanter ? So complete is the sup- 
planting, that he who is the object ot it 
described as a new creature or new creation , 
and although, as we said, the old nature, like 
Esau, seems to have everything in its favour, 
yet it can no more stand before the new than 
Haman could before Mordecai, or than Esau 
could before Jacob; and this because God's 
decree has gone forth, " The elder shall s^rve 
the younger," — ^in other words, nature shall 
serve grace. The old nature shall be brought 
into slavery by the new. The natural Esau 
must succumb to the spiritual «Facob. 

Thus, if Abraham was a type of God the 
Father, and Isaac of God the Son, surely we 
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may equally see in Jacob a striking type of 
God the Holy Ghost. It may be objected, 
however, that Abraham was the father of 
other nations, and not of the chosen people 
only; also that from Isaac were descended 
Edomites as well as Israelites, and that Isaac 
had a blessing for Esau and his descendants 
as well as for Jacob and his. These points, 
however, only serve to make the type more 
complete and exact ; for God the Father, as 
the Creator, Preserver and Provisioner of 
the whole creation, acts in these respects as 
the universal Father. The whole universe 
owes Him the respect due to him as such; 
wherefore, he appeals to those who despised 
his authority, saying, "If I be a Father, 
where is mine honour ? " 

Again, the fact that Isaac had a blessing 
for Esau, as well as for Jacob, only helps to 
complete the parallel between him and Jesus. 
Isaac's blessing for Esau was only an inferior 
and secondary one, and referred exclusively 
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to temporal blessings The Lord Jesus Christ 
in like manner has a blessing; only a secondary 
and inferior one, it is true, and referring ex- 
clusively to temporal matters, but still a 
blessing even for the ungodly, the sun shining 
on the evil and the good. All earthly pros- 
perity, every moment's respite from God's 
judgments against sin, were purchased for the 
world by the death of Christ. He purchased 
eternal life for his people, and a respite for 
the unbelievers. He bought the field for the 
sake of hid treasures, and the field benefits 
by his proprietorship. Christ laid down bis 
life for the sheep, but many benefits of his 
death are extended to the world at large for 
the elect's sake, who are the salt of the earth ; 
and thus Jesus is " the Saviour of all men, 
especially of them that believe." 

But all the children of Jacob were really 
Israelites. This teaches us the great truth, 
that "as many as are led by the Spirit of 
God they are the sons of God," — " Except a 



THE TYPICAL TRINITY. 323 

man be born of the SpiHt he cannot see the 
kingdom of God;" all who have felt the 
operations of the Holy Ghost, — the Divine 
Jacob, — these and only these, are really 
spiritual Israelites; and thus, the more we 
examine this type, the more exact it becomes. 
Of course it will not stand true ' in every 
particular : it would cease to partake of the 
nature of a type if it did. The types were 
all imperfect: they were earthly shadows of 
heavenly realities, and earth's imperfections 
cannot fitly foreshadow heaven's perfections. 
The Epistle to the Hebrews is conclusive on 
the point, that all the Old Testament types, 
however suitable, came short of their antitypes. 
Taking this into consideration, we may say 
that the typical Trinity is as complete in its 
resemblance as any of the Old Testament 
shadows. It must be remembered, too, that 
the foregoing remarks are far from being 
exhaustive, and are only intended to be 
suggestive on a subject which would repay a 
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mach fuller ezaminatum ; bat they may be 
useful in drawing attention to the wonderful 
harmony there i» in God 8 Word, and thus 
may help to give a deeper-rooted £&ith in 
ito complete inspiration, and encourage the 
children of God to place a more confiding 
trust in a covenant God, a Trinity in Unity, 
a three-fold cord, that sin, Satan and hell 
cannot break, bound together to secure for 
the sons of God all that is needful for them 
for time and for eternity. 




"(Khz " ^eifitt ot Uato," verms " ^t^y^zx." 



Our modern Philosophers tell us that God cannot, 
and therefore does not, answer prayer, because the 
laws of nature are fixed and inexorable ; but they 
cannot deny that man can and does answer prayer 
every day, for at the request of his fellow-man he 
utilizes or overcomes nature's laws, and this by 
the exercise of his will, intelligence, and strength. 

When a man is asked to shake an apple from a 
tree, and complies, he utilizes the law of gravita- 
tion ; when he is asked to pick up the apple from 
the ground, and does so, he overcomes the law of 
gravitation. 

Thus man can and does answer the prayers of 
his fellow-man by the control he has over nature. 

The "reign of law," which we are told is too 
strong for the Creator, is not too strong for the 
creature 1 

Therefore the creature is superior to the Creator ! 

I believe none but avowed Atheists will be able 
to assert that there is a faulty link in this " re- 
ductio ad absurdum." 

f2 
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Durham. With an Introduction by the Bev OctaviuB Winalow, 
D D. Square 18mo. limp doth, red edges, Is. 9d. Extra doth, 
gilt ed^^, as. 6d. 

Thoughts on the Christian Life ; 

or, Leaves from Iietters. By the late Hetty Bowman, author of 
** Christian Daily Life," etc. With Introduction by Mrs. Gordon, 
author of "The Home Life of Sir David Brewster," etc. Third 
Edition. Crown 8vo. 3s. 6d. 

The Man with the Book ; 

or. The Bible Among the People. By J. Weylland, Author of 
"The Standard of the Cross in the Champ-de-Mais." With 
Introduction by the Earl of Shaftesbury. Ninth Edition. 
Crown 8to. Illustrated. Ss. 6d. 

Civilized Christianity. 

NOT by the Author of "The Fight in Dame Europa*s School.*' 
Crown 8vo., extra doth. 2s. 

Life in the Ghetto ; 

or, the Jewish Physician. By the Author of "Broad Shadows 
in Life's Pathway," and uniform in size. 6s. 

The Track of the Light ; 

or, Christ's Footsteps Followed. By the Bev. J. George Bullock, 
M.A., Bector of St. Bunwald's, Colchester. Extra doth. 2b. 

Handbook of Special Mission Services : 

containing Suggestions, Services an sanctioned by the Bishops of 
London and Bochester, Hymns, and Specimen Addresses. By the 
Bev. C. F. S. Money, M.A., Incumbent of St. John's, Deptford. 
F'capSvo. Qoth. Is. 

Carrying Things to Extremes. 

Bvthe Author of "Copsley Annals." Square 16mo., cloth, red 
edges, xs. 
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BY THE REV. J. C. RYLE, M.A., 

Honorary Canon of Norwich ; 
Vicar of StradbroTce^ and Rural Dean of Hoxne, Sufolk. 

Expository Thoughts on the Gospels. 

Designed for Family and Private Beading, with the Text com- 
plete, and oopioos Notes. 

St. Matthew. Extra cloth. 68. 

St. Mabk. Unifbrm with the above. 66. 

St. Lukk. Vol. I. 6s. 6d. 

St. Luke. Vol II. 78. 

St. John. Vol. I. 68. 6d. 

St. Johk. Vol. II. 6s. 6d. 

St. John. Vol. m. 8s. 

7%i« work ia also kept in half Morocco^ at an excess qf Zs. per volume. In 
extra half Morocco binding ^ at 6s. 6d ; or whole Turkey Morocco, 6s, 6d. 
per volume. Also in extra bindinffs, for presentation. 

Knots Untied. 

Being Fhun Statements on Disputed Points in Religion from the 
Stand-point of an Evangelical Churchman. LurgePostSvo. 600pp. 
Second Edition. Extra cloth, 7s. 6d. 

Bishops and Clergy of Other Days. 

Witii an Introduction on the Beal Merits of the Reformers and 
Puritans. Crown 8vo., extra cloth, 4s. 

Hymns for the Church on Earth, 

Being Three Hundred Hvmns, for the most part of Modem date. 
Selected and arranged by the Bev. J. C. Byle, M.A. Tenth 
Edition. 

In small Svo., black cloth, red edges, is.; limp doth, for invalids, 4s.; 
black antique, is. 6d. ; violet and extra cloth antique, gilt edges, bs. ; 
Turkey Morocco, 10». Qd. Russia and other bindings, for presentation. 

A Portable Edition. Printed on toned paper. Extra doth, gilt edges, 
3s. 6d. ; red edges, ds. 

Home Truths. 

Being tiie Miscellaneous Addresses and Tracts, revised and cor- 
rected eq>ecially for this work. Sixth edition. Fcap 8vo., extra 
(dotii, lettered. Eight Series. Each illustrated with a Frontispiece 
and Vignette Title. Each volume, Ss. 6d. 
This voork is also kept in Morocco, Russia, and other elegant bindings, for 
presents; prices and specimens of which toiU be forwarded on appli' 
cation to the Publishers. 
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Day by Day ; 

or, CounseLB to Chiistiaiis on the Details of Every-dav lafe. With 
Ihtrodnction by the Bey. T. Yores, Incombait of St. Haiy*s, 
Hastings. Ninth Edition. Pcap 8to., doth, red edges, 8s. ; an- 
tique, gut ed^, Ss. 6d. 
Cheap Edition, uniform with '* Not Tour Own." Is. 6d. 

Safe and Happy. 

Words of Hdp and Encouragement to Toung Women, with 
Prayers for Daily use. Uniform with "Not Your Own," etc. 
Second edition. Limp cloth, Is. Extra doth, gilt edges. Is. 6d. 

" Not Your Own : " 

or, Counsds to Young Christians. Fourth Edition. 18mo., doth 
limp, Is. ; extra binding, Is. 6d. 

Steps Across ; 

or, Ghiidance wad Hdp to the Anxious and Doubtftd. A Com- 
panion Yolume to "Day by Day." F*cap Svo. Cloth boards, 
2s 6d. Extra, gilt edges, 9s. 

Home Sundays ; 

or, Help and Consolation from the Sanctuary. Cloth extra, Ss. ; 
bevellea, gilt edges, 3s. 6d. 

Before His Footstool. 

Family Prayers for One Month, with Prayers tat Special Occasions , 
and Introduction. Fcap Svo. Extra doth, 2s. 6a. 

The Home of Bethany. 

or, Christ Revealed as the Teacher and Comforter of His people. 
Idinp doth, Is. Extra cloth, gilt edges. Is. 6d. 

Welcome Home ! 

or. Plain Teachings from the Story of the Prodigal. 8d. 

Zionward. 

Help on thfr Way to the Better Land. Uniform with " Not Your 
Own." Extra cloth. Is. 6d. 
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|paok« far ike '^onnQ, 
Anecdotes of Alamayu, 

the late King Theodore's Son. By C. C. With Photograph 
Portrait, by Southwell. Cloth extra. Square 16mo. 2s. 

Bertie Miller. 

A Tale for Children. By Leslie Gore. 2s. 

Clear Shining. 

A Memoir of Gertrude Mary Acklom. Bv her Mother. With 
Introduction by the Author of "MemorialB of Captain Hedley 
Vicars." Second edition, with Portrait. Extra doth, Is. 6d. ; 
limp. Is. 

Living Jewels. 

Diversity of Christian Character, suggested by Precious Stones, 
with Biographical Examples. By A. L. O. E. With Illustrations. 
Small post 8vo. 2s. 6d. 

Pleasant Sundays with my Children ; 

or, " Here a Littie and There a Little." Familiar Conyersations 
on the Animals, Birds, Insects, Reptiles, Fishes, Flowers, Trees, 
and Precious Stones, of the Bible. By the Author of " Ethel 
Woodville," etc. With many Illustrations. New Edition. In 
F'cap 8vo., extra cloth, gilt edges. 58. 

Sir Evelyn's Charge ; 

or, A child's Influence. By M.I. A. Crown 8yo. Extra cloth. 6s. 

Stories from Memel. 

Dedicated to the Toung. By Mrs. Agnes de Havilland (nee 
Molesworth.) With six Illustrations, from designs by Walter 
Crane. Square 18mo., extra cloth. Is. 6d. 

The Child's Acts of the Apostles. 

A Narrative and Commentary, written in simple lang^uage for 
the little ones. With Notes for the use of Teachers. With 
Introduction by the Bight Bey. Bishop Anderson. 18m(>., 
cloth. 8s. 

The Unseen Guide ; 

or. Stories and Allegories to Illustrate the Fruits of the Spirit. 
By M. and E. B. With twelye Illustrations by the Brothers 
Dalziel. Small 4to., emblematic cloth. Second Edition. With 
Introduction by Miss Charlesworth, author of "Ministering 
Children." Ss. 6d. 
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Always in a Muddle. 
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A Message. 
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Fathers' (Masses. Fost 8vo., extra cloth. 3s. 6d. 
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or, Help and Comfort for Hard Times. S]^cially designed for 
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Crown Svo. 2s. 



etc. 



Seed Scattered Broadcast ; 

or, Incidents in a Camp Hospital. By S. McBeth. With an In- 
troduction, and Edited by the Author of "The Memorials of 
Captain Hedley Vicars." Uniform with "English Hearts and 
English Hands." Second edition. Fost Svo. 3s. 6d. Cheap 
issue, limp cloth, 2s. 

Simple Readings on the Gospels. 

Arranged in Daily Fortions for the use of Families and Schools. 
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Albert Barnes, and other Expository Writers. By A. S. F. One 
vol., extra doth, 7s. ; or vol. l., 3s. 6d. ; U., 4s. 

Suggestive Readings on the Gospel of St. John. 

With Copious Notes and References. By Mrs. Hamilton. With 
Introduction by the Rev. J. Stevenson, D.D. '2a. 6d. /Sit. Lvke^ 28. 

The Christian. Life. 

Viewed under some of its more Fractical Aspects. By the Rev. 
Sir Emilius Bayley, Bart, B.D., Vicar of St. John's, Faddington, 
and Rural Dean. F'cap 8vo., extra cloth, 8s. ; gilt edges, Ss. 6d. 

The Home of Poverty made Rich. 

A volume of Interest specially adapted for Mothers' Meetings. 
By Mrs. Best, author ot "Tracts on the Farables," etc. Second 
Edition. F'cap 8vo., with frontispiece. 2s. 6d. Limp doth, Is. 6d. 



Complete Catalogue of William Hunt and Company's Publications 

on application. 



